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500 BC
THE DOCTRI NE OF THE MEAN
Conf uci us

What Heaven has conferred is called The Nature; an accordance with
this nature is called The Path of duty; the regulation of this path is
called Instruction.

The path may not be left for an instant. If it could be left, it
woul d not be the path. On this account, the superior man does not wait
till he sees things, to be cautious, nor till he hears things, to be
appr ehensi ve.

There is nothing nore visible than what is secret, and nothing
nore mani fest than what is minute. Therefore the superior man is
wat chful over hinself, when he is al one.

While there are no stirrings of pleasure, anger, sorrow, or joy, the
mnd nmay be said to be in the state of Equilibrium Wen those
feelings have been stirred, and they act in their due degree, there
ensues what nmay be called the state of Harnmony. This Equilibriumis
the great root fromwhich grow all the human actings in the world, and
this Harmony is the universal path which they all should pursue.

Let the states of equilibriumand harnony exist in perfection, and a
happy order will prevail throughout heaven and earth, and all things
wi |l be nourished and fl ouri sh.

Chung-ni said, "The superior man enbodi es the course of the Mean;
the nmean nman acts contrary to the course of the Mean.

"The superior man's enbodyi ng the course of the Mean is because he
is a superior man, and so always naintains the Mean. The nean nan's
acting contrary to the course of the Mean is because he is a nean nman
and has no caution."”

The Master said, "Perfect is the virtue which is according to the
Mean! Rare have they | ong been anong the people, who could practice
it!

The Master said, "I know how it is that the path of the Mean is
not wal ked in:-The knowi ng go beyond it, and the stupid do not cone up
toit. I know howit is that the path of the Mean is not

under st ood: - The nen of talents and virtue go beyond it, and the
wort hl ess do not come up to it.

"There is no body but eats and drinks. But they are few who can
di stinguish flavors."

The Master said, "Alas! Howis the path of the Mean untrodden!"

The Master said, "There was Shun:-He indeed was greatly wi se! Shun
| oved to question others, and to study their words, though they
m ght be shall ow. He conceal ed what was bad in them and di spl ayed what
was good. He took hold of their two extrenes, deternined the Mean, and
enployed it in his governnent of the people. It was by this that he
was Shun!"

The Master said "Men all say, 'We are wise'; but being driven
forward and taken in a net, a trap, or a pitfall, they know not how to
escape. Men all say, 'W are wise'; but happening to choose the course
of the Mean, they are not able to keep it for a round nonth."

The Master said "This was the manner of Hui:-he made choice of the
Mean, and whenever he got hold of what was good, he clasped it firmy,
as if wearing it on his breast, and did not lose it."

The Master said, "The kingdom its states, and its fanilies, may
be perfectly ruled; dignities and enolunents rmay be declined; naked
weapons nay be tranpl ed under the feet; but the course of the Mean
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cannot be attained to."

Tsze-lu asked about energy.

The Master said, "Do you nmean the energy of the South, the energy of
the North, or the energy which you should cultivate yourself?

"To show forbearance and gentleness in teaching others; and not to
revenge unreasonabl e conduct:-this is the energy of southern
regi ons, and the good man makes it his study.

"To lie under arms; and nmeet death without regret:-this is the
energy of northern regions, and the forceful make it their study.

"Therefore, the superior man cultivates a friendly harnony,
wi t hout being weak.-How firmis he in his energy! He stands erect in
the mddle, without inclining to either side.-How firmis he in his

energy! Wien good principles prevail in the government of his country,
he does not change fromwhat he was in retirement. How firmis he in
his energy! Wen bad principles prevail in the country, he naintains

his course to death wi thout changing.-How firmis he in his energy!"

The Master said, "To live in obscurity, and yet practice wonders, in
order to be mentioned with honor in future ages:-this is what | do not
do.

"The good man tries to proceed according to the right path, but when
he has gone hal fway, he abandons it:-1 amnot able so to stop

"The superior nman accords with the course of the Mean. Though he nmay
be all unknown, unregarded by the world, he feels no regret.-It is
only the sage who is able for this."

The way which the superior man pursues, reaches wide and far, and
yet is secret.

Conmmon nen and wonen, however ignorant, may internmeddle with the
know edge of it; yet in its utnost reaches, there is that which even
t he sage does not know. Common nen and womnen, however much bel ow t he
ordi nary standard of character, can carry it into practice; yet inits
ut nost reaches, there is that which even the sage is not able to carry

into practice. Geat as heaven and earth are, nmen still find sone
things in themw th which to be dissatisfied. Thus it is that, were
the superior man to speak of his way in all its greatness, nothing

in the world woul d be found able to enbrace it, and were he to speak
of it inits mnuteness, nothing in the world would be found able to
split it.

It is said in the Book of Poetry, "The hawk flies up to heaven
the fishes leap in the deep." This expresses how this way is seen
above and bel ow

The way of the superior man may be found, in its sinple elenents, in
the intercourse of conmon nen and wonen; but in its utnost reaches, it
shines brightly through Heaven and earth.

The Master said "The path is not far fromman. Wen nen try to
pursue a course, which is far fromthe comon indications of
consci ousness, this course cannot be considered The Pat h.

"I'n the Book of Poetry, it is said, 'In hewing an ax handle, in
hewi ng an ax handle, the pattern is not far off. W grasp one ax
handl e to hew the other; and yet, if we | ook askance fromthe one to
the other, we nmay consider them as apart. Therefore, the superior
man governs nen, according to their nature, with what is proper to
them and as soon as they change what is wong, he stops.

"When one cultivates to the utnost the principles of his nature, and
exercises themon the principle of reciprocity, he is not far fromthe
path. What you do not |ike when done to yourself, do not do to others.

"In the way of the superior man there are four things, to not one of
whi ch have | as yet attained.-To serve ny father, as | would require
my son to serve nme: to this | have not attained; to serve my prince as
| would require ny minister to serve me: to this | have not
attained; to serve ny elder brother as | would require ny younger



brother to serve ne: to this | have not attained; to set the exanple
in behaving to a friend, as | would require himto behave to nme: to
this I have not attained. Earnest in practicing the ordinary
virtues, and careful in speaking about them if, in his practice, he
has anyt hing defective, the superior man dares not but exert

hinself; and if, in his words, he has any excess, he dares not all ow
hi nsel f such license. Thus his words have respect to his actions,
and his actions have respect to his words; is it not just an entire
sincerity which marks the superior man?"

The superior man does what is proper to the station in which he
is; he does not desire to go beyond this.

In a position of wealth and honor, he does what is proper to a
position of wealth and honor. In a poor and | ow position, he does what
is proper to a poor and |ow position. Situated anmong barbarous tribes,
he does what is proper to a situation anong barbarous tribes. In a
position of sorrow and difficulty, he does what is proper to a
position of sorrow and difficulty. The superior man can find hinself
in no situation in which he is not hinself.

In a high situation, he does not treat with contenpt his
inferiors. In a low situation, he does not court the favor of his
superiors. He rectifies hinself, and seeks for nothing fromothers, so
that he has no dissatisfactions. He does not nurnmur agai nst Heaven
nor grunbl e agai nst nen.

Thus it is that the superior nman is quiet and calm waiting for
t he appoi ntnents of Heaven, while the nmean nman wal ks in dangerous
pat hs, |ooking for |ucky occurrences.

The Master said, "In archery we have sonething |like the way of the
superior man. \Wen the archer nisses the center of the target, he
turns round and seeks for the cause of his failure in hinself."

The way of the superior nman nmay be conpared to what takes place in
traveling, when to go to a distance we nust first traverse the space
that is near, and in ascending a height, when we nust begin fromthe
| ower ground.

It is said in the Book of Poetry, "Happy union with wife and
children is Iike the rmusic of lutes and harps. Wen there is concord
anmong brethren, the harnony is delightful and enduring. Thus may you
regul ate your famly, and enjoy the pleasure of your wife and
children."

The Master said, "In such a state of things, parents have entire
conpl acence! "

The Master said, "How abundantly do spiritual beings display the
powers that belong to them

"We |l ook for them but do not see them we listen to, but do not
hear them yet they enter into all things, and there is nothing
wi t hout them

"They cause all the people in the kingdomto fast and purify
t hensel ves, and array thenselves in their richest dresses, in order to
attend at their sacrifices. Then, |ike overflowi ng water, they seemto
be over the heads, and on the right and left of their worshippers.

"It is said in the Book of Poetry, 'The approaches of the spirits,
you cannot sunrise; and can you treat themw th indifference?

"Such is the manifestness of what is minute! Such is the
i mpossibility of repressing the outgoings of sincerity!"

The Master said, "How greatly filial was Shun! His virtue was that
of a sage; his dignity was the throne; his riches were all within
the four seas. He offered his sacrifices in his ancestral tenple,
and his descendants preserved the sacrifices to hinself.

"Theref ore having such great virtue, it could not but be that he
shoul d obtain the throne, that he should obtain those riches, that
he should obtain his fane, that he should attain to his long life.



"Thus it is that Heaven, in the production of things, is sure to
be bountiful to them according to their qualities. Hence the tree
that is flourishing, it nourishes, while that which is ready to
fall, it overthrows.

"In the Book of Poetry, it is said, 'The adnirable aniable prince
di spl ayed conspi cuously his excelling virtue, adjusting his people,
and adjusting his officers. Therefore, he received from Heaven his
enol unments of dignity. It protected him assisted him decreed himthe
throne; sending from Heaven these favors, as it were repeatedly.’

"W nay say therefore that he who is greatly virtuous will be sure
to receive the appoi ntnent of Heaven."

The Master said, "It is only King Wan of whomit can be said that he
had no cause for grief! His father was King Chi, and his son was
King Wi. His father laid the foundations of his dignity, and his son
transmitted it.

"King Wi continued the enterprise of King T'ai, King Chi, and King
Wan. He once buckled on his arnor, and got possession of the
ki ngdom He did not |ose the distinguished personal reputation which
he had throughout the kingdom His dignity was the royal throne. Hs
ri ches were the possession of all within the four seas. He offered his
sacrifices in his ancestral tenple, and his descendants nai ntained the
sacrifices to hinself.

"It was in his old age that King Wi received the appointnent to
the throne, and the duke of Chau conpl eted the virtuous course of
Wan and Wi. He carried up the title of king to T'ai and Chi, and
sacrificed to all the former dukes above themwi th the roya
ceremonies. And this rule he extended to the princes of the ki ngdom
the great officers, the scholars, and the comon people. If the father
were a great officer and the son a scholar, then the burial was that
due to a great officer, and the sacrifice that due to a scholar. If
the father were a scholar and the son a great officer, then the burial
was that due to a scholar, and the sacrifice that due to a great
of ficer. The one year's mourning was made to extend only to the
great officers, but the three years' mourning extended to the Son of
Heaven. In the mourning for a father or nother, he allowed no
di f ference between the noble and the nean

The Master said, "How far-extending was the filial piety of King
Wi and the duke of Chau

"Now filial piety is seen in the skillful carrying out of the w shes
of our forefathers, and the skillful carrying forward of their
undert aki ngs.

"I'n spring and autum, they repaired and beautified the tenple halls
of their fathers, set forth their ancestral vessels, displayed their
various robes, and presented the offerings of the several seasons.

"By neans of the cerenonies of the ancestral tenple, they
di stingui shed the royal kindred according to their order of descent.
By ordering the parties present according to their rank, they
di stingui shed the nore noble and the less. By the arrangenent of the
services, they made a distinction of talents and worth. In the
cerenony of general pledging, the inferiors presented the cup to their
superiors, and thus sonething was given the |Iowest to do. At the
concl udi ng feast, places were given according to the hair, and thus
was nade the distinction of years.

"They occupi ed the places of their forefathers, practiced their
cerenoni es, and perforned their nusic. They reverenced those whom t hey
honored, and | oved those whomthey regarded with affection. Thus
they served the dead as they would have served themalive; they served
the departed as they woul d have served them had t hey been conti nued
anong t hem

"By the cerenonies of the sacrifices to Heaven and Earth they served



God, and by the cerenonies of the ancestral tenple they sacrificed
to their ancestors. He who understands the cerenonies of the
sacrifices to Heaven and Earth, and the neaning of the severa
sacrifices to ancestors, would find the governnent of a kingdom as
easy as to look into his palm"

The Duke Ai asked about government.

The Master said, "The government of Wan and Wi is displayed in the
records,-the tablets of wood and banboo. Let there be the nen and
the governnment will flourish; but w thout the nmen, their governnent
decays and ceases.

"Wth the right men the growth of governnent is rapid, just as
vegetation is rapid in the earth; and, noreover, their governnent
m ght be called an easily-grow ng rush.

"Therefore the administration of governnent lies in getting proper
men. Such nen are to be got by neans of the ruler's own character
That character is to be cultivated by his treading in the ways of
duty. And the treadi ng those ways of duty is to be cultivated by the
cherishing of benevol ence.

"Benevol ence is the characteristic el enent of hunmanity, and the
great exercise of it is in loving relatives. Righteousness is the
accordance of actions with what is right, and the great exercise of it
is in honoring the worthy. The decreasi ng neasures of the |ove due
to relatives, and the steps in the honor due to the worthy, are
produced by the principle of propriety.

"When those in inferior situations do not possess the confidence
of their superiors, they cannot retain the government of the people.

"Hence the sovereign may not neglect the cultivation of his own
character. Wshing to cultivate his character, he may not neglect to
serve his parents. In order to serve his parents, he may not negl ect
to acquire know edge of men. In order to know nmen, he may not dispense
with a know edge of Heaven

"The duties of universal obligation are five and the virtues
wherewith they are practiced are three. The duties are those between
sovereign and minister, between father and son, between husband and
wi fe, between el der brother and younger, and those bel onging to the
intercourse of friends. Those five are the duties of universa
obl i gation. Know edge, magnaninity, and energy, these three, are the
virtues universally binding. And the neans by which they carry the
duties into practice is singleness.

"Sonme are born with the know edge of those duties; sonme know t hem by
study; and sone acquire the know edge after a painful feeling of their
i gnorance. But the know edge being possessed, it comes to the sane
thing. Sone practice themwith a natural ease; sone froma desire
for their advantages; and sonme by strenuous effort. But the
achi evenent being nade, it comes to the sane thing."

The Master said, "To be fond of learning is to be near to know edge.
To practice with vigor is to be near to nagnanimty. To possess the
feeling of shane is to be near to energy.

"He who knows these three things knows how to cultivate his own
character. Knowing howto cultivate his own character, he knows how to
govern other men. Knowi ng how to govern other nen, he knows how to
govern the kingdomwith all its states and famlies.

"All who have the government of the kingdomwth its states and
fanm lies have nine standard rules to follow -viz., the cultivation
of their own characters; the honoring of men of virtue and tal ents;
affection towards their relatives; respect towards the great
m ni sters; kind and considerate treatnment of the whol e body of
officers; dealing with the mass of the people as children; encouraging
the resort of all classes of artisans; indulgent treatnment of men from
a distance; and the kindly cherishing of the princes of the states.



"By the ruler's cultivation of his own character, the duties of
uni versal obligation are set forth. By honoring nmen of virtue and
talents, he is preserved fromerrors of judgment. By show ng affection
to his relatives, there is no grunbling nor resentnment anong his
uncl es and brethren. By respecting the great ministers, he is kept
fromerrors in the practice of governnent. By kind and considerate
treatment of the whole body of officers, they are led to make the nost
grateful return for his courtesies. By dealing with the mass of the
people as his children, they are led to exhort one another to what
is good. By encouraging the resort of an classes of artisans, his
resources for expenditure are rendered anple. By indul gent treatnment
of men froma distance, they are brought to resort to himfrom al
quarters. And by kindly cherishing the princes of the states, the
whol e ki ngdomis brought to revere him

"Sel f-adjustnent and purification, with careful regulation of his
dress, and the not making a novenent contrary to the rules of
propriety this is the way for a ruler to cultivate his person
Di scardi ng sl anderers, and keeping hinself fromthe seductions of
beauty; making light of riches, and giving honor to virtue-this is the
way for himto encourage nmen of worth and talents. G ving them
pl aces of honor and | arge enolunent. and sharing with themin their
likes and dislikes-this is the way for himto encourage his
relatives to love him Gving them nunmerous officers to discharge
their orders and conmissions:-this is the way for himto encourage the
great mnisters. According to them a generous confidence, and making
their enmolunents large:-this is the way to encourage the body of
of ficers. Enploying themonly at the proper tines, and naking the
i mposts light:-this is the way to encourage the people. By daily
exanmi nations and nmonthly trials, and by nmaking their rations in
accordance with their labors:-this is the way to encourage the cl asses
of artisans. To escort themon their departure and neet them on
their coming; to conmend the good anong them and show conpassion to
the inconpetent:-this is the way to treat indulgently men froma
di stance. To restore fanilies whose |line of succession has been
broken, and to revive states that have been extinguished; to reduce to
order states that are in confusion, and support those which are in
peril; to have fixed tines for their own reception at court, and the
reception of their envoys; to send themaway after |ibera
treatment, and wel come their conming with small contributions:-this
is the way to cherish the princes of the states.

"All who have the government of the kingdomwth its states and
fam |l ies have the above nine standard rules. And the neans by which
they are carried into practice is singleness.

"I'n all things success depends on previous preparation, and
wi t hout such previous preparation there is sure to be failure. If what
is to be spoken be previously determined, there will be no
stumbling. If affairs be previously deternmined, there will be no
difficulty with them If one's actions have been previously
determned, there will be no sorrow in connection with them |If
princi pl es of conduct have been previously determnined, the practice of
themw Il be inexhaustible.

"When those in inferior situations do not obtain the confidence of
t he sovereign, they cannot succeed in governing the people. There is a
way to obtain the confidence of the sovereign;-if one is not trusted
by his friends, he will not get the confidence of his sovereign. There
is away to being trusted by one's friends;-if one is not obedient
to his parents, he will not be true to friends. There is a way to
bei ng obedient to one's parents;-if one, on turning his thoughts in
upon hinself, finds a want of sincerity, he will not be obedient to
his parents. There is a way to the attainnent of sincerity in one's



self; -if a nman do not understand what is good, he will not attain
sincerity in hinself.

"Sincerity is the way of Heaven. The attainnent of sincerity is
the way of nen. He who possesses sincerity is he who, w thout an
effort, hits what is right, and apprehends, w thout the exercise of
t hought; -he is the sage who naturally and easily enbodi es the right
way. He who attains to sincerity is he who chooses what is good, and
firmy holds it fast.

"To this attainment there are requisite the extensive study of
what is good, accurate inquiry about it, careful reflection onit, the
clear discrinmnation of it, and the earnest practice of it.

"The superior man, while there is anything he has not studied, or
while in what he has studied there is anything he cannot under st and,
WIl not internit his Iabor. Wiile there is anything he has not
i nqui red about, or anything in what he has inquired about which he
does not know, he will not intermt his |labor. Wiile there is anything
whi ch he has not reflected on, or anything in what he has reflected on
whi ch he does not apprehend, he will not internmt his |abor. Wile
there is anything which he has not discrimnated or his discrimnination
is not clear, he will not internmit his labor. If there be anything
whi ch he has not practiced, or his practice fails in earnestness, he
will not intermit his labor. If another man succeed by one effort,
he will use a hundred efforts. If another man succeed by ten
efforts, he will use a thousand.

"Let a man proceed in this way, and, though dull, he will surely
becone intelligent; though weak, he will surely becone strong."

When we have intelligence resulting fromsincerity, this condition
is to be ascribed to nature; when we have sincerity resulting from
intelligence, this condition is to be ascribed to instruction. But
given the sincerity, and there shall be the intelligence; given the
intelligence, and there shall be the sincerity.

It is only he who is possessed of the nost conplete sincerity that
can exi st under heaven, who can give its fun devel opnment to his
nature. Able to give its full developnment to his own nature, he can do
the same to the nature of other men. Able to give its full devel opnent
to the nature of other nmen, he can give their full devel opnent to
the natures of animals and things. Able to give their full devel opnent
to the natures of creatures and things, he can assist the transforning
and nourishing powers of Heaven and Earth. Able to assist the
transform ng and nourishing powers of Heaven and Earth, he may with
Heaven and Earth forma ternion

Next to the above is he who cultivates to the utnost the shoots of
goodness in him Fromthose he can attain to the possession of
sincerity. This sincerity becones apparent. From being apparent, it
beconmes mani fest. From being manifest, it becones brilliant.

Brilliant, it affects others. Affecting others, they are changed by
it. Changed by it, they are transforned. It is only he who is
possessed of the nost conplete sincerity that can exist under
heaven, who can transform

It is characteristic of the nost entire sincerity to be able to
foreknow. When a nation or famly is about to flourish, there are sure
to be happy onens; and when it is about to perish, there are sure to
be unl ucky onens. Such events are seen in the nmilfoil and tortoi se,
and affect the novenments of the four linbs. When calamty or happi ness
is about to conme, the good shall certainly be foreknown by him and
the evil also. Therefore the individual possessed of the nost conplete
sincerity is like a spirit.

Sincerity is that whereby self-conpletion is effected, and its way
is that by which man nmust direct hinself.

Sincerity is the end and begi nning of things; w thout sincerity



there woul d be nothing. On this account, the superior man regards
the attai nment of sincerity as the nost excellent thing.

The possessor of sincerity does not nmerely acconplish the
self-conpletion of hinmself. Wth this quality he conpl etes other nen
and things also. The conpleting hinmself shows his perfect virtue.
The conpl eting other nen and things shows his know edge. But these are
virtues belonging to the nature, and this is the way by which a
union is effected of the external and internal. Therefore, whenever
he-the entirely sincere man-enploys them-that is, these virtues,
their action will be right.

Hence to entire sincerity there bel ongs ceasel essness.

Not ceasing, it continues long. Continuing long, it evidences
itself.

Evidencing itself, it reaches far. Reaching far, it becones |arge

and substantial. Large and substantial, it becones high and brilliant.
Large and substantial;-this is howit contains all things. High
and brilliant;-this is howit overspreads all things. Reaching far and

continuing long;-this is howit perfects all things.

So large and substantial, the individual possessing it is the
co-equal of Earth. So high and brilliant, it makes himthe co-equal of
Heaven. So far-reaching and | ong-continuing, it nakes himinfinite.

Such being its nature, wthout any display, it becones manifested,
wi t hout any novenent, it produces changes; and without any effort,
it acconplishes its ends.

The way of Heaven and Earth may be conpletely declared in one
sentence. - They are wi thout any doubl eness, and so they produce
things in a manner that is unfathomabl e.

The way of Heaven and Earth is large and substantial, high and
brilliant, far-reaching and | ong-enduring.

The Heaven now before us is only this bright shining spot; but
when viewed in its inexhaustible extent, the sun, noon, stars, and
constell ations of the zodiac, are suspended in it, and all things
are overspread by it. The earth before us is but a handful of soil
but when regarded in its breadth and thickness, it sustains
nmountains |like the Hva and the Yo, without feeling their weight, and
contains the rivers and seas, without their |eaking away. The nountain
now before us appears only a stone; but when contenplated in all the
vastness of its size, we see how the grass and trees are produced on
it, and birds and beasts dwell on it, and precious things which nen
treasure up are found on it. The water now before us appears but a
| adl eful ; yet extending our viewto its unfathonmabl e depths, the
| argest tortoises, iguanas, iguanodons, dragons, fishes, and
turtles, are produced in it, articles of value and sources of wealth
abound in it.

It is said in the Book of Poetry, "The ordinances of Heaven, how
profound are they and unceasing!" The meaning is, that it is thus that
Heaven is Heaven. And again, "How illustrious was it, the singleness
of the virtue of King Wan!" indicating that it was thus that King
Wan was what he was. Singleness |ikew se is unceasing.

How great is the path proper to the Sage!

Li ke overflowing water, it sends forth and nourishes all things, and
rises up to the height of heaven

Al -conplete is its greatness! It enbraces the three hundred rul es
of cerenony, and the three thousand rul es of demeanor

It waits for the proper man, and then it is trodden

Hence it is said, "Only by perfect virtue can the perfect path, in
all its courses, be made a fact."

Therefore, the superior man honors his virtuous nature, and
mai ntai ns constant inquiry and study, seeking to carry it out to its
breadth and greatness, so as to onit none of the nore exquisite and



m nute points which it enbraces, and to raise it to its greatest
hei ght and brilliancy, so as to pursue the course of the Mean. He
cherishes his old know edge, and is continually acquiring new. He
exerts an honest, generous earnestness, in the esteem and practice
of all propriety.

Thus, when occupying a high situation he is not proud, and in a
| ow situation he is not insubordinate. Wen the kingdomis well
governed, he is sure by his words to rise; and when it is il
governed, he is sure by his silence to conmand forbearance to hinself.
Is not this what we find in the Book of Poetry,-"Intelligent is he and
prudent, and so preserves his person?"

The Master said, Let a man who is ignorant be fond of using his
own judgment; let a man wi thout rank be fond of assunming a directing
power to hinself; let a man who is living in the present age go back
to the ways of antiquity;-on the persons of all who act thus
calamities will be sure to cone

To no one but the Son of Heaven does it belong to order
ceremonies, to fix the neasures, and to deternmine the witten
characters.

Now over the kingdom carriages have all wheels, of the-sane size;
all witing is with the sane characters; and for conduct there are the
sane rul es

One may occupy the throne, but if he have not the proper virtue,
he may not dare to nake cerenonies or nusic. One may have the
virtue, but if he do not occupy the throne, he may not presune to nake
cerenoni es or nusic.

The Master said, "I may describe the cerenopnies of the Hsia dynasty,
but Chi cannot sufficiently attest my words. | have | earned the
cerenmoni es of the Yin dynasty, and in Sung they still continue. | have

| earned t he cerenoni es of Chau, which are now used, and | foll ow
Chau. "

He who attains to the sovereignty of the kingdom having those three
i mportant things, shall be able to effect that there shall be few
errors under his governnent.

However excellent may have been the regul ati ons of those of forner
times, they cannot be attested. Not being attested, they cannot
command credence, and not being credited, the people would not
foll ow them However excellent mnmight be the regulati ons made by one in
an inferior situation, he is not in a position to be honored.
Unhonor ed, he cannot conmand credence, and not being credited, the
peopl e woul d not follow his rules.

Therefore the institutions of the Ruler are rooted in his own
character and conduct, and sufficient attestation of themis given
by the nasses of the people. He exami nes them by conparison with those
of the three kings, and finds themw thout nistake. He sets them up
bef ore Heaven and Earth, and finds nothing in themcontrary to their
node of operation. He presents hinself with them before spiritua
bei ngs, and no doubts about themarise. He is prepared to wait for the
rise of a sage a hundred ages after, and has no nisgivings.

Hi s presenting hinmself with his institutions before spiritua
bei ngs, wi thout any doubts arising about them shows that he knows
Heaven. Hi s being prepared, wi thout any misgivings, to wait for the
rise of a sage a hundred ages after, shows that he knows nen

Such being the case, the novenents of such a ruler, illustrating his
institutions, constitute an exanple to the world for ages. Hi s acts
are for ages a law to the kingdom His words are for ages a | esson
to the ki ngdom Those who are far fromhimlook longingly for him and
those who are near himare never wearied with him

It is said in the Book of Poetry,-"Not disliked there, not tired
of here, fromday to day and night tonight, will they perpetuate their



prai se." Never has there been a ruler, who did not realize this
description, that obtained an early renown throughout the kingdom

Chung- ni handed down the doctrines of Yao and Shun, as if they had
been his ancestors, and el egantly displayed the regul ati ons of Wan and
Wil taking themas his nodel. Above, he harnonized with the tinmes of
Heaven, and bel ow, he was conforned to the water and | and.

He may be conpared to Heaven and Earth in their supporting and
cont ai ni ng, their overshadowi ng and curtaining, all things. He may
be conpared to the four seasons in their alternating progress, and
to the sun and noon in their successive shining.

Al'l things are nourished together w thout their injuring one
anot her. The courses of the seasons, and of the sun and noon, are
pursued wi t hout any collision anobng them The snaller energies are
like river currents; the greater energies are seen in mghty
transformations. It is this which makes heaven and earth so great.

It is only he, possessed of all sagely qualities that can exi st
under heaven, who shows hinmself quick in apprehension, clear in
di scernnent, of far-reaching intelligence, and all-enbracing
know edge, fitted to exercise rule; nagnani mous, generous, benign, and
mld, fitted to exercise forbearance; inpulsive, energetic, firm
and enduring, fitted to maintain a firmhold; self-adjusted, grave,
never swerving fromthe Mean, and correct, fitted to conmand
reverence; acconplished, distinctive, concentrative, and searching,
fitted to exercise discrimnination

Al'l -embracing is he and vast, deep and active as a fountain, sending
forth in their due season his virtues.

Al -enbracing and vast, he is |ike Heaven. Deep and active as a
fountain, he is like the abyss. He is seen, and the people al
reverence him he speaks, and the people all believe him he acts, and
the people all are pleased with him

Therefore his fame overspreads the M ddl e Kingdom and extends to
all barbarous tribes. \Werever ships and carriages reach; wherever the
strength of man penetrates; wherever the heavens overshadow and the
earth sustains; wherever the sun and noon shine; wherever frosts and
dews fall:-all who have bl ood and breath unfeignedly honor and | ove
him Hence it is said,-"He is the equal of Heaven."

It is only the individual possessed of the nost entire sincerity
that can exi st under Heaven, who can adjust the great invariable
rel ati ons of mankind, establish the great fundanental virtues of
humani ty, and know the transform ng and nurturing operations of Heaven
and Earth;-shall this individual have any being or anything beyond
hi nsel f on whi ch he depends?

Call himman in his ideal, how earnest is he! Call himan abyss, how
deep is hel Call him Heaven, how vast is he!

Who can know him but he who is indeed quick in apprehension
clear in discernment, of far-reaching intelligence, and
al | -enbraci ng knowl edge, possessing all Heavenly virtue?

It is said in the Book of Poetry, "Over her enbroidered robe she
puts a plain single garnent,"” intimating a dislike to the display of
the el egance of the former. Just so, it is the way of the superior man
to prefer the conceal nent of his virtue, while it daily becones nore
illustrious, and it is the way of the mean man to seek notoriety,
while he daily goes nore and nore to ruin. It is characteristic of the
superi or man, appearing insipid, yet never to produce satiety; while
showi ng a sinple negligence, yet to have his acconplishnments
recogni zed; while seenmingly plain, yet to be discrimnating. He
knows how what is distant lies in what is near. He knows where the
wi nd proceeds from He knows how what is ninute becones nanifested.
Such a one, we may be sure, will enter into virtue.

It is said in the Book of Poetry, "Although the fish sink and lie at



the bottom it is still quite clearly seen." Therefore the superior
man exam nes his heart, that there may be not hing wong there, and
that he may have no cause for dissatisfaction with hinself. That
wherein the superior nan cannot be equaled is sinply this,-his work
whi ch ot her nmen cannot see.

It is said in the Book of Poetry, "Looked at in your apartment, be
there free fromshane as being exposed to the |ight of Heaven."
Therefore, the superior man, even when he is not noving, has a feeling
of reverence, and while he speaks not, he has the feeling of
t r ut hf ul ness.

It is said in the Book of Poetry, "In silence is the offering
presented, and the spirit approached to; there is not the slightest
contention." Therefore the superior man does not use rewards, and
the people are stimulated to virtue. He does not show anger, and the
peopl e are awed nore than by hatchets and battl e- axes.

It is said in the Book of Poetry, "Wat needs no display is
virtue. Al the princes inmtate it." Therefore, the superior nan being
sincere and reverential, the whole world is conducted to a state of
happy tranquility.

It is said in the Book of Poetry, "I regard with pleasure your
brilliant virtue, making no great display of itself in sounds and
appearances." The Master said, "Anong the appliances to transform
t he people, sound and appearances are but trivial influences. It is

said in another ode, "His Virtue is light as a hair.' Still, a hair
will admit of conparison as to its size. 'The doings of the suprene
Heaven have neither sound nor snell. 'That is perfect virtue."

THE END
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