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Dear | NTERNET phil osophers,

For over 180 years students have conpl ai ned that Hegel's
best - known book of phil osophy, the PHENOVENCLOGY OF M ND
(alias PHENOVENOLOGY OF SPIRIT), is too difficult to read.

A few have tried to sunmari ze Hegel's book, and often their
sunmari es were longer than the original, and just as difficult
to read. Today, right here on the | NTERNET, | give to you

a twelve page sumary of this fanous book, a book that

i nspi red generations of European phil osophers since it first
appeared in 1807.

This summary is nmeant for the beginner in phenonenol ogi ca

phi | osophy, to encourage nore students to struggle with the book
for themselves. This book has a colorful history, and is well
prai sed by thinkers as David Strauss, Bruno Bauer, MNarx, Engels,
Otega y Gasset, Jean-Paul Sartre, Sinone de Beauvoir, Lacan
Camus, and many nore.

| hope some will try again to read this masterpiece. |If you
do, please find the translation by MIler (1971) and avoid the
translation by Baillie (1907).

And watch this space for nore exciting Hegelian phil osophy, right
here on the | NTERNET.

Best regards,

- - PET
Sunmary of Hegel's PHENOVENOLOGY OF M ND (Revi si on 2)
Paul Trejo 8/21/93
DEFI NI TI ON
1. 'Phenonenon' is a word which refers to appearances. It's a Greek

word used by Plato to distinguish nere tenporal appearances fromthe
eternal Nounena of the lIdeal Realm The student of philosophy should
recall Plato's parable of the shadows in the cave, where appearances
were taken for realities. Phenonena are appearances. Were is the
reality? 1In Hegel's view, probably unique in Wstern Philosophy, we
can only know Reality when we have conpletely nastered the

appear ances, since the appearances (phenonena) partially hide and
partially reveal Reality (nounmena, Ceist) in a peculiar manner

2. There are degrees of reality within various phenonena. This is
the origin of Hegel's idea that there can be degrees of truth in
propositions. There are material phenonena and there are nental
phenonmena. Phenonmena of mind also partially hide and partially revea
the truth. The study of phenonena is called, phenonenol ogy, and Hege
focuses on nental phenonena, hence the title, PHENOVENOLOGY OF M ND
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1. The PHENOVENOLOGY OF M ND is a study of appearances, inmages and
i Ilusions throughout the history of human consci ousness. More
specifically, Hegel presents the evolution of consciousness.

2. This is not a chronol ogical history. This is not an account of
the evolution of Iife. The phenonmena of nind begi ns when honmo sapiens
begi ns to think.

3. Consciousness goes through many stages. This is a little like the
Buddhi st theory of the levels of spiritual attainnent, fromlower
forns of consciousness to higher fornms of consciousness, but in
Classic European format. W don't expect nany European phil osophers
to map a spiritual path, but the detail and rational attitude of Hege
makes his work vastly different from Buddha's. Decide for yourself if
Hegel has sonething inportant to say.

. THE | NDI VI DUAL

1. Hegel traces the evolution of consciousness from savage and
barbaric forms. The first form of consciousness is SENSORY
(infantil e) CONSCI QUSNESS, a sinple 'you seen one thing you seen
all' consciousness. Reality inpacts the infant, teaching it that
different things have different values, and a know edge of these
di fferences becones the nost val uabl e possession of all

em

2. Experience forces Sensory Consciousness to evol ve into PERCEPTUAL
CONSCI QUSNESS.  Here Aristotle is the guiding light. Al things, al
animals, all minerals, all places, are carefully recorded and observed
and classified in an orderly systemof Natural Science. Wen we | ook
we now Perceive the natural relationshi ps between objects. W cone to
grasp cause and effect relations. But there is a gnawing feeling that
Nat ural Science isn't enough. One dinension of Reality continually
escapes us, our own minds. How do we classify a mnd? Howis it
constructed, in and for itself?

3. Increased Science transcends Perception and evolves into
UNDERSTANDI NG CONSCI OUSNESS. Here Kant is the guiding light. Kant's
theory of the Pure Understanding is the key to this nmonment. Kant
outlined the basic paranmeters of the human nind, and showed to

consci ousness its own image of itself. Hegel comenorated Kant's

achi evenent by making it into its own nonent in his system The
Under st andi ng Consci ousness sees itself as a great unifying principle,
where the nmultiplicity of the world's nyriad things are unified under
the singleness of the Greater Self (transcendental apperception). The
key to logic was uncovered, and it is entirely a nmystery why nore Al
theoreticians don't realize that nuch of their work was already

conpl eted 200 years ago

1. THE SCC ETY

1. In any case, the Understandi ng Consciousness also has its
l[imtations. Despite the theory of the Self, Kant's theory renai ned
i mpersonal, since this Self had no personality. This msses the nmark
of realism Hegel thought, and so he traced evolution up one nore
step, this time to SELF CONSCI OQUSNESS. Sel f Consci ousness, beyond
nmere consciousness of the nind, but attaining Consciousness of a rea
person, evolved in sub-nonents.

2. Here Hegel noves backwards from Kant into ancient times. Self



Consci ousness evolved long ago within the domain of politics.

Begi nning wi th the DESI RING SELF CONSClI QUSNESS, prinmitive humans felt
strongly only about fulfilling their needs and the needs of their
famlies. QOher people were enenmes. Fights broke out. In self-

i nterest, people banded in larger groups. Wars broke out. After many
centuries, consciousness evolved into two nain categories of Self
consci ousness, MASTERY SELF CONSCI QUSNESS and SERVANT SELF

CONSCI OUSNESS.

3. MASTERY SELF CONSClI QUSNESS, the mindfrane of the Ruler, brings the
demand and the fear to daily life, as a stinmulus for progress. But
the Master does not progress, otherw se, he wouldn't be the Master

Hs job is to fight and retain Mastery, never thanki ng anyone, never
deferring to anyone, just retaining this Mastery, wi thout any further
devel opnent. So, all devel opnent bel ongs to the Servant C ass.

4. SERVANT SELF CONSCI QUSNESS not only evol ves new t echnol ogi es and
sciences to serve the Master, but also endures its own private hells
and tornents, so that philosophy itself fernents, and not just

technol ogy. The Servant has all the ideas and inventions in the

wor kpl ace, but at hone in his or her hearth, the Servant cones up with
phi | osophi cal justifications for his or her position

5. One of the first phil osophies the Servant develops is STO C SELF
CONSCl QUSNESS, which is the ideal of honest work and virtue. But
reality teaches the children of the Stoic that good is not always
rewarded and w ckedness not al ways puni shed, and hard work is often
nerely exploited. They devel op the SKEPTI C SELF CONSCI QUSNESS, whi ch
finds relief only in disbelief, cynicism resignation to the hard life
of a Servant, and a nockery of the tender-hearted.

6. But this cynical view nakes life inpossible for the children of
the Skeptics, yet the tenporary truth of skepticismis undeniable. So
they take skepticismone step further, and reject the world not only
in word but in deed. They devel op the UNHAPPY SELF CONSClI QUSNESS
which is Hegel's termfor a conplex of attitudes. They first retreat
fromthe world entirely, like a monk or an ascetic. They abandon the
whol e world for prayer, if they believe, or for desperate neditation
if they don't. In any case, the reward is the same. |[If they attain
not hing el se fromyears of ascetic exercise, they attain the joy of
havi ng devel oped their will into an iron will. They attain the truth
of Free WIIl, and see it clearer than anyone el se.

7. Free WII suggests the power of the mnd and i deas, so |DEALIST

CONSCl OQUSNESS energes. ldealism in contrast to nmastery, servitude

and asceticism which all reduce the world to a specific idea, makes
i deas thenselves, all ideas, into the real

8. However, ldealismexcludes the non-ideal half of reality, so

nm sses the mark of all-inclusiveness. Ainmng toward all -

i nclusiveness with his faith in substance and Nature, Schelling's
Transcendental |dealismgave us not a little of our nodern scientific
faith. This is the beginning of RATI ONAL CONSClI QUSNESS

9. For Schelling, ldealismhad to come to terns with Nature, the
great Other. The tool for this correction is EMPI Rl CAL CONSCI OUSNESS
whi ch denies that reason is in the subject, reflected out to the
world. It believes reason is entirely in the object, only dimy
reflected by the inner mind. By Enpirical observation, we should
arrive at the ultinmate in reason, so it is clained.



10. Wth Enpirical consciousness, thought systematically controls
itself using experinentation and statistics. Even life itself becones
an object of science within biology. Enpirical Psychology is provided
to study the human nind.

11. But Psychology is always nore or |less stuck at the level of

ani mal psychol ogy. Because Enpirical consciousness seeks absol ute
objectivity, for that very reason the study of the subjective Self is
consi dered beyond scientific investigation. Enpirical psychology is
thus just as one-sided as the subjectivismit avoids. Wen the nind
is studied by this nmethod, it is studied as a m nd-as-object, as
bodi |y behavior, as brain tissue, or (as in Hegel's day) as bunps on
the skull.

12. A Self consciousness which views itself as a deterninistic
knee-jerk of animal reflexes necessarily negates its own Sel f
certainty, since it sees its own reality outside itself.

13. Do behaviorists understand their own behavi or of analysing the
behavi or of others? Do they really only experience thensel ves as
reflexes of Iinmbs and tongue? This is the phenonenol ogical reply
to B F Skinner's challenge to the dignity of self consciousness.

14. This doesn't nean that the existentialist is right, that we are
totally free, and all our choices are arbitrary. It will not do to
abandon one extrenme for the other. W are not nere bone and nere
conditioned reflexes. But neither are we nmere subjectivity, unrel ated
to natural conditions. W are supine to a certain degree (accent
"degree') of conditionability and determinism Half of our truth is
freedom the other half is that our 'reality is a bone.'

15. Discovering the natural linmts of Enpirical consciousness, we
arrive at a nore holistic vision. W break out of the passivity of
nmere observation. Qur subjectivity is just as valid as our

objectivity, so Enpirical psychology is not the final understanding of
peopl e.

16. When we objectify our subjectivity, then we transformtheory
into practice. As objective subjects we are no |onger isolated

i ndividuals. As concrete selves in a concrete society, we share

i deas. W already knew that, since we have always shared | oca
norality since infancy. So, we rise fromthe chaos and boredom

of Enpirical Self Consciousness towards ETH CAL SELF CONSCI QUSNESS

16a. Ethical consciousness begins with the i Mmediate fact of a

fam ly, without which a Self does not exist. A child |eaves honme and
often marries, where nmale and female, both antithetic, join in

synt hetic union, and produce offspring to carry on the fanly

estate. Were the female is the domain of Divine Law and the nal e

is the domain of Human Law, the synthesis is a practical ethic

whi ch expands to include the whole conmunity. A fanmily participates
in the social econony, where honesty, thrift and reliability are

hi ghly val ued virtues.

17. In this realm the literature of heroi smbest portrays our self

i mage. Practical affairs are easily exaggerated in literature, so the
good guy is entirely good and the bad guy is entirely bad, naking

choi ces sinple and partisanship pal atable. But consci ence can becone
arrested at the level of fiction



18. Peopl e of conscience strive for social harnony, sonetines to the
extreme of puritanism They are often highly valued, but sonetines
they go too far and try to guide the world towards pettiness. Virtue
shoul d al so be aware of the ways of the world, and live confortably
within the world with tol erance and forgi veness

19. The weakness of Ethical Consciousness is that it sonetinmes opposes

worl dliness to the extrene of noral arrogance. It harshly judges the
joyful person who interacts with the world, who engages the world in
a gane of skill and conpetence which gives neaning to the world. It

turns its back on the heroic sol di er because of m nor infractions.

20. Lawis the institution which regulates our inpositions upon each
other. Even people of conscience sonmetinmes have to |earn that
others have rights, too. So we arrive at LEGAL SELF CONSCI QUSNESS

21. The Law i s necessary, and whoever sees that sees that it is not
arbitrary nor inposed from above person is nore at home in society.
The rationale of Lawlies in its social, ohjective will, its relative
universality, that is, on natural Denocracy.

22. Those who don't see this inmagine that Laws were invented at sone
poi nt by powerful nen who invented the Law for their own conveni ence.
This is naive, since there has never been a tinme, fromprehistoric
days to the present, when Law did not exist.

23. By understanding the System of Law, the social person with desire
on one hand and respect on the other arrives at a SPI Rl TUAL
CONSCI QUSNESS, that is, understands Spirit is Objective

24. Wth objective spirt we arrive at explicit sel f-consciousness.
Before this, we experience only a greater or lesser inplicit self-
consci ousness. Now the individual realizes self-consciousness is not
nmerely individual, but social, and with this realization achieves
awar eness of social responsibility.

[1-A.  SOCIETY AND CULTURE

1. Objective spirit is another word for ny local culture. In
Hegel's words, it is the 'l that is a W, and the W that is an |.'

2. Individuals in a system of econonic relations presuppose a
culture, an objective spirit. Wen | open ny infant eyes, | see ny
peopl e al ready noving in sonme social relation to productivity and

i ndustry, as owners or enployees. | amborn in a social relation

3. M local culture begins with ny natal famly. M first |esson

is atragedy. | want to be loyal, but there are conflicting clains
on ny loyalty. Feninine values and nmascul ine values often clash
and the hearth can clash with the worldly call. This is TRAGC

CONSCl QUSNESS.  Tragedy inplies both duty and guilt, and has no age
l[imt. Should we testify against our fanmily nmenbers? A soldier
who dutifully goes to war betrays his sick old nother at home, but
the son who remains to care for her knows he betrays his conrades
in arnms. There can be no victory in tragedy.

4. Tragedy is first crystallized in literature in ancient Ronan
culture. The |legal person of the Roman | egal system evolved into
the hero of Roman literature. Freed fromtradition, the |ega



person is a liberation which rests upon sharing the freedom of the
Head of State.

5. The Head of State is surrounded by courtiers and cul tured
elite. To be invited into this conpany requires the utnost
discipline in courtesy, education and achi evenent. Only self
sacrifice, strenuous effort, in Hegel's word, alienation, can
become cultured. Only a few can attain ALI ENATI ON CONSClI QUSNESS

6. Obviously, Hegel's definition of alienation is different from
Marx' definition, the alienation of the worker fromthe neans of
production. For Hegel, alienation is the extra work needed to

rai se an average person to a high level of culture. But culture
to the average person, seens renote and unreachabl e, hovering over
and humiliating the average person

7. Those who pass through the fire of alienation rise to the
cultured class, as opposed to the average class. A new class rises
to bridge the gap between the two classes, the professional class
of advisors, doctors, educators and so on, to neet the average
class half way.

8. Gven this stratification, |anguage develops in tw broad
directions, up and down. Flattery, a talking up to people of
presumably nore culture, and arrogance, a talking down to peopl e of
presunably | ess, develop to the level of arts.

9. Those who are neither average nor part of the cultural elite
devel op their own realm the LACERATED CONSClI OQUSNESS of the

bohem an. These social critics, these talented drop-outs, possess
a wit which sonetinmes achieves art. The bohenmi an poet uses the
tools of culture against culture. Were the state is rational, the
bohem an toys with the irrational. Were the state is irrational
the bohemian is quick to be rational. Joining donmestic norality
and working class norality, the boheman reninds the State of its
evi dent failures.

10. The bohenian, the irreverent rationalist, violently argues
with the pious conservative. Alienation and guilt are too
expensi ve, clains the boheni an, who then brings on the Age of
Enl i ght ennent, the struggle between faith and intellect, well
represented by the French Revol ution

11. The Enlightenment demands freedom of reason, freedomto

di sbelieve in ghosts and goblins, freedom from foolishness and even
State foolishness. Al else is superstition and should be rejected
for the good of all. Its goal is revolutionary, that hunman reason
must wi n domi nance over all nature and all worldly power.

12. In the optimistic utopia of the Enlightennent, people are
basically perfect, but the systenms of church and state frustrate
our basic perfection. Destruction of the state and the achi evenent
of anarchy should result in utopia, because our presuned basic
goodness woul d be free to energe.

13. The French Revol ution won. The church and state were
destroyed by force and guillotine. Anarchy prevailed. But utopia
did not cone, rather, organized crine energed like a wildfire,

nmur der spread across the city and terrorismrul ed the countryside.
There was a Reign of Terror. Wat was the niscal cul ati on? The



Enl i ght ennment was naive in thinking that mere Uilitariani sm
conbined with a social contract would bring Uopia. It didn't
wor k.  Sonet hi ng unforeseen was | ost when the Institutions were
razed to the ground.

14. In retrospect, it is nowclear that religionis far nore
conplicated, far richer in history, far deeper in psychol ogy than
a nmere trick of priests. Q@uiilt goes far deeper than the doctrine
of original sin, since we never fulfill our full potential, so a
certain degree of existential guilt is inevitable, irregardless of
priestcraft. Al so, social stratification is far nore conplex and
profound than a nere trick of rulers to attain wealth and power.
The Reign of Terror taught the Enlightennment a costly lesson

15. Thousands of years of human history |ay behind the
Institutions of Church and State, and instead of trying to
understand the real reasons for their existence, their real nature,
the Enlightenment opted for the easy, flippant answer. The
literature of church and state does not include a literature of
dept h psychol ogy and soci ol ogy. They thensel ves do not know why
they exist, and they are honest enough to call their existence a
great nystery. A truly scientific mnd would begin here.

16. Napol eon brought the Refornmation, resolved the Terror and

cal med the Enlightennent. A conpromi se was struck which renains
with us today. Religion will survive, but it nmust now take into
account the clainms of the Enlightenment. Religion nmust acknow edge
t heol ogi cal critique, textual analysis, historical nethod and
archeol ogi cal reason. In return, the Enlightennment nust recognize
the inmportant role religion can play in sociological research

anal ysis of the human condition and social prograns.

17. Utimately, religion and Enlightennent do agree on at | east
one axiom that DUTY CONSCIQUSNESS is vital to human affairs in any
di nension. The post-Enlightennent joins hands with religion to

cel ebrate Duty consciousness. Wth the idea of duty we first
attain conplete self certainty, because real duty is never alien to
me, but is a perfect mrror of ny own inner face.

18. M self certainty and sense of duty are joined by ny free
will, and conbine to support ny FREEDOM CONSClI QUSNESS. | will
stake ny owmn life on the politics of freedomfor ne and ny
community. But Duty can clash with Freedom Duty would contro
everything if it could. Freedom does not want to be controlled.
There is spirit and there is flesh. They are both in me, and it is
a tragedy that they should war within ny breast.

19. If | achieve a bal ance between freedom and soci al
responsibility, this is a great victory. It is greatest for the
nost responsi ble individual within the freest State. This person
of ten becones the | eader of the State. |In this person, Duty and
Freedom becone open to all, the cultured elite and the average
person. Wth a liberal Church and a free Republic, we define the
i nalienable rights of all in a sacred Bill of Rights.

20. Even with all this, all is not perfect. The problem of evil,
crime, never goes away. After centuries of attenpts, our nost
successful adaptation to the dark side of our own human nature is
finally, ultimtely, a FORG VI NG CONSCI QUSNESS. I n Forgiveness
duty and nature can coexi st on al nbost any |evel



21. Al norality, ethics, law and politics finally cone to this,
that we established a Republic of Freedomand a Bill of Rights, and
then victoriously returned to a |ife of Forgiving consci ousness,
realizing that we can reasonably do little nore than inprove upon

t hese basics that we have won with so much struggle.

[11. THE CHURCH

1. Wth this discovery, obviously, we have deduced the RELI G OUS
CONSCI QUSNESS. At this point, Hegel again takes us backwards in
history to fully develop this thene. Even though hunanity arrives at
our comon Religious Consciousness as late as the Mddle Ages, still,
there were pockets of advanced thinking | ong before the M ddl e Ages.
Hegel goes back to very ancient tines to begin.

2. He begins his analysis with NATURAL RELI G OQUS CONSCI QUSNESS,
nmeaning the first stirrings of religiosity within minds which saw
Nature as God, or as a series of gods. Ancient people worshipped
Nature as the sun, the nmoon, the stars, the vol canoes, the aninals,
and so on. There are today many religions which still insist upon a
m ni mum reverence to certain aninmals and/or elenments in their rites.

3. As people evolve, however, humans are found nore wonderful than
animals, and the Sun is found to be nore indifferent to human affairs
than was hoped. Piety noves on. What is truly sacred, it was

concl uded, are sacred people and their sacred activities. Religion
was sought in great works of human hands, especially the Tenple
itself, and in the science of architecture which created it. Also,
the Tenple arts, like sculpture and painting (idolatry), music, dance,
theater and amazing culinary delights; these becane the seeds of a new
devel opnent, the ARTI STI C RELI G QUS CONSCI QUSNESS. Those who are
famliar with the history of art know that Art and the Church coi ncide
in many points.

4. For Hegel, as for Aristotle, there is a hierarchy of the Arts,
where music and literature play the highest roles, because of their

cl ose resenbl ance with consciousness itself. Literature reveals the
Wrd itself, the thought, the idea, exquisitely, subtly, over the long
period of tine of reading. Not just ideas, but clear ideas,
personalities, relationships, conflicts, and even sacred conflicts and
sacred ideas, over the mediumof literature. It is through this

medi um sacred literature, that humanity di scovers the highest

religi ous consciousness, the REVEALED RELI G ON CONSCI QUSNESS. In this
nmonent of consci ousness, beyond natural religion, beyond artistic
religion, the Wrd is uppernost, Mrality is uppernost, Love is
uppernost, with its pronise of harnony, resolution, synthesis,
cooperation and a positive feeling far beyond peaceful coexistence.

V. THE PH LOSOPHER

1. Wth this last stage in evolution, one mght think Hegel would
conplete his study, since Christianity, the apex of Reveal ed Religion
by its own sel f-opinion, has been deduced and that is that.

2. But this is the point where Hegel confused his followers, and
split theminto Left and Ri ght wings. Hegel saw an even higher

consci ousness than Reveal ed Reli gi on Consci ousness, and so, to sone
extent, transcended religion, which convinced sone novices that he was
an at heist, and convinced others that he had a higher vision of Christ



than the average minister

3. This is howit goes. Religion seeks the Highest of the Hi gh, but
its methods are not the highest. Religion is burdened by its nethod
which it retains fromthe Arts, nanely, inmagery.

4. Religion is steeped in imagery, in imges, in pictures, and so
works very well with nythology, portraits and theater. This is

hel pful in reaching the masses, the young and the old, but it is not
as precise as concrete thinking.

5. \Wen one seeks the precision and clarity of concrete ideas, one
transcends the nethodol ogy of religion, and so on attains to the
SPI RI TUAL CONSCl QUSNESS, or perhaps, GElI ST CONSClI QUSNESS

6. SPIRITin this context is not nystical or religious in the Sunday
School sense. W talk freely of School Spirit, or Comrunity Spirit,
or Team Spirit, and that is all that Hegel neans by this term Spirit

is an invisible reality which is all-inportant in social

organi zations, and is probably best represented by the | eader of the
social group. It is very subjective, even intra-subjective, but it is
al so objective, precisely because it is shared by many. It is the

synt hesis of the subjective and the objective, the self-contained
resol ution of both, and so is closer to any definition of the absolute
than we have yet approached.

7. Now, to beconme aware of Spirit is to have clinbed the heights of
human consci ousness, to have achi eved the phil osophy of virtue,
asceticismand reason, to have becone a | eader in one's society on the
basis of virtue, to have achieved norality, that is, love of society
and a willingness to serve (all the things Ayn Rand woul d cal

altrui smand would condemrm), and to appreciate the power of this
invisible force called Community Spirit.

8. But it is one thing to have community spirit, and quite another
thing to be excellent at it. To be excellent, one nust be able to
conmuni cate to others the details of one's consciousness, and explain
to children the reasons for State decisions. One has to be nore than

an exanple at this level. To be a superior social |eader one nust
al so be able to explain one's actions and notives and visions in
detail, yet in sinple terns. To do this one nust once again rise to a

hi gher | evel of consciousness, the PH LOSOPH CAL CONSCI OUSNESS

9. One may object that the Stoic and the Skeptic were al so

phi | osophers, and they are set nuch lower on his list. Hegel's answer
is that the Stoics and Skeptics were mainly interested in explaining
their own self consciousness. The religious consciousness is higher
precisely because it focuses on the entire society with a certain
tenderness and wi sdom tol erance and soci al under st andi ng.

Phi | osophi cal consci ousness buil ds upon this social |eadership only by
providing its intellectual conponent. And when the Iove of the

religi ous consciousness joins the analysis of the phil osophica

consci ousness, the highest consciousness, ABSOLUTE CONSCI QUSNESS, is
the shining result.

10. Wth Absol ute Consci ousness one may approach heaven. Love,

Har mony, W sdom Social responsibility, experience, all converge in
one consci ousness, where one can glinpse the End of Tinme, neaning, the
di mensi on beyond nere appearances, the di nensi on beyond phenonena.

The goal of the Phenonenol ogy is reached, then, in the transcendence



of phenonmena and the attai nment of Nounena, Geist, Spirit, the
Absolute. And what is that Absolute? It's conscious Love.

11. How is it experienced? As the End of Tinme. Well, then, does the
person who experiences the End of Tine sinply die? No. The vision

i nvol ves turning around and | ooking again at all the phenonena of
human history, there in front of one's eyes, and w tnessing humanity
conmi ng up behind one, rising toward the sane vision, this one closer
this one farther away, all converging toward one vision, the vision of
God, of Universal Harnony, of the Absolute, the highest possible
satisfaction. Then one sees the absolute truth--the world of
phenonena doesn't di sappear when one transcends it, but it keeps right
on goi ng.

12. Absol ute Consci ousness does not negate phenonena, rather, it
*assim | ates* phenonena, and so co-exists peacefully with it. It only
brings to its nmenbers the social responsibility that comes with
Wsdom One nust now learn to love the entire world, and to hel p each
person one neets along to their next stage of consciousness.

Best regards,
--Paul Trejo, MA
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