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380 BC
EUTHYDEMUS
by Plato
transl ated by Benjanin Jowett
EUTHYDEMUS
PERSONS OF THE DI ALOGUE: SOCRATES, who is the narrator; CRITQ
CLElI NI AS; EUTHYDEMUS; DI ONYSODORUS; CTESI PPUS. Scene: The Lyceum

Crito. Who was the person, Socrates, with whomyou were talking
yesterday at the Lyceun®? There was such a crowd around you that |
could not get within hearing, but |I caught a sight of himover their
heads, and | made out, as | thought, that he was a stranger with
whom you were tal king: who was he?

Socrates. There were two, Crito; which of themdo you nean?

Cri. The one whom | nean was seated second fromyou on the
right-hand side. In the niddle was O einias the young son of Axi ochus,
who has wonderfully grown; he is only about the age of ny own
Critobulus, but he is nuch forwarder and very good-I|ooking: the
other is thin and | ooks younger than he is.

Soc. He whomyou nean, Crito, is Euthydenus; and on ny left hand
there was his brother Dionysodorus, who also took part in the
conversati on.

Cri. Neither of themare known to nme, Socrates; they are a new
i mportation of Sophists, as | should imagine. O what country are
they, and what is their line of w sdon?

Soc. As to their origin, | believe that they are natives of this
part of the world, and have nigrated from Chios to Thurii; they were
driven out of Thurii, and have been living for many years past in
these regions. As to their wi sdom about which you ask, Crito, they
are wonderful -consumate! | never knew what the true pancratiast was
before; they are sinply nmade up of fighting, not like the two
Acarnani an brothers who fight with their bodies only, but this pair of
heroes, besides being perfect in the use of their bodies, are
invincible in every sort of warfare; for they are capital at
fighting in arnour, and will teach the art to any one who pays them
and al so they are nost skilful in legal warfare; they will plead
t hensel ves and teach others to speak and to conpose speeches which
wi Il have an effect upon the courts. And this was only the begi nning
of their wi sdom but they have at last carried out the pancratiastic
art to the very end, and have nastered the only node of fighting which
had been hitherto neglected by them and now no one dares even to
stand up against them such is their skill in the war of words, that
they can refute any proposition whether true or false. Now | am
thinking, Crito, of placing nyself in their hands; for they say that
in a short time they can inpart their skill to any one.

Cri. But, Socrates, are you not too old? there may be reason to fear
t hat .

Soc. Certainly not, Crito; as | will prove to you, for | have the
consol ati on of knowi ng that they began this art of disputation which
covet, quite, as | may say, in old age; |last year, or the year before,
they had none of their new wi sdom | amonly apprehensive that | may
bring the two strangers into disrepute, as | have done Connus the
son of Metrobius, the harp-player, who is still ny nusic-master; for
when the boys who go to himsee ne going with them they |augh at ne
and call himgrandpapa's master. Now | should not |ike the strangers
to experience similar treatnment; the fear of ridicule may make them
unwilling to receive me; and therefore, Crito, | shall try and
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persuade sonme old nen to acconpany me to them as | persuaded t hem

to go with ne to Connus, and | hope that you will nake one: and

per haps we had better take your sons as a bait; they will want to have
them as pupils, and for the sake of themwlling to receive us.

Cri. | see no objection, Socrates, if you like; but first I w sh
that you would give nme a description of their wisdom that | may
know bef orehand what we are going to learn

Soc. In less than no time you shall hear; for | cannot say that |
did not attend-1 paid great attention to them and | renmenber and will
endeavour to repeat the whole story. Providentially | was sitting
al one in the dressing-roomof the Lyceum where you saw nme, and was
about to depart; when | was getting up | recognized the fanmliar
divine sign: so | sat down again, and in alittle while the two
br ot hers Eut hydenus and Di onysodorus cane in, and several others
with them whom | believe to be their disciples, and they wal ked about
in the covered court; they had not taken nore than two or three
turns when Ceinias entered, who, as you truly say, is very nuch
i mproved: he was followed by a host of |overs, one of whom was
Ct esi ppus the Paeanian, a well-bred youth, but also having the
wi | dness of youth. Cleinias saw ne fromthe entrance as | was
sitting alone, and at once canme and sat down on the right hand of
me, as you describe; and Di onysodorus and Eut hydenus, when they saw
him at first stopped and tal ked with one another, now and then
glancing at us, for | particularly watched them and then Euthydenus
canme and sat down by the youth, and the other by nme on the left
hand; the rest anywhere. | saluted the brothers, whom| had not seen
for along tine; and then | said to Cleinias: Here are two w se nen
Eut hydermus and Di onysodorus, Cleinias, wise not in a small but in a
| arge way of wi sdom for they know all about war,-all that a good
general ought to know about the array and command of an armny, and
the whole art of fighting in arnmour: and they know about | aw too,
and can teach a man how to use the weapons of the courts when he is
i njured.

They heard ne say this, but only despised ne. | observed that they
| ooked at one anot her, and both of themlaughed; and then Eut hydenus
Those, Socrates, are matters which we no |onger pursue seriously; to
us they are secondary occupati ons.

Indeed, | said, if such occupations are regarded by you as
secondary, what rnust the principal one be; tell ne, | beseech you
what that noble study is?

The teaching of virtue, Socrates, he replied, is our principa
occupation; and we believe that we can inpart it better and quicker
t han any nan.

My CGod! | said, and where did you learn that? | always thought, as
was saying just now, that your chief acconplishnent was the art of
fighting in arnour; and | used to say as nuch of you, for | renenber
that you professed this when you were here before. But now if you
real ly have the ot her know edge, O forgive nme: | address you as
woul d superior beings, and ask you to pardon the inpiety of ny
fornmer expressions. But are you quite sure about this, Di onysodorus
and Eut hydermus? the promise is so vast, that a feeling of
incredulity steals over ne.

You nmay take our word, Socrates, for the fact.

Then | think you happier in having such a treasure than the great
king is in the possession of his kingdom And please to tell ne
whet her you intend to exhibit your wi sdom or what will you do?

That is why we have cone hither, Socrates; and our purpose is not
only to exhibit, but also to teach any one who likes to learn

But | can pronise you, | said, that every unvirtuous person wll
want to learn. | shall be the first; and there is the youth



Cleinias, and Ctesippus: and here are several others, | said, pointing
to the lovers of Ceinias, who were beginning to gather round us.

Now Ct esi ppus was sitting at sone di stance from O ei ni as; and when

Eut hydenus | eaned forward in talking with me, he was prevented from
seeing Ceinias, who was between us; and so, partly because he

wanted to |l ook at his |love, and al so because he was interested, he
junped up and stood opposite to us: and all the other admirers of
Cleinias, as well as the disciples of Euthydermus and Di onysodorus,

foll owed his exanple. And these were the persons whom | showed to

Eut hyderus, telling himthat they were all eager to learn: to which
Ctesippus and all of themw th one voice vehenently assented, and

bi d hi mexhibit the power of his wisdom Then | said: O Euthydenus and
Di onysodorus, | earnestly request you to do nyself and the conpany the
favour to exhibit. There may be sone trouble in giving the whol e

exhi bition; but tell me one thing,-can you make a good man of himonly
who is already convinced that he ought to | earn of you, or of himalso
who is not convinced, either because he imagines that virtue is a
thi ng which cannot be taught at all, or that you are not the

teachers of it? Has your art power to persuade him who is of the
latter tenper of mind, that virtue can be taught; and that you are the

men fromwhomhe will best learn it?
Certainly, Socrates, said D onysodorus; our art will do both
And you and your brother, Dionysodorus, | said, of all nen who are

now living are the nost likely to stinmulate himto phil osophy and to
the study of virtue?

Yes, Socrates, | rather think that we are.

Then | wi sh that you would be so good as to defer the other part
of the exhibition, and only try to persuade the youth whom you see
here that he ought to be a phil osopher and study virtue. Exhibit that,
and you will confer a great favour on ne and on every one present; for
the fact is | and all of us are extrenely anxious that he should
becone truly good. His nanme is deinias, and he is the son of
Axi ochus, and grandson of the old Alcibiades, cousin of the Al cibiades
that nowis. He is quite young, and we are naturally afraid that
sonme one nmay get the start of us, and turn his nmind in a wong
direction, and he nmay be ruined. Your visit, therefore, is nost
happily timed; and | hope that you will make a trial of the young nan
and converse with himin our presence, if you have no objection

These were pretty nearly the expressions which | used; and
Eut hydenus, in a manly and at the sane tinme encouraging tone, replied:
There can be no objection, Socrates, if the young man is only
willing to answer questions.

He is quite accustoned to do so, | replied; for his friends often
conme and ask him questions and argue with him and therefore he is
quite at honme in answering.

What followed, Crito, howcan | rightly narrate? For not slight is
the task of rehearsing infinite wisdom and therefore, |ike the poets,
| ought to conmence ny relation with an invocation to Menory and the
Muses. Now Eut hydernus, if | remenber rightly, began nearly as foll ows:
O deinias, are those who learn the wise or the ignorant?

The youth, overpowered by the question blushed, and in his
perplexity | ooked at me for help; and I, know ng that he was
di sconcerted, said: Take courage, O einias, and answer |ike a nman
whi chever you think; for ny belief is that you will derive the
greatest benefit fromtheir questions.

Whi chever he answers, said Dionysodorus, |leaning forward so as to
catch ny ear, his face beaning with |aughter, | prophesy that he
will be refuted, Socrates.

Wil e he was speaking to ne, deinias gave his answer: and therefore
| had no tinme to warn himof the predicanment in which he was pl aced,



and he answered that those who | earned were the w se.

Eut hydermus proceeded: There are sone whom you woul d call teachers,
are there not?

The boy assented.

And they are the teachers of those who | earn-the gramrar-master
and the lyre master used to teach you and other boys; and you were the
| ear ners?

Yes.

And when you were learners you did not as yet know the things
whi ch you were | earning?

No, he sai d.

And were you wi se then?

No, indeed, he said.

But if you were not w se you were unl earned?

Certainly.

You then, |earning what you did not know, were unlearned when you
wer e | earni ng?

The youth nodded assent.

Then the unl earned | earn, and not the wise, Ceinias, as you
i magi ne.

At these words the followers of Euthydenus, of whom | spoke, I|ike
a chorus at the bidding of their director, |aughed and cheered.

Then, before the youth had tine to recover his breath, D onysodorus
cleverly took himin hand, and said: Yes, Ceinias; and when the
grammar master dictated anything to you, were they the w se boys or
t he unl earned who | earned the dictation?

The wise, replied C einias.

Then after all the wise are the |earners and not the unl earned;
and your |ast answer to Euthydemus was w ong.

Then once nore the admirers of the two heroes, in an ecstasy at
their wi sdom gave vent to another peal of l|aughter, while the rest of
us were silent and anazed. Euthydemus, observing this, determned to
persevere with the youth; and in order to heighten the effect went
on asking another similar question, which nm ght be conpared to the
doubl e turn of an expert dancer. Do those, said he, who learn, learn
what they know, or what they do not know?

Agai n Di onysodorus whi spered to nme: That, Socrates, is just
anot her of the sane sort.

Good heavens, | said; and your |ast question was so good!
Li ke all our other questions, Socrates, he replied-inevitable.
| see the reason, | said, why you are in such reputati on anong

your di scipl es.

Meanwhi | e O ei ni as had answered Eut hydenus that those who | earned
| earn what they do not know, and he put himthrough a series of
guestions the same as before.

Do you not know letters?

He assent ed.

Al letters?

Yes.

But when the teacher dictates to you, does he not dictate letters?

To this al so he assented.

Then if you know all letters, he dictates that which you know?

This again was adnmitted by him

Then, said the other, you do not |earn that which he dictates; but
he only who does not know letters |earns?

Nay, said Cleinias; but | do learn

Then, said he, you learn what you know, if you know all the letters?

He adnitted that.

Then, he said, you were wong in your answer.

The word was hardly out of his nmouth when Di onysodorus took up the



argument, like a ball which he caught, and had another throw at the
youth. Ceinias, he said, Euthydenus is deceiving you. For tell ne
now, is not |earning acquiring know edge of that which one | earns?

Cl ei ni as assent ed.

And knowi ng i s having know edge at the tine?

He agreed.

And not knowi ng is not having know edge at the tine?

He adnitted that.

And are those who acquire those who have or have not a thing?

Those who have not.

And have you not adnmitted that those who do not know are of the
nurmber of those who have not?

He nodded assent.

Then those who learn are of the class of those who acquire, and
not of those who have?

He agreed.

Then, Ceinias, he said, those who do not know | earn, and not
t hose who know.

Eut hydermus was proceeding to give the youth a third fall; but | knew
that he was in deep water, and therefore, as | wanted to give hima
respite I est he should be disheartened, | said to himconsolingly: You

must not be surprised, Cleinias, at the singularity of their node of
speech: this | say because you may not understand what the two
strangers are doing with you; they are only initiating you after the
manner of the Corybantes in the nysteries; and this answers to the

ent hronenment, which, if you have ever been initiated, is, as you

wi | I know, acconpani ed by danci ng and sport; and now they are just
pranci ng and danci ng about you, and will next proceed to initiate you
i magi ne then that you have gone through the first part of the

sophi stical ritual, which, as Prodicus says, begins with initiation
into the correct use of ternms. The two foreign gentlenen, perceiving
that you did not know, wanted to explain to you that the word "to

| earn" has two neanings, and is used, first, in the sense of acquiring
know edge of sone matter of which you previously have no know edge,
and al so, when you have the know edge, in the sense of review ng

this matter, whether sonmething done or spoken by the light of this

new y-acqui red know edge; the latter is generally called "know ng"
rather than "learning," but the word "learning" is also used; and

you did not see, as they explained to you, that the termis enployed
of two opposite sorts of men, of those who know, and of those who do
not know. There was a similar trick in the second question, when

t hey asked you whether men | earn what they know or what they do not
know. These parts of |l earning are not serious, and therefore | say
that the gentlenmen are not serious, but are only playing with you. For
if a man had all that sort of know edge that ever was, he would not be
at all the wiser; he would only be able to play with nmen, tripping
them up and over setting themw th distinctions of words. He woul d

be li ke a person who pulls away a stool from sone one when he is about
to sit down, and then | aughs and nakes nerry at the sight of his
friend overturned and laid on his back. And you nust regard all that
has hitherto passed between you and themas nerely play. But in what
istofollowl amcertain that they will exhibit to you their

serious purpose, and keep their promse (I will show them how); for
they promised to give ne a sanple of the hortatory phil osophy, but |
suppose that they wanted to have a game with you first. And now,

Eut hydermus and Di onysodorus, | think that we have had enough of

this. WIl you let me see you explaining to the young man how he is to
apply hinmself to the study of virtue and wi sdon? And | will first show
you what | conceive to be the nature of the task, and what sort of a
di scourse | desire to hear; and if | do this in a very inartistic



and ridicul ous manner, do not laugh at nme, for | only venture to

i mprovi se before you because | am eager to hear your w sdom and
nmust therefore ask you and your disciples to refrain from | aughing.
And now, O son of Axiochus, let ne put a question to you: Do not all
nmen desire happiness? And yet, perhaps, this is one of those
ridicul ous questions which | amafraid to ask, and whi ch ought not
to be asked by a sensible man: for what human being is there who
does not desire happi ness?

There is no one, said Ceinias, who does not.

Well, then, | said, since we all of us desire happiness, how can
we be happy?-that is the next question. Shall we not be happy if we
have many good things? And this, perhaps, is even a nore sinple
question than the first, for there can be no doubt of the answer.

He assent ed.

And what things do we esteem good? No solemm sage is required to
tell us this, which may be easily answered; for every one will say
that wealth is a good.

Certainly, he said.

And are not health and beauty goods, and other personal gifts?

He agreed.

Can there be any doubt that good birth, and power, and honours in
one's own | and, are goods?

He assent ed.

And what other goods are there? | said. Wat do you say of
t enperance, justice, courage: do you not verily and indeed think
Cleinias, that we shall be nore right in ranking themas goods than in
not ranking them as goods? For a dispute m ght possibly arise about
this. Wat then do you say?

They are goods, said d einias.

Very well, | said; and where in the conpany shall we find a place
for wi sdom anong t he goods or not?

Anong t he goods.

And now, | said, think whether we have |eft out any considerable
goods.

I do not think that we have, said d einias.

Upon recol lection, | said, indeed | amafraid that we have |eft

out the greatest of them all

What is that? he asked.

Fortune, Cleinias, | replied; which all, even the nost foolish
admt to be the greatest of goods.

True, he said.

On second thoughts, | added, how narrowly, O son of Axiochus, have
you and | escaped maki ng a | aughi ng-stock of ourselves to the
strangers.

Why do you say so?

Why, because we have al ready spoken of good-fortune, and are but
repeating oursel ves.

What do you nean?

I mean that there is something ridiculous in again putting forward
good-fortune, which has a place in the list already, and saying the
sanme thing tw ce over.

He asked what was the nmeaning of this, and | replied: Surely
wi sdomis good-fortune; even a child may know that.

The si npl e-mi nded youth was anazed; and, observing his surprise, |
said to him Do you not know, Ceinias, that flute-players are nost
fortunate and successful in perfornming on the flute?

He assented.

And are not the scribes nost fortunate in witing and reading
letters?

Certainly.



Anid the dangers of the sea, again, are any nore fortunate on the
whol e than wi se pilots?

None, certainly.

And if you were engaged in war, in whose conpany would you rather
take the risk-in conpany with a wi se general, or with a foolish one?

Wth a w se one.

And if you were ill, whomwould you rather have as a conpanion in
a dangerous illness-a w se physician, or an ignorant one?

A w se one.

You think, | said, that to act with a wise nan is nore fortunate

than to act with an ignorant one?

He assent ed.

Then wi sdom al ways nakes nmen fortunate: for by wi sdomno rman woul d
ever err, and therefore he nust act rightly and succeed, or his w sdom
woul d be wi sdom no | onger.

We contrived at |ast, sonmehow or other, to agree in a genera
concl usion, that he who had wi sdom had no need of fortune. | then
recalled to his nmind the previous state of the question. You renenber
| said, our maeking the adnission that we should be happy and fortunate
i f many good things were present with us?

He assent ed.

And shoul d we be happy by reason of the presence of good things,
if they profited us not, or if they profited us?

If they profited us, he said.

And woul d they profit us, if we only had them and did not use
then? For exanple, if we had a great deal of food and did not eat,
or a great deal of drink and did not drink, should we be profited?

Certainly not, he said.

O would an artisan, who had all the inplenments necessary for his
work, and did not use them be any the better for the possession of
t hen? For exanple, would a carpenter be any the better for having
all his tools and plenty of wood, if he never worked?

Certainly not, he said.

And if a person had wealth and all the goods of which we were just
now speaki ng, and did not use them would he be happy because he
possessed t henf?

No i ndeed, Socrates.

Then, | said, a man who woul d be happy rmust not only have the good
things, but he nust also use them there is no advantage in nerely
havi ng t hen?

Tr ue.

Well, Ceinias, but if you have the use as well as the possession of
good things, is that sufficient to confer happi ness?

Yes, in my opinion

And may a person use themeither rightly or wongly?

He nmust use themrightly.

That is quite true, | said. And the wong use of a thing is far
wor se than the non-use; for the one is an evil, and the other is
neither a good nor an evil. You admit that?

He assented.

Now i n the working and use of wood, is not that which gives the
right use sinply the know edge of the carpenter?

Not hi ng el se, he said.

And surely, in the manufacture of vessels, know edge is that which
gives the right way of making thenf

He agreed.

And in the use of the goods of which we spoke at first-wealth and
heal th and beauty, is not know edge that which directs us to the right
use of them and regul ates our practice about then?

He assented.



Then in every possession and every use of a thing, know edge is that
whi ch gives a man not only good-fortune but success?

He agai n assent ed.

And tell ne, | said, Otell me, what do possessions profit a nman, if
he have neither good sense nor wi sdon? Wuld a nan be better off,
havi ng and doi ng many things w thout wisdom or a fewthings with
wi sdon? Look at the matter thus: |If he did fewer things would he not
make fewer nistakes? if he nmade fewer m stakes woul d he not have fewer
m sfortunes? and if he had fewer m sfortunes would he not be |ess
m ser abl e?

Certainly, he said.

And who woul d do | east-a Poor man or a rich man?

A poor nman.

A weak man or a strong man?

A weak man.

A noble man or a nean nman?

A nmean man.

And a coward would do | ess than a courageous and tenperate man?

Yes.

And an indolent nman |l ess than an active nman?

He assent ed.

And a slow nan |l ess than a quick; and one who had dull perceptions
of seeing and hearing | ess than one who had keen ones?

Al'l this was nmutually all owed by us.

Then, | said, Cleinias, the sumof the matter appears to be that the
goods of which we spoke before are not to be regarded as goods in
t hensel ves, but the degree of good and evil in them depends on whet her

they are or are not under the guidance of know edge: under the

gui dance of ignorance, they are greater evils than their opposites,

i nasmuch as they are nore able to nminister to the evil principle which
rul es them and when under the gui dance of wi sdom and prudence, they
are greater goods: but in thenmselves are nothing?

That, he replied, is obvious.

What then is the result of what has been said? Is not this the
result-that other things are indifferent, and that wisdomis the
only good, and ignorance the only evil?

He assent ed.

Let us consider a further point, | said: Seeing that all nen
desire happi ness, and happi ness, as has been shown, is gained by a
use, and a right use, of the things of life, and the right use of
them and good fortune in the use of them is given by
know edge, -the inference is that everybody ought by all means to try
and make hinself as wi se as he can?

Yes, he said.

And when a nan thinks that he ought to obtain this treasure, far
nore than noney, froma father or a guardian or a friend or a
suitor, whether citizen or stranger-the eager desire and prayer to
themthat they would inpart wisdomto you, is not at al
di shonourabl e, Cleinias; nor is any one to be blanmed for doing any
honour abl e service or ministration to any man, whether a | over or not,
if his aimis to get wisdom Do you agree? | said.

Yes, he said, | quite agree, and think that you are right.
Yes, | said, Ceinias, if only wisdomcan be taught, and does not
conme to man spontaneously; for this is a point which has still to be

consi dered, and is not yet agreed upon by you and ne-

But | think, Socrates, that wi sdom can be taught, he said.

Best of nen, | said, | amdelighted to hear you say so; and | am
al so grateful to you for having saved ne froma |long and tiresone
i nvestigation as to whether w sdom can be taught or not. But now, as
you think that wi sdom can be taught, and that wi sdomonly can nmeke a



man happy and fortunate will you not acknow edge that all of us
ought to love wisdom and you individually will try to |ove her?

Certainly, Socrates, he said; | will do ny best.

| was pleased at hearing this; and | turned to Di onysodorus and
Eut hydermus and said: That is an exanple, clunmsy and tedious |I adnmit,
of the sort of exhortations which | would have you give; and | hope
that one of you will set forth what | have been saying in a nore
artistic style: or at least take up the enquiry where | left off,
and proceed to show t he youth whet her he should have all know edge; or
whet her there is one sort of know edge only which will make hi m good
and happy, and what that is. For, as | was saying at first, the
i mprovenent of this young man in virtue and wisdomis a matter which
we have very nuch at heart.

Thus | spoke, Crito, and was all attention to what was coming. |
wanted to see how they woul d approach the question, and where they
woul d start in their exhortation to the young man that he should
practise wi sdom and virtue. Di onysodorus, who was the el der, spoke
first. Everybody's eyes were directed towards him perceiving that
sonet hi ng wonderful might shortly be expected. And certainly they were
not far wong; for the nan, Crito, began a remarkabl e di scourse well
worth hearing, and wonderfully persuasive regarded as an exhortation
to virtue

Tell me, he said, Socrates and the rest of you who say that you want
this young nan to becone wise, are you in jest or in real earnest?

| was led by this to imagine that they fancied us to have been
jesting when we asked themto converse with the youth, and that this
made them jest and play, and being under this inpression, | was the
nore decided in saying that we were in profound earnest.

Di onysodor us sai d:

Refl ect, Socrates; you may have to deny your words.

| have reflected, | said; and | shall never deny ny words.

Well, said he, and so you say that you wish Ceinias to become w se?

Undoubt edl y.

And he is not wi se as yet?

At least his nodesty will not allow himto say that he is.

You wi sh him he said, to becone wise and not, to be ignorant?

That we do.

You wi sh himto be what he is not, and no longer to be what he is?

| was thrown into consternation at this.

Taki ng advant age of my consternati on he added: You w sh himno
| onger to be what he is, which can only nmean that you wish himto
perish. Pretty lovers and friends they nust be who want their
favourite not to be, or to perish

When Ctesippus heard this he got very angry (as a |over well
nm ght) and said: Stranger of Thurii-if politeness would allow ne |
shoul d say, A plague upon you! What can nmake you tell such a lie about
me and the others, which | hardly like to repeat, as that | wi sh
Cleinias to perish?

Eut hyderus replied: And do you think, Ctesippus, that it is possible
to tell alie?

Yes, said Ctesippus; | should be nad to say anything el se.

And in telling alie, do you tell the thing of which you speak or
not ?

You tell the thing of which you speak

And he who tells, tells that thing which he tells, and no other?

Yes, said Ctesippus.

And that is a distinct thing apart from other things?

Certainly.

And he who says that thing says that which is?

Yes.



And he who says that which is, says the truth. And therefore
Di onysodorus, if he says that which is, says the truth of you and no
lie.

Yes, Eut hydenus, said Ctesippus; but in saying this, he says what is
not .

Eut hydermus answered: And that which is not is not?

Tr ue.

And that which is not is nowhere?

Nowher e.

And can any one do anything about that which has no existence, or do
to Cleinias that which is not and is nowhere?

I think not, said Cesippus.

Well, but do rhetoricians, when they speak in the assenbly, do
not hi ng?

Nay, he said, they do sonething.

And doi ng i s naki ng?

Yes.

And speaking is doing and maki ng?

He agreed.

Then no one says that which is not, for in saying what is not he
woul d be doi ng sonet hing; and you have al ready acknow edged that no
one can do what is not. And therefore, upon your own showi ng, no one
says what is false; but if Dionysodorus says anything, he says what is
true and what is.

Yes, Eut hydenus, said Ctesippus; but he speaks of things in a
certain way and manner, and not as they really are.

Why, Ctesippus, said Dionysodorus, do you nean to say that any one
speaks of things as they are?

Yes, he said-all gentlenen and truth-speaking persons.

And are not good things good, and evil things evil?

He assent ed.

And you say that gentlenmen speak of things as they are?

Yes.

Then the good speak evil of evil things, if they speak of them as
they are?

Yes, indeed, he said; and they speak evil of evil men. And if |
may give you a piece of advice, you had better take care that they
do not speak evil of you, since | can tell you that the good speak
evil of the evil.

And do they speak great things of the great, rejoined Eut hydenus,
and warm t hi ngs of the warnf?

To be sure they do, said Ctesippus; and they speak coldly of the
insipid and cold dialectician

You are abusive, Ctesippus, said D onysodorus, you are abusive!

I ndeed, | am not, Dionysodorus, he replied; for | love you and am
giving you friendly advice, and, if | could, would persuade you not
like a boor to say in ny presence that | desire ny bel oved, whom I
val ue above all men, to perish.

| saw that they were getting exasperated with one another, so | nade
a joke with himand said: O Ctesippus, | think that we rust all ow
the strangers to use |language in their own way, and not quarrel with
t hem about words, but be thankful for what they give us. If they
know how to destroy nen in such a way as to nake good and sensi bl e nen
out of bad and foolish ones-whether this is a discovery of their
own, or whether they have | earned from sone one else this new sort
of death and destruction which enables themto get rid of a bad man
and turn himinto a good one-if they know this (and they do know
this-at any rate they said just now that this was the secret of
their new y-di scovered art)-let them in their phraseol ogy, destroy
the youth and make himw se, and all of us with him But if you



young nen do not like to trust yourselves with them then fiat
experimentumin corpore senis; | will be the Carian on whomthey shal
operate. And here | offer ny old person to D onysodorus; he may put me
into the pot, like Medea the Colchian, kill ne, boil me, if he will
only make nme good.

Ctesippus said: And I, Socrates, amready to commt mnyself to the
strangers; they may skin ne alive, if they please (and | ampretty
wel | skinned by themalready), if only ny skin is nade at |ast, not
like that of Marsyas, into a leathern bottle, but into a piece of
virtue. And here is Dionysodorus fancying that | amangry with him

when really | amnot angry at all; | do but contradict himwhen
think that he is speaking inproperly to ne: and you rust not
confound abuse and contradiction, O illustrious D onysodorus; for they

are quite different things.

Contradiction! said Dionysodorus; why, there never was such a thing.

Certainly there is, he replied; there can be no question of that. Do
you, Dionysodorus, naintain that there is not?

You will never prove to nme, he said, that you have heard any one
contradi cting any one el se.

I ndeed, said Ctesippus; then now you nmay hear nme contradicting
Di onysodor us.

Are you prepared to nmake that good?

Certainly, he said.

Wl |, have not all things words expressive of thenf

Yes.

O their existence or of their non-existence?

O their existence.

Yes, Ctesippus, and we just now proved, as you may renenber, that no
man could affirma negative; for no one could affirmthat which is
not .

And what does that signify? said Ctesippus; you and | rmay contradict
all the same for that.

But can we contradi ct one another, said D onysodorus, when both of
us are describing the same thing? Then we nust surely be speaking
t he sanme thing?

He assent ed.

O when neither of us is speaking of the sane thing? For then
neither of us says a word about the thing at all?

He granted that proposition also.

But when | describe sonet hing and you descri be another thing, or
say sonething and you say nothing-is there any contradiction? How
can he who speaks contradict hi mwho speaks not?

Here Ctesippus was silent; and | in nmy astoni shnent said: Wat do
you nean, Dionysodorus? | have often heard, and have been amazed to
hear, this thesis of yours, which is naintained and enpl oyed by the
di sci pl es of Protagoras, and others before them and which to ne
appears to be quite wonderful, and suicidal as well as destructive,
and | think that | amnost likely to hear the truth about it fromyou
The dictumis that there is no such thing as fal sehood; a man nust
either say what is true or say nothing. Is not that your position?

He assented.

But if he cannot speak falsely, nmay he not think fal sely?

No, he cannot, he said.

Then there is no such thing as fal se opinion?

No, he sai d.

Then there is no such thing as ignorance, or nen who are ignorant;
for is not ignorance, if there be such a thing, a nistake of fact?

Certainly, he said.

And that is inpossible?

| mpossi bl e, he replied.



Are you saying this as a paradox, Dionysodorus; or do you
seriously maintain no man to be ignorant?

Refute me, he said.

But how can | refute you, if, as you say, to tell a falsehood is
i mpossi bl e?

Very true, said Euthydenus.

Neither did | tell you just now to refute me, said D onysodorus; for
how can | tell you to do that which is not?

O Eut hydenus, | said, | have but a dull conception of these
subtl eties and excellent devices of wisdom | amafraid that I
hardl y understand them and you nust forgive nme therefore if | ask a
very stupid question: if there be no fal sehood or fal se opinion or
i gnorance, there can be no such thing as erroneous action, for a man
cannot fail of acting as he is acting-that is what you nean?

Yes, he replied.

And now, | said, | will ask my stupid question: If there is no
such thing as error in deed, word, or thought, then what, in the
nane of goodness, do you cone hither to teach? And were you not just
now sayi ng that you could teach virtue best of all nen, to any one who
was willing to | earn?

And are you such an old fool, Socrates, rejoined D onysodorus,
that you bring up now what | said at first-and if | had said

anything | ast year, | suppose that you would bring that up too-but are
non- pl ussed at the words which |I have just uttered?
Wiy, | said, they are not easy to answer; for they are the words

of wise nmen: and indeed | know not what to make of this word

"nonpl ussed, " which you used last: what do you nmean by it,

Di onysodorus? You nust mean that | cannot refute your argunent. Tel
me if the words have any ot her sense.

No, he replied, they nean what you say. And now answer.

What, before you, Dionysodorus? | said.

Answer, said he.

And is that fair?

Yes, quite fair, he said.

Upon what principle? | said. | can only suppose that you are a
very wi se man who conmes to us in the character of a great |ogician
and who knows when to answer and when not to answer-and now you w ||
not open your nouth at all, because you know that you ought not.

You prate, he said, instead of answering. But if, ny good sir, you
admit that | amw se, answer as | tell you

| suppose that | rnust obey, for you are master. Put the question

Are the things which have sense alive or lifeless?

They are alive.

And do you know of any word which is alive?

| cannot say that | do.

Then why did you ask ne what sense nmy words had?

Why, because | was stupid and nmade a m stake. And yet, perhaps,

was right after all in saying that words have a sense;-what do you
say, wise nman? If | was not in error, even you will not refute ne, and
all your wisdomw Il be non-plussed; but if | did fall into error

then again you are wong in saying that there is no error,-and this
remark was nmade by you not quite a year ago. | aminclined to think
however, Di onysodorus and Eut hydenus, that this argunent |ies where it
was and is not very likely to advance: even your skill in the

subtleties of logic, which is really anmazing, has not found out the
way of throw ng another and not falling yourself, now any nore than of
ol d.

Ct esi ppus said: Men of Chios, Thurii, or however and whatever you
call yourselves, | wonder at you, for you seemto have no objection to
tal ki ng nonsense.



Fearing that there would be high words, | again endeavoured to
soot he Ctesippus, and said to him To you, Ctesippus, | nust repeat
what | said before to Ceinias-that you do not understand the ways
of these philosophers from abroad. They are not serious, but, like the
Egyptian wi zard, Proteus, they take different fornms and deceive us
by their enchantments: and let us, |like Menelaus, refuse to let them
go until they show thenselves to us in earnest. Wen they begin to
be in earnest their full beauty will appear: let us then beg and
entreat and beseech themto shine forth. And | think that | had better
once nore exhibit the formin which | pray to behold theny it might be
a guide to them | will go on therefore where | left off, as well as
can, in the hope that | may touch their hearts and nove themto
pity, and that when they see nme deeply serious and interested, they
al so may be serious. You, Ceinias, | said, shall renmind nme at what
point we left off. Did we not agree that philosophy should be studied?
and was not that our conclusion?

Yes, he replied.

And phil osophy is the acquisition of know edge?

Yes, he said.

And what know edge ought we to acquire? May we not answer with
absol ute truth-A know edge which will do us good?

Certainly, he said.

And should we be any the better if we went about having a
know edge of the places where nost gold was hidden in the earth?

Per haps we shoul d, he said.

But have we not already proved, | said, that we should be none the
better off, even if wi thout trouble and digging all the gold which
there is in the earth were ours? And if we knew how to convert
stones into gold, the know edge woul d be of no value to us, unless
we al so knew how to use the gold? Do you not renenber? | said.

| quite remenber, he said.

Nor woul d any ot her know edge, whether of noney-naking, or of
nmedi ci ne, or of any other art which knows only how to nmake a thing,
and not to use it when made, be of any good to us. Am | not right?

He agreed.

And if there were a know edge which was able to nake nen i nmort al
wi t hout giving themthe know edge of the way to use the imortality,
neither would there be any use in that, if we may argue fromthe
anal ogy of the previous instances?

To all this he agreed.

Then, ny dear boy, | said, the know edge which we want is one that
uses as well as nakes?

True, he said.

And our desire is not to be skilful lyre-makers, or artists of
that sort-far otherwise; for with themthe art which nakes is one, and
the art which uses is another. Although they have to do with the saneg,
they are divided: for the art which makes and the art which plays on
the lyre differ widely fromone another. Am| not right?

He agreed.

And clearly we do not want the art of the flute-nmaker; this is
only another of the sane sort?

He assented.

But suppose, | said, that we were to learn the art of making
speeches-woul d that be the art which woul d make us happy?

| should say no, rejoined O einias.

And why shoul d you say so? | asked.

| see, he replied, that there are some conposers of speeches who
do not know how to use the speeches which they nmake, just as the
makers of |lyres do not know how to use the lyres; and al so sonme who
are of themsel ves unabl e to conpose speeches, but are able to use



t he speeches which the others nake for them and this proves that
the art of naking speeches is not the sane as the art of using them

Yes, | said; and | take your words to be a sufficient proof that the
art of making speeches is not one which will rmake a man happy. And yet
| did think that the art which we have so | ong been seeking mi ght be
di scovered in that direction; for the conposers of speeches,
whenever | neet them always appear to ne to be very extraordinary
men, Cleinias, and their art is lofty and divine, and no wonder. For
their art is a part of the great art of enchantnent, and hardly, if at
all, inferior to it: and whereas the art of the enchanter is a node of
charm ng snakes and spiders and scorpions, and other nonsters and
pests, this art of theirs acts upon dicasts and eccl esiasts and bodi es
of men, for the charming and pacifying of them Do you agree with ne?

Yes, he said, | think that you are quite right.

Wit her then shall we go, | said, and to what art shall we have
recourse?

| do not see ny way, he said.

But | think that | do, | replied

And what is your notion? asked d einias.

I think that the art of the general is above all others the one of
whi ch the possession is nost likely to make a man happy.

| do not think so, he said.

Way not? | said.

The art of the general is surely an art of hunting mankind.

What of that? | said.

Wiy, he said, no art of hunting extends beyond hunting and
capturing; and when the prey is taken the huntsman or fisherman cannot
use it; but they hand it over to the cook, and the geonetricians and
astrononers and cal culators (who all belong to the hunting class,
for they do not nake their diagranms, but only find out that which
was previously contained in then)-they, | say, not being able to use
but only to catch their prey, hand over their inventions to the
dialectician to be applied by him if they have any sense in them

Good, | said, fairest and wisest Cleinias. And is this true?

Certainly, he said; just as a general when he takes a city or a canp
hands over his new acquisition to the statesman, for he does not
know how to use them hinself; or as the quail-taker transfers the
quails to the keeper of them If we are looking for the art which is
to make us bl essed, and which is able to use that which it nakes or
takes, the art of the general is not the one, and sone ot her nust be
f ound.

Cri. And do you nean, Socrates, that the youngster said all this?

Soc. Are you incredulous, Crito?

Cri. Indeed, | am for if he did say so, then in nmy opinion he needs
nei t her Eut hydenus nor any one else to be his instructor

Soc. Perhaps | may have forgotten, and Ctesippus was the rea
answerer .

Cri. Ctesippus! nonsense.

Soc. Al | knowis that | heard these words, and that they were
not spoken either by Euthydenus or Dionysodorus. | dare say, my good
Crito, that they nay have been spoken by sone superior person: that
| heard them | am certain.

Cri. Yes, indeed, Socrates, by sone one a good deal superior, as
shoul d be disposed to think. But did you carry the search any further
and did you find the art which you were seeki ng?

Soc. Find! ny dear sir, no indeed. And we cut a poor figure; we were
like children after |arks, always on the point of catching the art,
whi ch was al ways getting away fromus. But why should | repeat the
whol e story? At last we canme to the kingly art, and enquired whet her
that gave and caused happi ness, and then we got into a |abyrinth,



and when we thought we were at the end, canme out again at the

begi nning, having still to seek as much as ever

Cri. How did that happen, Socrates?

Soc. | will tell you; the kingly art was identified by us with the
political

Cri. Well, and what cane of that?

Soc. To this royal or political art all the arts, including the
art of the general, seenmed to render up the supremacy, that being
the only one which knew how to use what they produce. Here obviously
was the very art which we were seeking-the art which is the source
of good governnent, and which may be described, in the |anguage of
Aeschylus, as alone sitting at the hel mof the vessel of state,
piloting and governing all things, and utilizing them

Cri. And were you not right, Socrates?

Soc. You shall judge, Crito, if you are willing to hear what
foll owed; for we resuned the enquiry, and a question of this sort
was asked: Does the kingly art, having this suprene authority, do
anything for us? To be sure, was the answer. And woul d not you, Crito,
say the sanme?

Cri. Yes, | should.

Soc. And what would you say that the kingly art does? If nedicine
wer e supposed to have suprenme authority over the subordinate arts, and
I were to ask you a sinmilar question about that, you would say-it
produces heal t h?

Cri. | should.

Soc. And what of your own art of husbandry, supposing that to have
supreme authority over the subject arts-what does that do? Does it not
supply us with the fruits of the earth?

Cri. Yes.

Soc. And what does the kingly art do when invested with suprene
power ? Perhaps you nmay not be ready with an answer?

Cri. Indeed I amnot, Socrates.

Soc. No nmore were we, Crito. But at any rate you know that if this
is the art which we were seeking, it ought to be useful

Cri. Certainly.

Soc. And surely it ought to do us some good?

Cri. Certainly, Socrates.

Soc. And Ceinias and | had arrived at the conclusion that know edge
of some kind is the only good.

Cri. Yes, that was what you were saying.

Soc. Al the other results of politics, and they are many, as for
exanpl e, wealth, freedom tranquillity, were neither good nor evi
in thensel ves; but the political science ought to nmake us w se, and
i mpart knowl edge to us, if that is the science which is likely to do
us good, and make us happy.

Cri. Yes; that was the conclusion at which you had arrived,
according to your report of the conversation

Soc. And does the kingly art make nmen wi se and good?

Cri. Wiy not, Socrates?

Soc. What, all nmen, and in every respect? and teach themall the
arts, -carpentering, and cobbling, and the rest of then?

Cri. | think not, Socrates.

Soc. But then what is this know edge, and what are we to do with it?
For it is not the source of any works which are neither good nor evil,
and gi ves no know edge, but the know edge of itself; what then can
it be, and what are we to do with it? Shall we say, Crito, that it
is the knowl edge by which we are to nake other nmen good?

Cri. By all neans.

Soc. And in what will they be good and useful ? Shall we repeat
that they will nmake others good, and that these others will nake



others again, without ever determning in what they are to be good;
for we have put aside the results of politics, as they are call ed.
This is the old, old song over again; and we are just as far as
ever, if not farther, fromthe know edge of the art or science of
happi ness.

.Cri. Indeed, Socrates, you do appear to have got into a great
perplexity.

Soc. Thereupon, Crito, seeing that | was on the point of
shipweck, | lifted up ny voice, and earnestly entreated and call ed
upon the strangers to save me and the youth fromthe whirl pool of
the argument; they were our Castor and Pollux, | said, and they should
be serious, and show us in sober earnest what that know edge was which
woul d enabl e us to pass the rest of our lives in happiness.

Cri. And did Eut hydenus show you this know edge?

Soc. Yes, indeed; he proceeded in a lofty strain to the follow ng
effect: Wuld you rather, Socrates, said he, that | should show you

t hi s know edge about which you have been doubting, or shall | prove
that you al ready have it?
What, | said, are you blessed with such a power as this?

I ndeed | am

Then | would rmuch rather that you should prove me to have such a
know edge; at ny tine of life that will be nore agreeabl e than
having to | earn.

Then tell me, he said, do you know anyt hi ng?

Yes, | said, | know many things, but not anything of nuch
i mportance.

That will do, he said: And would you admit that anything is what
it is, and at the sane tinme is not what it is?

Certainly not.

And did you not say that you knew somet hi ng?

| did.

If you know, you are know ng.

Certainly, of the know edge which | have.

That nakes no difference;-and nust you not, if you are know ng, know
all things?

Certainly not, | said, for there are many other things which I do
not know.

And if you do not know, you are not know ng.

Yes, friend, of that which | do not know

Still you are not knowi ng, and you said just now that you were
knowi ng; and therefore you are and are not at the sane tine, and in
reference to the sane things

A pretty clatter, as nmen say, Euthydenus, this of yours! and will
you explain how | possess that know edge for which we were seeki ng? Do
you nmean to say that the sane thing cannot be and al so not be; and
therefore, since I know one thing, that | know all, for | cannot be
knowi ng and not knowi ng at the same tinme, and if | know all things,
then | must have the know edge for which we are seeking-May | assune
this to be your ingenious notion?

Qut of your own mouth, Socrates, you are convicted, he said.

Vel |, but, Euthydenus, | said, has that never happened to you? for
if | amonly in the same case with you and our bel oved D onysodorus,
cannot conplain. Tell ne, then, you two, do you not know sone
t hi ngs, and not know ot hers?

Certainly not, Socrates, said Di onysodorus.

What do you nean, | said; do you know not hi ng?
Nay, he replied, we do know sonet hi ng.
Then, | said, you know all things, if you know anyt hi ng?

Yes, all things, he said; and that is as true of you as of us.
O indeed, | said, what a wonderful thing, and what a great



bl essing! And do all other nen know all things or nothing?

Certainly, he replied; they cannot know some things, and not know
others, and be at the sanme time knowi ng and not know ng.

Then what is the inference? | said.

They all know all things, he replied, if they know one thing.

O heavens, Dionysodorus, | said, | see nowthat you are in
earnest; hardly have | got you to that point. And do you really and
truly know all things, including carpentering and |eather cutting?

Certainly, he said.

And do you know stitching?

Yes, by the gods, we do, and cobbling, too.

And do you know things such as the nunbers of the stars and of the
sand?

Certainly; did you think we should say no to that?

By Zeus, said Ctesippus, interrupting, | only wish that you woul d
gi ve me sone proof which would enable ne to know whet her you speak
truly.

What proof shall | give you? he said.

WIIl you tell nme how nmany teeth Eut hydenmus has? and Eut hydenus shal
tell how many teeth you have.

WIIl you not take our word that we know all things?

Certainly not, said Ctesippus: you nust further tell us this one
thing, and then we shall know that you are speak the truth; if you
tell us the nunber, and we count them and you are found to be
right, we will believe the rest. They fancied that Ctesippus was
maki ng game of them and they refused, and they would only say in
answer to each of his questions, that they knew all things. For at
| ast Ctesippus began to throw off all restraint; no question in fact
was too bad for him he would ask themif they knew the foul est
things, and they, like wild boars, cane rushing on his blows, and
fearlessly replied that they did. At last, Crito, | too was carried
away by my incredulity, and asked Eut hydenus whet her Di onysodorus
coul d dance

Certainly, he replied.

And can he vault anmong swords, and turn upon a wheel, at his age?
has he got to such a height of skill as that?

He can do anything, he said.

And did you al ways know t his?

Al ways, he said.

Wien you were children, and at your birth?

They both said that they did.

This we could not believe. And Eut hydenus said: You are incredul ous,
Socr at es.

Yes, | said, and | might well be incredulous, if | did not know
you to be w se men.

But if you will answer, he said, | will nake you confess to
simlar marvels.

Well, | said, there is nothing that | should Iike better than to

be self-convicted of this, for if | amreally a wise man, which
never knew before, and you will prove to nme that | know and have
al ways known all things, nothing in life would be a greater gain to
ne.

Answer then, he said.

Ask, | said, and I will answer.
Do you know sonet hi ng, Socrates, or nothing?
Sonet hing, | said.

And do you know wi th what you know, or with sonething el se?

Wth what | know, and | suppose that you nmean with my soul ?

Are you not ashaned, Socrates, of asking a question when you are
asked one?



Well, | said; but then what am| to do? for | will do whatever you
bid; when | do not know what you are asking, you tell ne to answer
nevert hel ess, and not to ask again.

Wiy, you surely have sonme notion of ny neaning, he said.

Yes, | replied.
Wl |, then, answer according to your notion of my neaning.
Yes, | said; but if the question which you ask in one sense is

under stood and answered by ne in another, will that please you-if I
answer what is not to the point?

That will please ne very well; but will not please you equally well
as | inmagine.
| certainly will not answer unless | understand you, | said.

You will not answer, he said, according to your view of the neaning,
because you will be prating, and are an ancient.

Now | saw that he was getting angry with ne for draw ng
di stinctions, when he wanted to catch ne in his springes of words. And
| remenbered that Connus was always angry with ne when | opposed
him and then he negl ected ne, because he thought that | was stupid;
and as | was intending to go to Euthydenus as a pupil, | reflected
that | had better let himhave his way, as he night think ne a
bl ockhead, and refuse to take me. So | said: You are a far better
di al ectician than nmysel f, Euthydenus, for | have never nade a
profession of the art, and therefore do as you say; ask your questions
once nore, and | will answer.

Answer then, he said, again, whether you know what you know with
sonet hing, or with nothing

Yes, | said; | know w th nmy soul

The man will answer nore than the question; for | did not ask you
he said, with what you know, but whether you know with sonething.

Again | replied, Through ignorance | have answered too nuch, but |
hope that you will forgive nme. And now | will answer sinply that
al ways know what | know w th sonet hi ng.

And is that sonething, he rejoined, always the sanme, or sonetines
one thing, and sonetimes another thing?

Al ways, | replied, when | know, | know with this.

W1l you not cease adding to your answers?

My fear is that this word "always" may get us into trouble.

You, perhaps, but certainly not us. And now answer: Do you al ways
know wi th this?

Al ways; since | amrequired to withdraw the words "when | know "

You al ways know with this, or, always know ng, do you know sone
things with this, and sone things with sonething else, or do you
know all things with this?

Al that | know, | replied, | know w th this.

There again, Socrates, he said, the addition is superfl uous.

Well, then, | said, | will take away the words that | know "

Nay, take nothing away; | desire no favours of you; but let ne
ask: Wuld you be able to know all things, if you did not know al
t hi ngs?

Quite inpossible.
And now, he said, you nmay add on whatever you like, for you
confess that you know all things.

| suppose that is true, | said, if nmy qualification inplied in the
words "that | know' is not allowed to stand; and so | do know all
t hi ngs.

And have you not adnitted that you always know all things with
that whi ch you know, whether you make the addition of "when you know
themt or not? for you have acknow edged that you have al ways and at
once known all things, that is to say, when you were a child, and at
your birth, and when you were grow ng up, and before you were born



and before the heaven and earth existed, you knew all things if you
al ways know them and |I swear that you shall always continue to know
all things, if | amof the nmind to make you

But | hope that you will be of that mnd, reverend Eut hydenus,
said, if you are really speaking the truth, and yet | a little doubt
your power to nake good your words unl ess you have the help of your
br ot her Di onysodorus; then you may do it. Tell me now, both of you
for although in the main | cannot doubt that |I really do know al
things, when | amtold so by nen of your prodigi ous wi sdom how can |
say that | know such things, Euthydenus, as that the good are
unjust; cone, do | know that or not?

Certainly, you know that.

What do | know?

That the good are not unjust.

Quite true, | said; and that | have always known; but the question
is, where did | learn that the good are unjust?

Nowher e, said D onysodorus.

Then, | said, | do not know this.

You are ruining the argunment, said Euthydenus to Di onysodorus; he
will be proved not to know, and then after all he will be know ng
and not knowi ng at the sane tine.

Di onysodor us bl ushed.

| turned to the other, and said, Wat do you think, Euthydenus? Does
not your onmiscient brother appear to you to have nmade a ni stake?

What, replied Dionysodorus in a nmonent; am| the brother of
Eut hydernus?

Thereupon | said, Please not to interrupt, ny good friend, or
prevent Euthydenus fromproving to ne that | know the good to be
unjust; such a lesson you night at least allow ne to |learn

You are running away, Socrates, said Dionysodorus, and refusing to
answer .

No wonder, | said, for I amnot a nmatch for one of you, and a
fortiori | must run away fromtwo. | amno Heracles; and even Heracles
could not fight against the Hydra, who was a she- Sophi st, and had
the wit to shoot up many new heads when one of themwas cut off;
especi ally when he saw a second nonster of a sea-crab, who was al so
a Sophi st, and appeared to have newy arrived froma sea-voyage,
beari ng down upon himfromthe left, opening his nouth and biting.
When the nonster was grow ng troubl esone he called Iolaus, his nephew,
to his help, who ably succoured hinm but if nmy lolaus, who is ny
brother Patrocles [the statuary], were to cone, he would only nake a
bad busi ness worse.

And now that you have delivered yourself of this strain, said
Di onysodorus, will you informnme whether |olaus was the nephew of
Heracl es any nore than he is yours?

| suppose that | had best answer you, Dionysodorus, | said, for
you will insist on asking that | pretty well know out of envy, in
order to prevent ne fromlearning the wi sdom of Euthydenus

Then answer ne, he said.

Well then, | said, | can only reply that |olaus was not my nephew at
all, but the nephew of Heracles; and his father was not my brother
Patrocl es, but Iphicles, who has a nane rather like his, and was the
br ot her of Heracles.

And is Patrocles, he said, your brother?

Yes, | said, he is ny half-brother, the son of ny nother, but not of

ny father.
Then he is and is not your brother.
Not by the sane father, ny good nman, | said, for Chaeredermus was his

father, and m ne was Sophroni scus.
And was Sophroni scus a father, and Chaeredenus al so?



Yes, | said; the forner was ny father, and the latter his.

Then, he said, Chaeredenus is not a father

He is not ny father, | said.

But can a father be other than a father? or are you the sane as a
stone?

| certainly do not think that | ama stone, | said, though | am
afraid that you nmay prove nme to be one.

Are you not other than a stone?

I am

And being other than a stone, you are not a stone; and bei ng other
than gold, you are not gol d?

Very true.

And so Chaeredenus, he said, being other than a father, is not a
fat her?

| suppose that he is not a father, | replied.

For if, said Euthyderus, taking up the argunent, Chaeredenus is a
father, then Sophroniscus, being other than a father, is not a father
and you, Socrates, are wthout a father

Ct esi ppus, here taking up the argunment, said: And is not your father
in the same case, for he is other than ny father?

Assuredly not, said Eut hydenus.

Then he is the sanme?

He is the sane

| cannot say that | |ike the connection; but is he only ny father
Eut hydermus, or is he the father of all other nen?

O all other nmen, he replied. Do you suppose the sane person to be a
father and not a father?

Certainly, | did so imagine, said Ctesippus.

And do you suppose that gold is not gold, or that a man is not a
man?

They are not "in pari materia," Euthydenmus, said Ctesippus, and
you had better take care, for it is nonstrous to suppose that your
father is the father of all.

But he is, he replied.

What, of nen only, said Ctesippus, or of horses and of all other
ani mal s?

O all, he said.

And your nother, too, is the mother of all?

Yes, our nother too.

Yes; and your nother has a progeny of sea-urchins then?

Yes; and yours, he said.

And gudgeons and puppi es and pigs are your brothers?

And yours too

And your papa is a dog?

And so is yours, he said.

If you will answer ny questions, said Dionysodorus, | will soon
extract the sane adm ssions fromyou, Ctesippus. You say that you have
a dog.

Yes, a villain of a one, said Ctesippus.

And he has puppi es?

Yes, and they are very like hinself.

And the dog is the father of then?

Yes, he said, | certainly saw himand the nother of the puppies cone
t oget her.

And is he not yours?

To be sure he is.

Then he is a father, and he is yours; ergo, he is your father, and
t he puppi es are your brothers.

Let nme ask you one little question nore, said Di onysodorus,
qui ckly interposing, in order that Ctesippus mght not get in his



word: You beat this dog?

Ct esi ppus said, laughing, Indeed |I do; and | only wish that I
coul d beat you instead of him

Then you beat your father, he said.

| should have far nore reason to beat yours, said Ctesippus; what
coul d he have been thinking of when he begat such wi se sons? nuch good
has this father of you and your brethren the puppies got out of this
wi sdom of yours.

But neither he nor you, Ctesippus, have any need of nuch good.

And have you no need, Euthydenus? he said.

Neither | nor any other nman; for tell me now, Ctesippus, if you
think it good or evil for a man who is sick to drink nedicine when
he wants it; or to go to war arned rather than unarned.

Good, | say. And yet | know that | am going to be caught in one of
your charming puzzles.

That, he replied, you will discover, if you answer; since you
admt nedicine to be good for a man to drink, when wanted, nust it not
be good for himto drink as nuch as possible; when he takes his
nmedi ci ne, a cartload of hellebore will not be too much for hin®

Ctesi ppus said: Quite so, Euthydenus, that is to say, if he who
drinks is as big as the statue of Del phi

And seeing that in war to have arnms is a good thing, he ought to
have as many spears and shi el ds as possibl e?

Very true, said Ctesippus; and do you think, Euthydenus, that he
ought to have one shield only, and one spear?

| do.

And woul d you arm Geryon and Briarcus in that way? Considering
that you and your conpanion fight in arnmour, | thought that you
woul d have known better.... Here Euthydenus held his peace, but

Di onysodorus returned to the previous answer of Cesippus and said: -
Do you not think that the possession of gold is a good thing?
Yes, said Ctesippus, and the nore the better
And to have noney everywhere and al ways is a good?

Certain a great good, he said.

And you adnmit gold to be a good?

Certainly, he replied.

And ought not a nman then to have gold everywhere and al ways, and
as much as possible in hinself, and may he not be deened the
happi est of nmen who has three talents of gold in his belly, and a
talent in his pate, and a stater of gold in either eye?

Yes, Eut hydenus, said Ctesippus; and the Scythians reckon those
who have gold in their own skulls to be the happi est and bravest of
men (that is only another instance of your manner of speaki ng about
the dog and father), and what is still nore extraordi nary, they
drink out of their own skulls gilt and see the inside of them and
hold their own head in their hands.

And do the Scythians and others see that which has the quality of
vision, or that which has not? said Eut hydenus.

That which has the quality of vision clearly.

And you al so see that which has the quality O vision? he said.

Yes, | do.

Then do you see our garnents?

Yes.

Then our garnments have the quality of vision

They can see to any extent, said Ctesippus.

What can they see?

Not hi ng; but you, ny sweet man, nmay perhaps inagi ne that they do not
see; and certainly, Euthydenus, you do seemto nme to have been
caught nappi ng when you were not asleep, and that if it be possible to
speak and say not hi ng-you are doi ng so.



And may there not be a silence of the speaker? said Di onysodorus.

| mpossi bl e, said Ctesippus.

O a speaking of the silent?

That is still nore inpossible, he said.

But when you speak of stones, wood, iron bars, do you not speak of
the silent?

Not when | pass a smithy; for then the iron bars make a trenmendous
noi se and outcry if they are touched: so that here your wisdomis
strangely mi staken, please, however, to tell me how you can be
sil ent when speaking (I thought that Cesippus was put upon his nettle
because C ei nias was present).

When you are silent, said Euthydenus, is there not a silence of
all things?

Yes, he said.

But if speaking things are included in all things, then the speaking
are silent.

What, said Ctesippus; then all things are not silent?

Certainly not, said Euthydenus

Then, ny good friend, do they all speak?

Yes; those which speak

Nay, said Ctesippus, but the question which I ask is whether al
things are silent or speak?

Nei t her and both, said Dionysodorus, quickly interposing; | am
sure that you will be "nonplussed" at that answer.

Here Ctesippus, as his manner was, burst into a roar of |aughter; he
sai d, That brother of yours, Euthydemus, has got into a dilemm; al
is over with him This delighted C einias, whose |aughter made
Ctesippus ten times as uproarious; but | cannot hel p thinking that the
rogue rmust have picked up this answer fromthem for there has been no
wi sdomlike theirs in our tinme. Wiy do you laugh, Ceinias, | said, at
such sol etm and beautiful things?

Why, Socrates, said Dionysodorus, did you ever see a beautiful
t hi ng?

Yes, Dionysodorus, | replied, | have seen many.

Were they other than the beautiful, or the sane as the beautiful ?

Now | was in a great quandary at having to answer this question, and
| thought that | was rightly served for having opened ny nouth at all
| said however, They are not the sanme as absol ute beauty, but they
have beauty present with each of them

And are you an ox because an ox is present with you, or are you
Di onysodorus, because Dionysodorus is present with you?

God forbid, | replied

But how, he said, by reason of one thing being present wth another
wi Il one thing be another?

I's that your difficulty? | said. For | was beginning to initate
their skill, on which ny heart was set.

O course, he replied, | and all the world are in a difficulty about
t he non-exi stent.

What do you nean, Dionysodorus? | said. Is not the honourable
honour abl e and t he base base?

That, he said, is as | please.

And do you pl ease?

Yes, he said.

And you will adnmit that the sanme is the sane, and the other other
for surely the other is not the sane; | should inmagine that even a
child will hardly deny the other to be other. But | think
Di onysodorus, that you must have intentionally mssed the |ast
question; for in general you and your brother seemto nme to be good
wor knen in your own departnment, and to do the dialectician's
busi ness excellently well.



What, said he, is the business of a good worknan? tell ne, in the
first place, whose business is hamrering?

The smith's.

And whose the naking of pots?

The potter's.

And who has to kill and skin and nince and boil and roast?
The cook, | said.

And if a man does his business he does rightly?

Certainly.

And the business of the cook is to cut up and skin; you have
adnmitted that?

Yes, | have adnmitted that, but you nust not be too hard upon ne.

Then if sonme one were to kill, mince, boil, roast the cook, he would
do his business, and if he were to hamer the snith, and nmake a pot of
the potter, he would do their business.

Poseidon, | said, this is the crown of wi sdom can | ever hope to
have such wi sdom of ny own?

And woul d you be able, Socrates, to recognize this wi sdomwhen it
has become your own?

Certainly, | said, if you will allow ne
What, he said, do you think that you know what is your own?
Yes, | do, subject to your correction; for you are the bottom and

Eut hydermus is the top, of all my w sdom

I's not that which you would deem your own, he said, that which you
have in your own power, and which you are able to use as you would
desire, for exanple, an ox or a sheep would you not think that which
you could sell and give and sacrifice to any god whom you pl eased,
to be your own, and that which you could not give or sell or sacrifice
you woul d think not to be in your own power?

Yes, | said (for | was certain that sonething good woul d cone out of
t he questions, which | was inpatient to hear); yes, such things, and
such things only are mine

Yes, he said, and you would nean by animals |iving beings?

Yes, | said.

You agree then, that-those aninals only are yours with which you
have the power to do all these things which | was just nam ng?

| agree.

Then, after a pause, in which he seemed to be lost in the
contenpl ati on of sonething great, he said: Tell ne, Socrates, have you

an ancestral Zeus? Here, anticipating the final nove, |ike a person
caught in a net, who gives a desperate twi st that he may get away,
sai d: No, Dionysodorus, | have not.

What a ni serable man you nust be then, he said; you are not an
Athenian at all if you have no ancestral gods or tenples, or any other
mark of gentility.

Nay, Di onysodorus, | said, do not be rough; good words, if you

pl ease; in the way of religion | have altars and tenples, donestic and
ancestral, and all that other Athenians have.

And have not other Athenians, he said, an ancestral Zeus?

That nanme, | said, is not to be found anong the |onians, whether
colonists or citizens of Athens; an ancestral Apollo there is, who
is the father of lon, and a family Zeus, and a Zeus guardi an of the
phratry, and an Athene guardi an of the phratry. But the nanme of
ancestral Zeus is unknown to us.

No matter, said Dionysodorus, for you adnit that you have Apoll o,
Zeus, and At hene.

Certainly, | said.

And they are your gods, he said.

Yes, | said, ny lords and ancestors.

At any rate they are yours, he said, did you not adnmit that?



| did, | said; what is going to happen to ne?

And are not these gods animals? for you admit that all things
whi ch have life are animals; and have not these gods life?

They have life, | said.

Then are they not aninals?

They are aninmals, | said.

And you adnitted that of aninmals those are yours which you could
give away or sell or offer in sacrifice, as you pleased?

| did adnit that, Euthydernus, and | have no way of escape.

Well then, said he, if you admt that Zeus and the other gods are
yours, can you sell themor give themaway or do what you will with
them as you would with other aninals?

At this | was quite struck dunb, Crito, and lay prostrate. Ctesippus
cane to the rescue.

Bravo, Heracles, brave words, said he.

Bravo Heracles, or is Heracles a Bravo? said D onysodorus.

Posei don, said Ctesippus, what awful distinctions. I will have no
nore of them the pair are invincible.

Then, ny dear Crito, there was universal applause of the speakers
and their words, and what with [ aughing and cl apping of hands and
rejoicings the two nmen were quite overpowered; for hitherto their
parti sans only had cheered at each successive hit, but now the whol e
conmpany shouted with delight until the colunmms of the Lyceum
returned the sound, seenming to synpathize in their joy. To such a
pitch was | affected nmyself, that | nade a speech, in which
acknow edged that | had never seen the like of their wi sdom | was
their devoted servant, and fell to praising and adniring of them What
marvel | ous dexterity of wit, | said, enabled you to acquire this great
perfection in such a short time? There is much, indeed, to admire in
your words, Euthydenus and Di onysodorus, but there is nothing that |
adnmire nore than your nagnani nous di sregard of any opi ni on-whet her
of the many, or of the grave and reverend seigniors-you regard only
those who are like yourselves. And | do verily believe that there
are few who are like you, and who woul d approve of such argunents; the
majority of mankind are so ignorant of their value, that they would be
nore ashamed of enploying themin the refutation of others than of
being refuted by them | nust further express ny approval of your kind
and public-spirited denial of all differences, whether of good and
evil, white or black, or any other; the result of which is that, as
you say, every nouth is sewn up, not excepting your own, which
graciously follows the exanple of others; and thus all ground of
of fence is taken away. But what appears to ne to be nore than al
is, that this art and invention of yours has been so adnmirably
contrived by you, that in a very short time it can be inparted to
any one. | observed that Ctesippus learned to inmitate you in no
time. Now this quickness of attainment is an excellent thing; but at
the sane tine | would advise you not to have any nore public
entertainments; there is a danger that nmen may underval ue an art which
they have so easy an opportunity of acquiring; the exhibition would be
best of all, if the discussion were confined to your two sel ves; but
if there nust be an audience, let himonly be present who is willing
to pay a handsone fee;-you should be careful of this;-and if you are
wi se, you will also bid your disciples discourse with no man but you
and thensel ves. For only what is rare is valuable; and "water," which
as Pindar says, is the "best of all things," is also the cheapest. And
now | have only to request that you will receive O einias and ne anong
your pupils.

Such was the discussion, Crito; and after a few nore words had
passed between us we went away. | hope that you will conme to themwth
me, since they say that they are able to teach any one who will give



t hem noney; no age or want of capacity is an inpedinent. And | nust
repeat one thing which they said, for your especial benefit,-that
the learning of their art did not at all interfere with the business
of noney- maki ng.

Cri. Truly, Socrates, though | amcurious and ready to |learn, yet
| fear that | amnot |ike m nded with Euthydenus, but one of the other
sort, who, as you were saying, would rather be refuted by such
arguments than use themin refutation of others. And though | nay
appear ridiculous in venturing to advise you, | think that you may
as well hear what was said to ne by a nan of very considerable
pret ensi ons-he was a professor of |egal oratory-who cane away from you
while | was wal king up and down. "Crito," said he to me, "are you
giving no attention to these wise nen?" "No, indeed," | said to him
"I could not get within hearing of themthere was such a crowd."
"You woul d have heard sonmething worth hearing if you had." "Wat was
that?" | said. "You would have heard the greatest nasters of the art
of rhetoric discoursing.” "And what did you think of thenP" | said.
"What did | think of then?" he said:-"theirs was the sort of discourse
whi ch anybody mi ght hear from nmen who were playing the fool, and
maki ng nuch ado about nothing. "That was the expression which he used.
"Surely," | said, "philosophy is a charnming thing." "Charmi ng!" he
said; "what sinplicity! philosophy is nought; and | think that if
you had been present you woul d have been ashaned of your friend-his
conduct was so very strange in placing hinself at the nmercy of men who
care not what they say, and fasten upon every word. And these, as
was telling you, are supposed to be the npbst eminent professors of
their tinme. But the truth is, Crito, that the study itself and the nen
thensel ves are utterly nmean and ridicul ous."” Now censure of the
pursuit, Socrates, whether coming fromhimor fromothers, appears
to me to be undeserved; but as to the inpropriety of holding a
public discussion with such nmen, there, | confess that, in ny opinion
he was in the right.

Soc. OCrito, they are marvell ous nen; but what was | going to
say? First of all let ne know, - What nmanner of nan was he who cane up
to you and censured phil osophy; was he an orator who hinself practises
in the courts, or an instructor of orators, who makes the speeches
with which they do battle?

Cri. He was certainly not an orator, and | doubt whether he had ever
been into court; but they say that he knows the business, and is a
cl ever man, and conposes wonderful speeches.

Soc. Now | understand, Crito; he is one of an anphibious class, whom
| was on the point of mentioning-one of those whom Prodicus
descri bes as on the border-ground between phil osophers and
statesnen-they think that they are the wi sest of all men, and that
they are generally esteened the wi sest; nothing but the rivalry of the
phil osophers stands in their way; and they are of the opinion that
if they can prove the philosophers to be good for nothing, no one wll
dispute their title to the palmof wi sdom for that they are
thensel ves really the wi sest, although they are apt to be naul ed by
Eut hydermus and his friends, when they get hold of themin
conversation. This opinion which they entertain of their own wi sdomis
very natural; for they have a certain anmount of phil osophy, and a
certain amount of political wisdom there is reason in what they
say, for they argue that they have just enough of both, and so they
keep out-of the way all risks and conflicts and reap the fruits of
their w sdom

Cri. What do you say of them Socrates? There is certainly sonething
specious in that notion of theirs.

Soc. Yes, Crito, there is nore speciousness than truth; they
cannot be nade to understand the nature of internediates. For al



persons or things, which are internedi ate between two ot her things,
and participate in both of themif one of these two things is good and
the other evil, are better than the one and worse than the other

but if they are in a nean between two good things which do not tend to
the sanme end, they fall short of either of their conponent elenents in
the attainment of their ends. Only in the case when the two

conmponent el ements which do not tend to the sane end are evil is the
participant better than either. Now, if philosophy and politica

action are both good, but tend to different ends, and they participate
in both, and are in a mean between them then they are talking
nonsense, for they are worse than either; or, if the one be good and
the other evil, they are better than the one and worse than the other
only on the supposition that they are both evil could there be any
truth in what they say. | do not think that they will admit that their
two pursuits are either wholly or partly evil; but the truth is,

that these philosopher-politicians who aimat both fall short of

both in the attai nment of their respective ends, and are really third,
al though they would like to stand first. There is no need, however, to
be angry at this anmbition of theirs-which may be forgiven; for every
man ought to be | oved who says and manful |y pursues and works out

anything which is at all like wisdom at the same tinme we shall do
well to see themas they really are.
Cri. | have often told you, Socrates, that | amin a constant

difficulty about ny two sons. What am| to do with then? There is no
hurry about the younger one, who is only a child; but the other
Critobulus, is getting on, and needs sonme one who will inprove him

| cannot hel p thinking, when | hear you talk, that there is a sort

of madness in many of our anxieties about our children:-in the first
pl ace, about marrying a wife of good fanily to be the nother of

them and then about heapi ng up noney for themand yet taking no

care about their education. But then again, when | contenpl ate any

of those who pretend to educate others, | amanmazed. To ne, if | amto
confess the truth, they all seemto be such outrageous beings: so that
I do not know how | can advise the youth to study phil osophy.

Soc. Dear Crito, do you not know that in every profession the
inferior sort are nunerous and good for nothing, and the good are
few and beyond all price: for exanple, are not gymastic and
rhetoric and noney-nmeking and the art of the general, noble arts?

Cri. Certainly they are, in ny judgnent.

Soc. Well, and do you not see that in each of these arts the many
are ridicul ous perfornmners?

Cri. Yes, indeed, that is very true.

Soc. And will you on this account shun all these pursuits yourself
and refuse to allow themto your son?

Cri. That would not be reasonable, Socrates.

Soc. Do you then be reasonable, Crito, and do not mind whether the
teachers of phil osophy are good or bad, but think only of philosophy
herself. Try and exanmine her well and truly, and if she be evil seek
to turn away all nen fromher, and not your sons only; but if she be
what | believe that she is, then follow her and serve her, you and
your house, as the saying is, and be of good cheer

- THE END-
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