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360 BC
SYMPOSI UM
by Plato
transl ated by Benjanin Jowett
SYMPOSI UM
PERSONS OF THE DI ALOGUE: APOLLODORUS, who repeats to his comnpanion
t he di al ogue whi ch he had heard from Ari stodenus, and had al ready once
narrated to d aucon; PHAEDRUS; PAUSANI AS; ERYXI MACHUS; ARl STOPHANES
AGATHON; SOCRATES; ALCI Bl ADES; A TROOP OF REVELLERS. Scene: The
House of Agat hon

Concerni ng the things about which you ask to be informed | believe
that | amnot ill-prepared with an answer. For the day before
yesterday | was coming fromm own hone at Phalerumto the city, and
one of ny acquai ntance, who had caught a sight of nme from behind,
hind, out playfully in the distance, said: Apollodorus, O thou
Phal erian man, halt! So | did as | was bid; and then he said, | was
| ooki ng for you, Apollodorus, only just now, that | night ask you
about the speeches in praise of |ove, which were delivered by
Socrates, Alcibiades, and others, at Agathon's supper. Phoenix, the
son of Philip, told another person who told nme of them his
narrative was very indistinct, but he said that you knew, and | wi sh
that you woul d give me an account of them Wo, if not you, should
be the reporter of the words of your friend? And first tell ne, he
said, were you present at this neeting?

Your informant, d aucon, | said, nust have been very indistinct
i ndeed, if you imagine that the occasion was recent; or that | could
have been of the party.

Why, yes, he replied, | thought so.

| mpossible: | said. Are you ignorant that for many years Agathon has
not resided at Athens; and not three have el apsed since | becane
acquai nted with Socrates, and have made it ny daily business to know
all that he says and does. There was a time when | was running about
the world, fancying nyself to be well enployed, but | was really a
nost wretched thing, no better than you are now. | thought that I
ought to do anything rather than be a phil osopher

Well, he said, jesting apart, tell nme when the neeting occurred.

In our boyhood, | replied, when Agathon won the prize with his first
tragedy, on the day after that on which he and his chorus offered
the sacrifice of victory.

Then it nust have been a | ong while ago, he said; and who told
you-di d Socrat es?

No indeed, | replied, but the sane person who told Phoenix;-he was a
little fellow, who never wore any shoes Aristoderus, of the dene of
Cydat henaeum He had been at Agathon's feast; and | think that in
t hose days there was no one who was a nore devoted adm rer of
Socrates. Mreover, | have asked Socrates about the truth of sone
parts of his narrative, and he confirmed them Then, said d aucon, |et
us have the tale over again; is not the road to Athens just made for
conversation? And so we wal ked, and tal ked of the discourses on
I ove; and therefore, as | said at first, | amnot ill-prepared to
comply with your request, and will have another rehearsal of themif
you like. For to speak or to hear others speak of philosophy al ways
gives ne the greatest pleasure, to say nothing of the profit. But when
| hear another strain, especially that of you rich nmen and traders,
such conversation displeases nme; and | pity you who are ny conpani ons,
because you think that you are doing sonething when in reality you are
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doi ng nothing. And | dare say that you pity me in return, whom you
regard as an unhappy creature, and very probably you are right. But
| certainly know of you what you only think of me-there is the

di fference.

Conpani on. | see, Apollodorus, that you are just the sane-al ways
speaking evil of yourself, and of others; and | do believe that you
pity all mankind, with the exception of Socrates, yourself first of
all, true in this to your old nane, which, however deserved | know how
you acquired, of Apollodorus the nadman; for you are always raging
agai nst yoursel f and everybody but Socrates.

Apol | odorus. Yes, friend, and the reason why | amsaid to be nad,
and out of nmy wits, is just because | have these notions of nyself and
you; no other evidence is required.

Com No nore of that, Apollodorus; but let ne renew nmy request
that you woul d repeat the conversation

Apoll. Well, the tale of |Iove was on this wi se:-But perhaps | had
better begin at the beginning, and endeavour to give you the exact
wor ds of Aristodenus

He said that he net Socrates fresh fromthe bath and sandal | ed;
and as the sight of the sandals was unusual, he asked hi mwhither he
was goi ng that he had been converted into such a beau: -

To a banquet at Agathon's, he replied, whose invitation to his
sacrifice of victory | refused yesterday, fearing a crowd, but
promi sing that | would cone to-day instead; and so | have put on ny
finery, because he is such a fine man. What say you to going with ne
unasked?

| will do as you bid nme, | replied.

Foll ow then, he said, and let us denolish the proverb

To the feasts of inferior men the good unbi dden go;
i nstead of which our proverb will run:-
To the feasts of the good the good unbi dden go;

and this alteration nmay be supported by the authority of Honer
hi nsel f, who not only denolishes but literally outrages the proverb
For, after picturing Aganemrmon as the nost valiant of nmen, he nakes
Menel aus, who is but a fainthearted warrior, cone unbidden to the
banquet of Agamemmon, who is feasting and offering sacrifices, not the
better to the worse, but the worse to the better.

| rather fear, Socrates, said Aristodernus, lest this may still be ny
case; and that, like Menelaus in Honer, | shall be the inferior
person, who

To the leasts of the wi se unbidden goes.

But | shall say that | was bidden of you, and then you will have to
make an excuse

Two goi ng toget her

he replied, in Homeric fashion, one or other of them may invent an
excuse by the way.

This was the style of their conversation as they went al ong.
Socrates dropped behind in a fit of abstraction, and desired
Ari st odenus, who was waiting, to go on before him Wen he reached the
house of Agathon he found the doors w de open, and a comnical thing
happened. A servant coming out net him and led himat once into the
banqueting-hall in which the guests were reclining, for the banquet



was about to begin. Welconme, Aristodenus, said Agathon, as soon as
he appeared-you are just in time to sup with us; if you conme on any
other matter put it off, and nmake one of us, as | was | ooking for
you yesterday and nmeant to have asked you, if | could have found
you. But what have you done with Socrates?

| turned round, but Socrates was nowhere to be seen; and | had to
explain that he had been with ne a nonment before, and that | came by
his invitation to the supper

You were quite right in coming, said Agathon; but where is he
hi nsel f?

He was behind me just now, as | entered, he said, and | cannot think
what has become of him

Go and look for him boy, said Agathon, and bring himin; and do
you, Aristodenus, neanwhile take the place by Eryxi machus.

The servant then assisted himto wash, and he | ay down, and
presently anot her servant cane in and reported that our friend
Socrates had retired into the portico of the nei ghbouring house.
"There he is fixed," said he, "and when | call to himhe will not
stir."

How strange, said Agathon; then you rmust call himagain, and keep
calling him

Let him alone, said ny informant; he has a way of stopping

anywhere and | osing hinself w thout any reason. | believe that he will
soon appear; do not therefore disturb him
Well, if you think so, | will |eave him said Agathon. And then

turning to the servants, he added, "Let us have supper w thout waiting
for him Serve up whatever you please, for there; is no one to give
you orders; hitherto | have never |left you to yourselves. But on

this occasion inmagine that you art our hosts, and that | and the
conpany are your guests; treat us well, and then we shall comend
you." After this, supper was served, but still no-Socrates; and during
the nmeal Agathon several tines expressed a wish to send for him but
Ari st odenus objected; and at |ast when the feast was about half
over-for the fit, as usual, was not of |ong duration-Socrates entered;
Agat hon, who was reclining alone at the end of the table, begged

that he would take the place next to him that "I may touch you," he
said, "and have the benefit of that w se thought which canme into

your mind in the portico, and is now in your possession; for | am
certain that you would not have conme away until you had found what you
sought . "

How | wi sh, said Socrates, taking his place as he was desired,
that wi sdom coul d be infused by touch, out of the fuller the enptier
man, as water runs through wool out of a fuller cup into an enptier
one; if that were so, how greatly should I value the privilege of
reclining at your side! For you would have filled me full with a
stream of wi sdom pl enteous and fair; whereas ny own is of a very
nmean and questionable sort, no better than a dream But yours is
bright and full of promise, and was nanifested forth in all the
spl endour of youth the day before yesterday, in the presence of nore
than thirty thousand Hell enes.

You are nocking, Socrates, said Agathon, and ere long you and | will
have to determ ne who bears off the palmof w sdom of this Dionysus
shall be the judge; but at present you are better occupied wth
supper.

Socrates took his place on the couch, and supped with the rest;
and then libations were offered, and after a hymm had been sung to the
god, and there had been the usual cerenonies, they were about to
conmence drinking, when Pausanias said, And now, ny friends, how can
we drink with least injury to ourselves? | can assure you that |
feel severely the effect of yesterday's potations, and nust have



time to recover; and | suspect that nost of you are in the sane
predi canent, for you were of the party yesterday. Consider then: How
can the drinking be nade easiest?

| entirely agree, said Aristophanes, that we should, by all neans,
avoi d hard drinking, for I was nyself one of those who were
yesterday drowned in drink.

I think that you are right, said Eryximachus, the son of Acunenus;
but | should still like to hear one other person speak: |s Agathon
able to drink hard?

| amnot equal to it, said Agathon

Then, the Eryxi machus, the weak heads |ike nyself, Aristodenus,
Phaedrus, and others who never can drink, are fortunate in finding
that the stronger ones are not in a drinking nood. (I do not include
Socrates, who is able either to drink or to abstain, and will not
m nd, whi chever we do.) Well, as of none of the conpany seem
di sposed to drink much, | may be forgiven for saying, as a
physi cian, that drinking deep is a bad practice, which I never follow
if I can help, and certainly do not reconmend to another, |east of al
to any one who still feels the effects of yesterday's carouse.

| always do what you advise, and especially what you prescribe as
a physician, rejoined Phaedrus the Myrrhinusian, and the rest of the
conpany, if they are wise, will do the sane.

It was agreed that drinking was not to be the order of the day,
but that they were all to drink only so nmuch as they pl eased.

Then, said Eryxi machus, as you are all agreed that drinking is to be
voluntary, and that there is to be no conpulsion, | nove, in the
next place, that the flute-girl, who has just nade her appearance,
be told to go away and play to herself, or, if she likes, to the wonen
who are within. To-day |let us have conversation instead; and, if you
will allownme, | will tell you what sort of conversation. This
proposal having been accepted, Eryxi machus proceeded as foll ows: -

I will begin, he said, after the manner of Mel ani ppe in Euripides,

Not m ne the word

which | am about to speak, but that of Phaedrus. For often he says
to ne in an indignant tone: "Wat a strange thing it is,
Eryxi machus, that, whereas other gods have poenms and hymms made in
their honour, the great and gl orious god, Love, has no enconi ast anong
all the poets who are so nany. There are the worthy sophists too-the
excel l ent Prodicus for exanple, who have descanted in prose on the
virtues of Heracles and other heroes; and, what is still nore
extraordinary, | have net with a phil osophical work in which the
utility of salt has been nmade the theme of an el oquent discourse;
and nany other like things have had a |ike honour bestowed upon
them And only to think that there should have been an eager
i nterest created about them and yet that to this day no one has
ever dared worthily to hynm Love's praises! So entirely has this great
deity been neglected.” Now in this Phaedrus seenms to ne to be quite
right, and therefore | want to offer hima contribution; also
think that at the present nonment we who are here assenbl ed cannot do
better than honour the. god Love. If you agree with nme, there wll
be no lack of conversation; for | nmean to propose that each of us in
turn, going fromleft to right, shall make a speech in honour of Love.
Let him give us the best which he can; and Phaedrus, because he is
sitting first on the left hand, and because he is the father of the
t hought, shall begin.

No one will vote agai nst you, Eryximachus, said Socrates. How can
| oppose your notion, who profess to understand nothing but nmatters of
love; nor, | presume, will Agathon and Pausani as; and there can be



no doubt of Aristophanes, whose whol e concern is with Dionysus and
Aphrodite; nor will any one disagree of those whom|, see around ne.
The proposal, as | amaware, may seemrather hard upon us whose
place is last; but we shall be contented if we hear sone good speeches
first. Let Phaedrus begin the praise of Love, and good luck to him
Al'l the conpany expressed their assent, and desired himto do as
Socrates bade him
Aristodenus did not recollect all that was said, nor do
recollect all that he related to nme; but | will tell you what |
t hought nost worthy of remenbrance, and what the chief speakers said.
Phaedrus began by affirming that love is a mighty god, and wonderf ul
anong gods and nen, but especially wonderful in his birth. For he is
the el dest of the gods, which is an honour to him and a proof of
his claimto this honour is, that of his parents there is no nmenori al
neither poet nor prose-witer has ever affirned that he had any. As
Hesi od says:

First Chaos cane, and then broad-bosoned Earth,
The everlasting seat of all that is,
And Love.

In other words, after Chaos, the Earth and Love, these two, came
into being. Al so Parnenides sings of Generation

First in the train of gods, he fashioned Love.

And Acusil aus agrees with Hesiod. Thus nunerous are the w tnesses
who acknow edge Love to be the el dest of the gods. And not only is
he the el dest, he is also the source of the greatest benefits to us.
For | know not any greater blessing to a young man who is begi nni ng
life than a virtuous lover or to the lover than a bel oved youth. For
the principle which ought to be the guide of nen who woul d nobly
live at principle, |I say, neither kindred, nor honour, nor wealth, nor
any other motive is able to inplant so well as love. OF what am|
speaki ng? O the sense of honour and di shonour, w thout which
nei ther states nor individuals ever do any good or great work. And
say that a lover who is detected in doing any di shonourable act, or
submitting through cowardi ce when any di shonour is done to him by
another, will be nore pained at being detected by his bel oved than
at being seen by his father, or by his conpanions, or by any one el se.
The bel oved too, when he is found in any disgraceful situation, has
the same feeling about his lover. And if there were only sonme way of
contriving that a state or an arny should be made up of |overs and
their loves, they would be the very best governors of their own
city, abstaining fromall dishonour, and emrmul ati ng one another in
honour; and when fighting at each other's side, although a nere
handful , they woul d overcone the world. For what |over woul d not
choose rather to be seen by all mankind than by his bel oved, either
when abandoni ng his post or throwi ng away his arns? He woul d be
ready to die a thousand deaths rather than endure this. Or who woul d
desert his beloved or fail himin the hour of danger? The veriest
coward woul d becone an inspired hero, equal to the bravest, at such
atine; Love would inspire him That courage which, as Homer says, the
god breathes into the souls of sone heroes, Love of his own nature
infuses into the |over

Love will make nmen dare to die for their bel oved-Iove al one; and
womren as well as nmen. OF this, Alcestis, the daughter of Pelias, is
a nonunent to all Hellas; for she was willing to lay down her life
on behal f of her husband, when no one el se would, although he had a
father and nother; but the tenderness of her |love so far exceeded



theirs, that she made them seemto be strangers in blood to their

own son, and in nane only related to hinm and so noble did this action
of hers appear to the gods, as well as to nmen, that anong the many who
have done virtuously she is one of the very fewto whom in adnmiration
of her noble action, they have granted the privilege of returning
alive to earth; such exceeding honour is paid by the gods to the
devotion and virtue of |ove. But O pheus, the son of Ceagrus, the
harper, they sent enpty away, and presented to himan apparition

only of her whom he sought, but herself they would not give up

because he showed no spirit; he was only a harp-player, and did
not-dare like Al cestis to die for |love, but was contriving how he

nm ght enter hades alive; noreover, they afterwards caused himto
suffer death at the hands of wonen, as the punishnment of his
cowardl i ness. Very different was the reward of the true |ove of
Achilles towards his |lover Patroclus-his |Iover and not his | ove (the
notion that Patroclus was the beloved one is a foolish error into

whi ch Aeschylus has fallen, for Achilles was surely the fairer of

the two, fairer also than all the other heroes; and, as Honer

informs us, he was still beardl ess, and younger far). And greatly as

t he gods honour the virtue of love, still the return of [ove on the
part of the beloved to the lover is nore adnired and val ued and
rewarded by them for the lover is nore divine; because he is inspired
by God. Now Achilles was quite aware, for he had been told by his

not her, that he nmight avoid death and return hone, and live to a

good ol d age, if he abstained fromslaying Hector. Neverthel ess he
gave his life to revenge his friend, and dared to die, not only in his
def ence, but after he was dead Werefore the gods honoured himeven
above Alcestis, and sent himto the Islands of the Blest. These are ny
reasons for affirmng that Love is the el dest and nobl est and

m ghtiest of the gods; and the chiefest author and giver of virtue
inlife, and of happi ness after death.

This, or something like this, was the speech of Phaedrus; and sone
ot her speeches foll owed which Aristodenus did not renenber; the next
whi ch he repeated was that of Pausani as. Phaedrus, he said, the
argument has not been set before us, | think, quite in the right
form-we should not be called upon to praise Love in such an
i ndi scrimnate nanner. If there were only one Love, then what you said
woul d be well enough; but since there are nore Loves than
one, -shoul d have begun by deternining which of themwas to be the
thene of our praises. | will anmend this defect; and first of all |
woul d tell you which Love is deserving of praise, and then try to hym
the prai seworthy one in a manner worthy of him For we all know that
Love is inseparable from Aphrodite, and if there were only one
Aphrodite there woul d be only one Love; but as there are two goddesses
there nmust be two Loves.

And am | not right in asserting that there are two goddesses? The
el der one, having no nother, who is called the heavenly
Aphrodite-she is the daughter of Uranus; the younger, who is the
daught er of Zeus and Di one-her we call common; and the Love who is her
fell owworker is rightly named conmon, as the other love is called
heavenly. Al the gods ought to have praise given to them but not
wi t hout distinction of their natures; and therefore | nust try to
di stinguish the characters of the two Loves. Now actions vary
according to the manner of their performance. Take, for exanple,
that which we are now doing, drinking, singing and tal king these

actions are not in thenselves either good or evil, but they turn out
in this or that way according to the node of performing them and when
wel | done they are good, and when wongly done they are evil; and in

i ke manner not every love, but only that which has a nobl e purpose,
is noble and worthy of praise. The Love who is the offspring of the



common Aphrodite is essentially common, and has no discrimnation
bei ng such as the nmeaner sort of nmen feel, and is apt to be of wonen
as well as of youths, and is of the body rather than of the soul-the
nost foolish beings are the objects of this [ove which desires only to
gain an end, but never thinks of acconplishing the end nobly, and

t heref ore does good and evil quite indiscrininately. The goddess who
is his nother is far younger than the other, and she was born of the
union of the nmale and femal e, and partakes of both.

But the offspring of the heavenly Aphrodite is derived froma nother
in whose birth the female has no part,-she is fromthe nmale only; this
is that | ove which is of youths, and the goddess being older, there is
not hi ng of wantonness in her. Those who are inspired by this love turn
to the male, and delight in himwho is the nore valiant and
intelligent nature; any one may recogni se the pure enthusiasts in
the very character of their attachnents. For they |ove not boys, but
intelligent, beings whose reason is beginning to be devel oped, mnuch
about the time at which their beards begin to grow. And in choosing
young nen to be their conpanions, they mean to be faithful to them
and pass their whole life in conmpany with them not to take themin
their inexperience, and deceive them and play the fool with them
or run away fromone to another of them But the | ove of young boys
shoul d be forbidden by | aw, because their future is uncertain; they
may turn out good or bad, either in body or soul, and nuch noble
ent husi asm may be thrown away upon thenmy in this nmatter the good are a
law to thensel ves, and the coarser sort of |overs ought to be
restrained by force; as we restrain or attenpt to restrain themfrom
fixing their affections on wonen of free birth. These are the
persons who bring a reproach on I ove; and sone have been led to deny
the | awful ness of such attachnents because they see the inpropriety
and evil of them for surely nothing that is decorously and lawfully
done can justly be censured.

Now here and in Lacedaenon the rul es about |ove are perplexing,
but in nost cities they are sinple and easily intelligible; in Elis
and Boeotia, and in countries having no gifts of el oquence, they are
very straightforward; the lawis sinply in favour of these connexions,
and no one, whether young or old, has anything to say to their
di scredit; the reason being, as | suppose, that they are nmen of few
words in those parts, and therefore the Iovers do not like the trouble
of pleading their suit. In lonia and other places, and generally in
countries which are subject to the barbarians, the customis held to
be di shonourabl e; |oves of youths share the evil repute in which
phi | osophy and gymastics are held because they are ininmcal to
tyranny; for the interests of rulers require that their subjects
shoul d be poor in spirit and that there should be no strong bond of
friendship or society anmong them which |ove, above all other notives,
is likely to inspire, as our Athenian tyrants-|earned by experience;
for the love of Aristogeiton and the constancy of Harnodi us had

strength which undid their power. And, therefore, the ill-repute
into which these attachnents have fallen is to be ascribed to the evi
condition of those who make themto be ill-reputed; that is to say, to

the sel f-seeking of the governors and the cowardi ce of the governed;
on the other hand, the indiscrininate honour which is given to themin
sone countries is attributable to the | aziness of those who hold
this opinion of them In our own country a far better principle
prevails, but, as | was saying, the explanation of it is rather
per pl exi ng. For, observe that open loves are held to be nore
honour abl e than secret ones, and that the |ove of the noblest and
hi ghest, even if their persons are |ess beautiful than others, is
especi al I y honour abl e.

Consi der, too, how great is the encouragenent which all the world



gives to the lover; neither is he supposed to be doing anything
di shonourabl e; but if he succeeds he is praised, and if he fail he
is blamed. And in the pursuit of his |Iove the custom of mankind all ows
himto do nany strange things, which philosophy would bitterly censure
if they were done fromany notive of interest, or wish for office or
power. He may pray, and entreat, and supplicate, and swear, and lie on
a mat at the door, and endure a slavery worse than that of any
slave-in any other case friends and eneni es would be equally ready
to prevent him but now there is no friend who will be ashamed of
hi m and adnmoni sh him and no eneny will charge himw th neanness or
flattery; the actions of a |over have a grace which ennobles them and
custom has decided that they are highly commendabl e and that there
no |l oss of character in them and, what is strangest of all, he only
may swear and forswear hinmself (so nen say), and the gods will forgive
his transgression, for there is no such thing as a |over's oath.
Such is the entire liberty which gods and nmen have all owed the
| over, according to the customwhich prevails in our part of the
world. Fromthis point of viewa man fairly argues in Athens to |ove
and to be loved is held to be a very honourabl e thing. But when
parents forbid their sons to talk with their |overs, and place them
under a tutor's care, who is appointed to see to these things, and
their conpani ons and equals cast in their teeth anything of the sort
whi ch they may observe, and their elders refuse to silence the
reprovers and do not rebuke them any one who reflects on all this
will, on the contrary, think that we hold these practices to be nost
di sgraceful. But, as | was saying at first, the truth as | inmagine is,
t hat whet her such practices are honourabl e or whether they are
di shonourable is not a sinple question; they are honourable to himwho
foll ows them honourably, dishonourable to himwho follows them
di shonourably. There is dishonour in yielding to the evil, or in an
evil manner; but there is honour in yielding to the good, or in an
honour abl e nanner

Evil is the vulgar |over who | oves the body rather than the soul
i nasmuch as he is not even stable, because he loves a thing which is
in itself unstable, and therefore when the bl oom of youth which he was
desiring is over, he takes wing and flies away, in spite of all his
words and pronises; whereas the |ove of the noble disposition is
life-long, for it becomes one with the everlasting. The custom of
our country woul d have both of them proven well and truly, and would
have us yield to the one sort of |lover and avoid the other, and
t heref ore encourages sonme to pursue, and others to fly; testing both
the |l over and beloved in contests and trials, until they show to which
of the two classes they respectively belong. And this is the reason
why, in the first place, a hasty attachnent is held to be
di shonour abl e, because tinme is the true test of this as of nost
ot her things; and secondly there is a dishonour in being overconme by
the I ove of noney, or of wealth, or of political power, whether a
man is frightened into surrender by the loss of them or, having
experienced the benefits of noney and political corruption, is
unable to rise above the seductions of them For none of these
things are of a permanent or |asting nature; not to nmention that no
generous friendship ever sprang fromthem There remains, then, only
one way of honourable attachment which customallows in the bel oved,
and this is the way of virtue; for as we adnitted that any service
which the lover does to himis not to be accounted flattery or a
di shonour to hinself, so the bel oved has one way only of voluntary
servi ce which is not dishonourable, and this is virtuous service.

For we have a custom and according to our custom any one who does
service to another under the idea that he will be inproved by him
either in wisdom or, in sonme other particular of virtue-such a



voluntary service, | say, is not to be regarded as a di shonour, and is
not open to the charge of flattery. And these two custons, one the

| ove of youth, and the other the practice of philosophy and virtue

in general, ought to neet in one, and then the bel oved nmay

honour ably indul ge the |over. For when the | over and bel oved cone

t oget her, having each of thema law, and the lover thinks that he is
right in doing any service which he can to his gracious |oving one;
and the other that he is right in showi ng any ki ndness which he can to
hi mwho i s maki ng hi mw se and good; the one capabl e of

conmmuni cati ng wi sdom and virtue, the other seeking to acquire them
with a view to education and wi sdom when the two |aws of |ove are
fulfilled and neet in one-then, and then only, may the bel oved yield
with honour to the lover. Nor when love is of this disinterested

sort is there any disgrace in being deceived, but in every other

case there is equal disgrace in being or not being deceived. For he
who is gracious to his lover under the inpression that he is rich, and
i s di sappoi nted of his gains because he turns out to be poor, is

di sgraced all the same: for he has done his best to show that he woul d
give hinself up to any one's "uses base" for the sake of noney; but
this is not honourable. And on the sane principle he who gives hinself
to a | over because he is a good man, and in the hope that he will be

i mproved by his conpany, shows hinself to be virtuous, even though the
obj ect of his affection turn out to be a villain, and to have no
virtue; and if he is deceived he has committed a noble error. For he
has proved that for his part he will do anything for anybody with a
view to virtue and inprovenent, than which there can be nothing

nobl er. Thus noble in every case is the acceptance of another for

the sake of virtue. This is that love which is the |love of the
heavenly godess, and is heavenly, and of great price to individuals
and cities, making the lover and the bel oved ali ke eager in the work
of their own inprovenment. But all other |loves are the offspring of the

other, who is the common goddess. To you, Phaedrus, | offer this ny
contribution in praise of love, which is as good as | could make
ext enpor e.

Pausani as cane to a pause-this is the balanced way in which | have
been taught by the wi se to speak; and Aristodenus said that the turn
of Aristophanes was next, but either he had eaten too much, or from
sone ot her cause he had the hiccough, and was obliged to change
turns with Eryxi machus the physician, who was reclining on the couch
bel ow hi m Eryxi machus, he said, you ought either to stop ny hiccough
or to speak in nmy turn until | have left off.

I will do both, said Eryximachus: | will speak in your turn, and
do you speak in nmine; and while | am speaking | et nme reconmend you
to hold your breath, and if after you have done so for sone tine the
hi ccough is no better, then gargle with a little water; and if it
still continues, tickle your nose with sonething and sneeze; and if
you sneeze once or tw ce, even the nost violent hiccough is sure to
go. | will do as you prescribe, said Aristophanes, and now get on.

Eryxi machus spoke as follows: Seeing that Pausanias nmade a fair
begi nning, and but a |lane ending, | nust endeavour to supply his
deficiency. | think that he has rightly distinguished two kinds of
love. But ny art further informs nme that the double love is not nerely
an affection of the soul of man towards the fair, or towards anything,
but is to be found in the bodies of all aninmals and in productions
of the earth, and | may say in all that is; such is the conclusion
which | seemto have gathered fromnmy own art of nedicine, whence
| earn how great and wonderful and universal is the deity of I|ove,
whose enpire extends over all things, divine as well as human. And
frommedicine | would begin that | may do honour to ny art. There
are in the human body these two kinds of |ove, which are confessedly



different and unlike, and being unlike, they have |oves and desires
which are unlike; and the desire of the healthy is one, and the desire
of the diseased is another; and as Pausani as was just now sayi ng
that to indul ge good nen is honourable, and bad nen
di shonourabl e:-so too in the body the good and healthy elenents are to
be i ndul ged, and the bad el enents and the el enments of disease are
not to be indul ged, but discouraged. And this is what the physician
has to do, and in this the art of medicine consists: for medicine
may be regarded generally as the knowl edge of the | oves and desires of
t he body, and how to satisfy themor not; and the best physician is he
who is able to separate fair love fromfoul, or to convert one into
the other; and he who knows how to eradi cate and how to inpl ant
| ove, whichever is required, and can reconcile the nost hostile
elements in the constitution and nake themloving friends, is
skilful practitioner. Now the: npbst hostile are the npbst opposite,
such as hot and cold, bitter and sweet, npoist and dry, and the I|ike.
And my ancestor, Asclepius, knowi ng howto inplant friendship and
accord in these elenents, was the creator of our art, as our friends
the poets here tell us, and | believe them and not only nedicine in
every branch but the arts of gymastic and husbandry are under his
domi ni on.

Any one who pays the |least attention to the subject will also
perceive that in nusic there is the sane reconciliation of
opposites; and | suppose that this nust have been the neani ng, of
Her acl ei tus, although, his words are not accurate, for he says that is

united by disunion, |ike the harnmony-of bow and the Iyre. Now there is
an absurdity saying that harnony is discord or is conposed of elenments
which are still in a state of discord. But what he probably neant was,

that, harnony is conposed of differing notes of higher or |ower

pitch which di sagreed once, but are now reconciled by the art of
nmusic; for if the higher and | ower notes still disagreed, there

could be there could be no harnony-clearly not. For harnony is a
synphony, and synphony is an agreenent; but an agreenent of

di sagreenents while they di sagree there cannot be; you cannot

har moni ze that which disagrees. In like manner rhythmis conpounded of
el ements short and long, once differing and nowin accord; which
accordance, as in the former instance, nedicine, so in all these other
cases, nusic inplants, making |ove and unison to grow up anong them
and thus nmusic, too, is concerned with the principles of love in their
application to harnmony and rhythm Again, in the essential nature of
harnony and rhythmthere is no difficulty in discerning | ove which has
not yet becone double. But when you want to use themin actual life,
either in the conmposition of songs or in the correct performance of
airs or nmetres conposed al ready, which latter is called education
then the difficulty begins, and the good artist is needed. Then the
old tale has to be repeated of fair and heavenly |l ove -the | ove of
Urania the fair and heavenly nmuse, and of the duty of accepting the
tenperate, and those who are as yet intenperate only that they may
becone tenperate, and of preserving their |ove; and again, of the

vul gar Pol yhymi a, who nust be used with circunspection that the

pl easure be enjoyed, but may not generate |licentiousness; just as in
my own art it is a great matter so to regulate the desires of the
epicure that he may gratify his tastes w thout the attendant evil of
di sease. Whence | infer that in nusic, in nedicine, in all other

t hi ngs human as which as divine, both |oves ought to be noted as far
as may be, for they are both present.

The course of the seasons is also full of both these principles; and
when, as | was saying, the elenments of hot and cold, npoist and dry,
attain the harnoni ous | ove of one another and blend in tenperance
and harnony, they bring to nen, aninmals, and plants health and plenty,



and do them no harm whereas the wanton | ove, getting the upper hand
and affecting the seasons of the year, is very destructive and

i njurious, being the source of pestilence, and bringi ng many ot her

ki nds of diseases on aninmals and plants; for hoar-frost and hail and
blight spring fromthe excesses and disorders of these el enents of

| ove, which to knowin relation to the revol utions of the heavenly
bodi es and the seasons of the year is termed astronony. Furthernore
all sacrifices and the whole province of divination, which is the
art of communi on between gods and nen-these, | say, are concerned with
the preservation of the good and the cure of the evil |ove. For al
manner of inpiety is likely to ensue if, instead of accepting and
honouring and reverenci ng the harnonious love in all his actions, a
man honours the other love, whether in his feelings towards gods or
parents, towards the living or the dead. Werefore the business of
divination is to see to these loves and to heal them and divination
is the peacenmaker of gods and men, working by a know edge of the
religious or irreligious tendencies which exist in human | oves. Such
is the great and mighty, or rather ommi potent force of love in
general . And the love, nore especially, which is concerned with the
good, and which is perfected in conpany with tenperance and justice,
whet her anong gods or nen, has the greatest power, and is the source
of all our happiness and harnony, and nakes us friends with the gods
who are above us, and with one another. | dare say that | too have
omtted several things which might be said in praise of Love, but this
was not intentional, and you, Aristophanes, may now supply the

omi ssion or take sone other |ine of commendation; for | perceive
that you are rid of the hiccough

Yes, said Aristophanes, who foll owed, the hiccough is gone; not,
however, until | applied the sneezing; and | wonder whether the
har mony of the body has a | ove of such noises and ticklings, for |
no sooner applied the sneezing than | was cured.

Eryxi machus sai d: Beware, friend Aristophanes, although you are
going to speak, you are making fun of ne; and | shall have to watch
and see whether | cannot have a | augh at your expense, when you
nm ght speak in peace.

You are right, said Aristophanes, laughing. | will unsay ny words;
but do you please not to watch ne, as | fear that in the speech
which | am about to make, instead of others |laughing with nme, which is
to the manner born of our nuse and would be all the better, | shal
only be laughed at by them

Do you expect to shoot your bolt and escape, Aristophanes? Well,
perhaps if you are very careful and bear in nind that you will be
called to account, | rmay be induced to let you off.

Ari st ophanes professed to open another vein of discourse; he had a
mnd to praise Love in another way, unlike that either of Pausanias or
Eryxi machus. Manki nd; he said, judging by their neglect of him have
never, as | think, at all understood the power of Love. For if they
had understood himthey would surely have built noble tenples and
altars, and offered solem sacrifices in his honour; but this is not
done, and nost certainly ought to be done: since of all the gods he is
the best friend of nen, the helper and the healer of the ills which
are the great inpedinent to the happiness of the race. | will try to
descri be his power to you, and you shall teach the rest of the world
what | amteaching you. In the first place, let ne treat of the nature
of man and what has happened to it; for the original human nature
was not |ike the present, but different. The sexes were not two as
they are now, but originally three in nunber; there was man, woman,
and the union of the two, having a nanme corresponding to this double
nature, which had once a real existence, but is now lost, and the word
"Androgynous" is only preserved as a termof reproach. In the second



pl ace, the prinmeval nman was round, his back and sides forning a
circle; and he had four hands and four feet, one head with two
faces, |ooking opposite ways, set on a round neck and precisely alike;
al so four ears, two privy nenbers, and the remai nder to correspond. He
coul d wal k upright as nen now do, backwards or forwards as he pl eased,
and he could also roll over and over at a great pace, turning on his
four hands and four feet, eight in all, like tunblers going over and
over with their legs in the air; this was when he wanted to run
fast. Now the sexes were three, and such as | have described them
because the sun, nmoon, and earth are three;-and the nan was originally
the child of the sun, the woman of the earth, and the man-wonman of the
nmoon, which is nade up of sun and earth, and they were all round and
noved round and round: like their parents. Terrible was their mght
and strength, and the thoughts of their hearts were great, and they
made an attack upon the gods; of themis told the tale of Oys and
Ephi al tes who, as Honer says, dared to scal e heaven, and woul d have
| ai d hands upon the gods. Doubt reigned in the celestial councils.
Shoul d they kill them and anni hilate the race with thunderbolts, as
they had done the giants, then there would be an end of the sacrifices
and worship which nen offered to them but, on the other hand, the
gods could not suffer their insolence to be unrestrained.

At last, after a good deal of reflection, Zeus discovered a way.
He said: "Methinks | have a plan which will hunble their pride and
i mprove their manners; nen shall continue to exist, but I will cut
themin two and then they will be diminished in strength and increased
in nunbers; this will have the advantage of naking them nore
profitable to us. They shall wal k upright on two legs, and if they
continue insolent and will not be quiet, I will split themagain and
they shall hop about on a single leg." He spoke and cut nen in two,
like a sorb-apple which is halved for pickling, or as you night divide
an egg with a hair; and as he cut themone after another, he bade
Apollo give the face and the half of the neck a turn in order that the
man ni ght contenplate the section of hinself: he would thus learn a
| esson of hunmility. Apollo was al so bidden to heal their wounds and
conpose their forns. So he gave a turn to the face and pulled the skin
fromthe sides all over that which in our |anguage is called the
belly, like the purses which draw in, and he nmade one nouth at the
centre, which he fastened in a knot (the sane which is called the
navel ); he al so noul ded the breast and took out nobst of the
wri nkl es, nmuch as a shoemaker mnight snooth | eather upon a | ast; he
left a few, however, in the region of the belly and navel, as a
nmenorial of the prineval state. After the division the tw parts of
man, each desiring his other half, came together, and throwing their
arns about one another, entwined in nutual enbraces, longing to grow
into one, they were on the point of dying from hunger and
sel f-negl ect, because they did not like to do anything apart; and when
one of the halves died and the other survived, the survivor sought
anot her mate, man or woman as we call them being the sections of
entire nmen or wonen, and clung to that. They were bei ng destroyed,
when Zeus in pity of theminvented a new plan: he turned the parts
of generation round to the front, for this had not been always their
position and they sowed the seed no | onger as hitherto Iike
grasshoppers in the ground, but in one another; and after the
transposition the male generated in the female in order that by the
mut ual enbraces of man and woman they might breed, and the race
m ght continue; or if man cane to man they m ght be satisfied, and
rest, and go their ways to the business of life: so ancient is the
desire of one another which is inplanted in us, reuniting our origina
nature, maki ng one of two, and healing the state of nman

Each of us when separated, having one side only, like a flat fish,



is but the indenture of a man, and he is always [ ooking for his
other half. Men who are a section of that double nature which was once
cal I ed Androgynous are lovers of wonen; adulterers are generally of
this breed, and al so adul terous wonmen who lust after nen: the wonen
who are a section of the woman do not care for nmen, but have fenal e
attachnents; the femal e conpanions are of this sort. But they who
are a section of the male follow the male, and while they are young,
being slices of the original man, they hang about nmen and enbrace
them and they are thensel ves the best of boys and youths, because
they have the nost nanly nature. Sone indeed assert that they are
shanel ess, but this is not true; for they do not act thus from any
want of shame, but because they are valiant and nmanly, and have a
manly countenance, and they enbrace that which is Iike them And these
when they grow up become our statesmnmen, and these only, which is a
great proof of the truth of what | am saving. \Wen they reach
manhood they are |l oves of youth, and are not naturally inclined to
marry or beget children,-if at all, they do so only in obedience to
the law, but they are satisfied if they nay be allowed to live with
one anot her unwedded; and such a nature is prone to |ove and ready
to return love, always enbracing that which is akin to him And when
one of themneets with his other half, the actual half of hinself,
whet her he be a | over of youth or a |over of another sort, the pair
are lost in an amazenment of |ove and friendship and intimcy, and
woul d not be out of the other's sight, as | nay say, even for a
nmonent: these are the people who pass their whole lives together
yet they could not explain what they desire of one another. For the
i ntense yearni ng which each of themhas towards the other does not
appear to be the desire of lover's intercourse, but of sonething
el se which the soul of either evidently desires and cannot tell, and
of which she has only a dark and doubtful presentinment. Suppose
Hephaestus, with his instruments, to cone to the pair who are |lying
side, by side and to say to them "Wat do you people want of one
anot her?" they would be unable to explain. And suppose further, that
when he saw their perplexity he said: "Do you desire to be wholly one;
al ways day and night to be in one another's conpany? for if this is
what you desire, | amready to nelt you into one and | et you grow
together, so that being two you shall becone one, and while you live a
common life as if you were a single man, and after your death in the
worl d below still be one departed soul instead of two-1 ask whet her
this is what you lovingly desire, and whether you are satisfied to
attain this?"-there is not a man of them who when he heard the
proposal woul d deny or would not acknow edge that this neeting and
nmelting into one another, this beconing one instead of twd, was the
very expression of his ancient need. And the reason is that human
nature was originally one and we were a whole, and the desire and
pursuit of the whole is called |ove. There was a tine, | say, when
we were one, but now because of the wi ckedness of mankind God has
di spersed us, as the Arcadians were dispersed into villages by the
Lacedaenoni ans. And if we are not obedient to the gods, there is a
danger that we shall be split up again and go about in
basso-relievo, like the profile figures having only half a nose
whi ch are scul ptured on nonunments, and that we shall be like tallies.
Wherefore let us exhort all nmen to piety, that we may avoid evil
and obtain the good, of which Love is to us the lord and minister; and
I et no one oppose himhe is the eneny of the gods who oppose him
For if we are friends of the God and at peace with himwe shall find
our own true |loves, which rarely happens in this world at present. |
am serious, and therefore | must beg Eryxi machus not to nake fun or to
find any allusion in what | am saying to Pausani as and Agat hon, who,
as | suspect, are both of the nmanly nature, and belong to the class



whi ch | have been describing. But ny words have a wi der
application-they include nen and wonen everywhere; and | believe

that if our | oves were perfectly acconplished, and each one

returning to his primeval nature had his original true [ove, then

our race would be happy. And if this would be best of all, the best in
t he next degree and under present circunstances nmust be the nearest
approach to such an union; and that will be the attainnent of a
congeni al | ove. Wierefore, if we would prai se hi mwho has given to

us the benefit, we nust praise the god Love, who is our greatest
benefactor, both leading us in this |ife back to our own nature, and
gi ving us high hopes for the future, for he pronmises that if we are
pious, he will restore us to our original state, and heal us and

make us happy and bl essed. This, Eryxi machus, is ny discourse of |ove,
whi ch, although different to yours, | nust beg you to | eave unassail ed
by the shafts of your ridicule, in order that each may have his

turn; each, or rather either, for Agathon and Socrates are the only
ones left.

I ndeed, | amnot going to attack you, said Eryximachus, for |
t hought your speech charmng, and did I not know that Agathon and
Socrates are masters in the art of love, | should be really afraid
that they woul d have nothing to say, after the world of things which
have been said already. But, for all that, | amnot w thout hopes.

Socrates said: You played your part well, Eryximachus; but if you
were as | amnow, or rather as | shall be when Agat hon has spoken, you
woul d, indeed, be in a great strait.

You want to cast a spell over ne, Socrates, said Agathon, in the
hope that | may be disconcerted at the expectation raised anbong the
audi ence that | shall speak well.

| should be strangely forgetful, Agathon replied Socrates, of the
courage and nmagnani mty whi ch you showed when your own conpositions
were about to be exhibited, and you cane upon the stage with the
actors and faced the vast theatre altogether undi smayed, if |
t hought that your nerves could be fluttered at a small party of
friends.

Do you think, Socrates, said Agathon, that nmy head is so full of the
theatre as not to know how nmuch nore formidable to a nan of sense a
few good judges are than nany fool s?

Nay, replied Socrates, | should be very wong in attributing to you
Agat hon, that or any other want of refinenent. And | amquite aware
that if you happened to neet with any whom you thought w se, you would
care for their opinion nmuch nore than for that of the nmany. But then
we, having been a part of the foolish many in the theatre, cannot be
regarded as the select w se; though | know that if you chanced to be
in the presence, not of one of ourselves, but of sone really w se nan
you woul d be ashaned of disgracing yourself before himwould you not?

Yes, said Agathon

But before the many you woul d not be ashamed, if you thought that
you were doi ng sonething disgraceful in their presence?

Here Phaedrus interrupted them saying: not answer him nmy dear
Agathon; for if he can only get a partner with whom he can talk,
especi ally a good-1ooking one, he will no |longer care about the
conpl etion of our plan. Now | love to hear himtal k; but just at
present | nust not forget the encomi umon Love which | ought to
receive fromhimand fromevery one. Wien you and he have paid your
tribute to the god, then you nmay talk.

Very good, Phaedrus, said Agathon; | see no reason why | should
not proceed with my speech, as | shall have many other opportunities
of conversing with Socrates. Let ne say first how | ought to speak
and then speak: -

The previ ous speakers, instead of praising the god Love, or



unfol ding his nature, appear to have congratul ated manki nd on the
benefits which he confers upon them But | would rather praise the god
first, and then speak of his gifts; this is always the right way of
prai sing everything. May | say without inpiety or offence, that of al
the bl essed gods he is the nost bl essed because he is the fairest
and best? And he is the fairest: for, in the first place, he is the
youngest, and of his youth he is hinself the wi tness, fleeing out of
the way of age, who is swift enough, swifter truly than nost of us
like:-Love hates himand will not cone near him but youth and | ove
live and nove together-like to Iike, as the proverb says. Many
thi ngs were said by Phaedrus about Love in which | agree with him but
| cannot agree that he is older than lapetus and Kronos:-not so;
mai ntain himto be the youngest of the gods, and youthful ever. The
anci ent doi ngs anong the gods of which Hesiod and Parneni des spoke, if
the tradition of thembe true, were done of Necessity and not Love;
had Love been in those days, there would have been no chaining or
mutil ati on of the gods, or other violence, but peace and sweetness, as
there is now in heaven, since the rule of Love began

Love is young and al so tender; he ought to have a poet |ike Homer to
describe his tenderness, as Honer says of Ate, that she is a goddess
and tender:

Her feet are tender, for she sets her steps,
Not on the ground but on the heads of nen

herein is an excellent proof of her tenderness that, -she wal ks not
upon the hard but upon the soft. Let us adduce a simlar proof of

the tenderness of Love; for he wal ks not upon the earth, nor yet

upon skulls of nen, which are not so very soft, but in the hearts

and soul s of both god, and nen, which are of all things the softest:
in them he wal ks and dwel |l s and nmakes his hone. Not in every sou

wi t hout exception, for Wiere there is hardness he departs, where there
is softness there he dwells; and nestling always with his feet and

in all manner of ways in the softest of soft places, how can he be
other than the softest of all things? O a truth he is the tenderest
as well as the youngest, and also he is of flexile form for if he
were hard and w thout flexure he could not enfold all things, or

wind his way into and out of every soul of man undi scovered. And a
proof of his flexibility and symmetry of formis his grace, which is
universally admitted to be in an especial manner the attribute of

Love; ungrace and |l ove are always at war with one another. The
fairness of his conplexion is revealed by his habitation anbong the
flowers; for he dwells not anmid bl oom ess or fading beauties,

whet her of body or soul or aught else, but in the place of flowers and
scents, there he sits and abi des. Concerning the beauty of the god
have sai d enough; and yet there remains nuch nore which | might say.

O his virtue | have now to speak: his greatest glory is that he can
nei ther do nor suffer wong to or fromany god or any man; for he
suffers not by force if he suffers; force conmes not near him

nei ther when he acts does he act by force. For all nen in all things
serve himof their own free will, and where there is voluntary
agreenent, there, as the laws which are the lords of the city say,

is justice. And not only is he just but exceedingly tenperate, for
Tenperance is the acknow edged rul er of the pleasures and desires, and
no pleasure ever masters Love; he is their naster and they are his
servants; and if he conquers them he nust be tenperate indeed. As to
courage, even the God of War is no match for him he is the captive
and Love is the lord, for love, the Iove of Aphrodite, masters him as
the tale runs; and the master is stronger than the servant. And if

he conquers the bravest of all others, he must be hinself the bravest.



O his courage and justice and tenperance | have spoken, but |
have yet to speak of his w sdomand according to the neasure of ny
ability I must try to do ny best. In the first place he is a poet (and
here, like Eryximachus, | magnify nmy art), and he is also the source
of poesy in others, which he could not be if he were not hinself a
poet. And at the touch of himevery one becones a poet, even though he
had no nusic in himbefore; this also is a proof that Love is a good
poet and acconplished in all the fine arts; for no one can give to
anot her that which he has not hinself, or teach that of which he has
no know edge. Who will deny that the creation of the animals is his
doi ng? Are they not all the works his wi sdom born and begotten of
hin? And as to the artists, do we not know that he only of them whom
| ove inspires has the light of fanme?-he whom Love touches riot wal ks
i n darkness. The arts of nedicine and archery and divi nation were
di scovered by Apollo, under the guidance of |ove and desire; so that
he too is a disciple of Love. Also the nelody of the Mises, the
nmet al | urgy of Hephaestus, the weaving of Athene, the enpire of Zeus
over gods and nen, are all due to Love, who was the inventor of
them And so Love set in order the enpire of the gods-the |ove of
beauty, as is evident, for with defornity Love has no concern. In
the days of old, as | began by saying, dreadful deeds were done
anong the gods, for they were ruled by Necessity; but now since the
birth of Love, and fromthe Love of the beautiful, has sprung every
good in heaven and earth. Therefore, Phaedrus, | say of Love that he
is the fairest and best in hinmself, and the cause of what is fairest
and best in all other things. And there cones into ny nind a |line of
poetry in which he is said to be the god who

G ves peace on earth and calnms the storny deep
Wio stills the winds and bids the sufferer sleep

This is he who enpties nmen of disaffection and fills themwith

af fection, who nmakes themto neet together at banquets such as

these: in sacrifices, feasts, dances, he is our |ord-who sends
courtesy and sends away discourtesy, who gives kindness ever and never
gi ves unki ndness; the friend of the good, the wonder of the wi se,

the amazenent of the gods; desired by those who have no part in him
and precious to those who have the better part in him parent of
del i cacy, luxury, desire, fondness, softness, grace; regardful of

the good, regardless of the evil: in every word, work, w sh
fear-saviour, pilot, conrade, helper; glory of gods and nen, | eader
best and brightest: in whose footsteps let every nan follow, sweetly
singing in his honour and joining in that sweet strain with which |ove
charns the souls of gods and nmen. Such is the speech, Phaedrus,

hal f - pl ayful, yet having a certain neasure of seriousness, which
according to nmy ability, | dedicate to the god.

When Agat hon had done speaki ng, Aristodenus said that there was a
general cheer; the young nan was thought to have spoken in a manner
wort hy of hinself, and of the god. And Socrates, |ooking at
Eryxi machus, said: Tell ne, son of Acumenus, was there not reason in
my fears? and was | not a true prophet when | said that Agathon
woul d make a wonderful oration, and that | should be in a strait?

The part of the prophecy which concerns Agathon, replied
Er yxi machus, appears to ne to be true; but, not the other part-that
you will be in a strait.

Wiy, ny dear friend, said Socrates, must not | or any one be in a
strait who has to speak after he has heard such a rich and varied
di scourse? | amespecially struck with the beauty of the concl uding
wor ds-who could listen to themwithout amazenent? Wen | reflected
on the i mMmeasurable inferiority of ny own powers, | was ready to run



away for shame, if there had been a possibility of escape. For | was
rem nded of Gorgias, and at the end of his speech |I fancied that

Agat hon was shaking at me the Gorginian or Gorgoni an head of the great
master of rhetoric, which was sinply to turn me and ny speech, into
stone, as Homer says, and strike me dunb. And then | perceived how
foolish | had been in consenting to take ny turn with you in

praising love, and saying that | too was a naster of the art, when
really had no concepti on how anythi ng ought to be praised. For in ny
sinplicity | inmagined that the topics of praise should be true, and
that this being presupposed, out of the true the speaker was to choose
the best and set themforth in the best manner. And | felt quite
proud, thinking that | knew the nature of true praise, and should
speak well. Whereas | now see that the intention was to attribute to
Love every species of greatness and glory, whether really belonging to
hi m not, without regard to truth or fal sehood-that was no matter

for the original, proposal seens to have been not that each of you
shoul d really praise Love, but only that you should appear to praise
him And so you attribute to Love every inmaginable formof praise

whi ch can be gat hered anywhere; and you say that "he is all this," and
"the cause of all that," naking himappear the fairest and best of al
to those who know himnot, for you cannot inpose upon those who know
him And a noble and sol etn hym of prai se have you rehearsed. But

as | msunderstood the nature of the praise when | said that | would
take my turn, | nust beg to be absolved fromthe prom se which |

made in ignorance, and which (as Euripides would say) was a prom se of
the Iips and not of the mnd. Farewell then to such a strain: for | do
not praise in that way; no, indeed, | cannot. But if you like to

here the truth about love, | amready to speak in nmy own manner

though I will not make mnyself ridiculous by entering into any

rivalry with you. Say then, Phaedrus, whether you would like, to

have the truth about |ove, spoken in any words and in any order

whi ch may happen to conme into my nind at the time. WII that be
agreeable to you?

Ari stodenus said that Phaedrus and the conpany bid himspeak in
any manner whi ch he thought best. Then, he added, let ne have your
permi ssion first to ask Agathon a few nore questions, in order that
I may take his admi ssions as the prem sses of mny discourse.

| grant the perm ssion, said Phaedrus: put your questions.

Socrates then proceeded as foll ows: -

In the magnificent oration which you have just uttered, | think that
you were right, ny dear Agathon, in proposing to speak of the nature
of Love first and afterwards of his works-that is a way of beginning
which | very nuch approve. And as you have spoken so el oquently of his
nature, may | ask you further, Wether Iove is the |ove of something
or of nothing? And here | nust explain nmyself: | do not want you to
say that love is the love of a father or the love of a nother-that
woul d be ridiculous; but to answer as you would, if |I asked is a
father a father of sonething? to which you would find no difficulty in
replying, of a son or daughter: and the answer would be right.

Very true, said Agathon

And you woul d say the sane of a nother?

He assented.

Yet let nme ask you one nore question in order to illustrate ny
meaning: |s not a brother to be regarded essentially as a brother of
sonet hi ng?

Certainly, he replied.

That is, of a brother or sister?

Yes, he said.

And now, said Socrates, | will ask about Love:-1s Love of
sonet hi ng or of nothing?



O sonmet hing, surely, he replied.

Keep in mind what this is, and tell ne what | want to know whet her
Love desires that of which |ove is.

Yes, surely.

And does he possess, or does he not possess, that which he I oves and
desires?

Probably not, | should say.

Nay, replied Socrates, | would have you consi der whet her
"necessarily" is not rather the word. The inference that he who
desires sonmething is in want of sonething, and that he who desires
nothing is in want of nothing, is in nmy judgnent, Agathon absolutely
and necessarily true. \What do you think?

| agree with you, said Agathon

Very good. Wuld he who is great, desire to be great, or he who is
strong, desire to be strong?

That woul d be inconsistent with our previous adm ssions.

True. For he who is anything cannot want to be that which he is?

Very true.

And yet, added Socrates, if a nman being strong desired to be strong,
or being swift desired to be swift, or being healthy desired to be
healthy, in that case he might be thought to desire sonething which he
already has or is. | give the exanple in order that we rmay avoid
m sconception. For the possessors of these qualities, Agathon, nust be
supposed to have their respective advantages at the tine, whether they
choose or not; and who can desire that which he has? Therefore when
a person says, | amwell and wish to be well, or I amrich and wish to
be rich, and | desire sinply to have what | have-to hi mwe shal
reply: "You, ny friend, having wealth and health and strength, want to
have t he continuance of them for at this nonent, whether you choose
or no, you have them And when you say, | desire that which | have and
not hing el se, is not your neaning that you want to have what you now
have in the future? "He nust agree with us-nust he not?

He nmust, replied Agathon

Then, said Socrates, he desires that what he has at present may be
preserved to himin the future, which is equivalent to saying that
he desires sonmething which is non-existent to him and which as yet he
has not got.

Very true, he said.

Then he and every one who desires, desires that which he has not
al ready, and which is future and not present, and which he has not,
and is not, and of which he is in want;-these are the sort of things
whi ch | ove and desire seek?

Very true, he said.

Then now, said Socrates, let us recapitulate the argunent. First, is
not | ove of sonething, and of sonmething too which is wanting to a man?

Yes, he replied.

Remenber further what you said in your speech, or if you do not
remenber | will remind you: you said that the |ove of the beautiful
set in order the enpire of the gods, for that of deformed things there
is no love-did you not say sonething of that kind?

Yes, said Agathon

Yes, ny friend, and the renmark was a just one. And if this is
true, Love is the love of beauty and not of deformty?

He assented.

And the adni ssion has been already nmade that Love is of sonething
whi ch a man wants and has not?

True, he said.

Then Love wants and has not beauty?

Certainly, he replied.

And woul d you call that beautiful which wants and does not possess



beauty?

Certainly not.

Then woul d you still say that love is beautiful?

Agathon replied: | fear that | did not understand what | was sayi ng.

You nade a very good speech, Agathon, replied Socrates; but there is
yet one small question which I would fain ask:-Is not the good al so
t he beautiful ?

Yes.

Then in wanting the beautiful, |ove wants al so the good?

I cannot refute you, Socrates, said Agathon:-Let us assunme that what
you say is true.

Say rather, beloved Agathon, that you cannot refute the truth; for
Socrates is easily refuted.

And now, taking ny |eave of you, | would rehearse a tale of |ove
which | heard fromDiotinma of Mantineia, a wonan wise in this and in
many ot her ki nds of knowl edge, who in the days of old, when the
At heni ans of fered sacrifice before the conming of the plague, del ayed
the di sease ten years. She was ny instructress in the art of love, and
| shall repeat to you what she said to ne, beginning with the
adnmi ssi ons made by Agathon, which are nearly if not quite the sane
which | nade to the wi se woman when she questioned me-1 think that
this will be the easiest way, and | shall take both parts nyself as
well as | can. As you, Agathon, suggested, | mnust speak first of the
bei ng and nature of Love, and then of his works. First | said to her
in nearly the same words which he used to nme, that Love was a nmighty
god, and |likew se fair and she proved to nme as | proved to himthat,
by my own showi ng, Love was neither fair nor good. "Wat do you
nmean, Diotima," | said, "is love then evil and foul ?" "Hush," she
cried; "must that be foul which is not fair?" "Certainly," | said.
"And is that which is not w se, ignorant? do you not see that there is
a nean between wi sdom and ignorance?" "And what may that be?"
said. "Right opinion," she replied; "which, as you know, being
i ncapabl e of giving a reason, is not know edge (for how can
know edge be devoid of reason? nor again, ignorance, for neither can
i gnorance attain the truth), but is clearly sonething which is a

nmean between ignorance and wisdom" "Quite true," | replied. "Do not
then insist," she said, "that what is not fair is of necessity foul

or what is not good evil; or infer that because love is not fair and
good he is therefore foul and evil; for he is in a nean between them"
"Well," | said, "Love is surely adnitted by all to be a great god."
"By those who know or by those who do not know?" "By all." "And how,

Socrates," she said with a snmle, "can Love be acknow edged to be a
great god by those who say that he is not a god at all?" "And who
are they?" | said. "You and | are two of them" she replied. "How
can that be?" | said. "It is quite intelligible,” she replied; "for
you yoursel f woul d acknowl edge that the gods are happy and fair of
course you woul d-would to say that any god was not?" "Certainly
not," | replied. "And you nean by the happy, those who are the
possessors of things good or fair?" "Yes." "And you adnitted that
Love, because he was in want, desires those good and fair things of
which he is in want?" "Yes, | did." "But how can he be a god who has
no portion in what is either good or fair?" "lnpossible." "Then you
see that you al so deny the divinity of Love."

"What then is Love?" | asked; "lIs he nortal ?" "No." "What then?" "As
in the former instance, he is neither nortal nor imortal, but in a

nean between the two." "What is he, Diotim?" "He is a great spirit
(daimon), and like all spirits he is internmedi ate between the divine
and the nortal." "And what," | said, "is his power?" "He

interprets,” she replied, "between gods and nen, conveying and
taking across to the gods the prayers and sacrifices of nen, and to



men the conmands and replies of the gods; he is the nediator who spans

t he chasm whi ch divides them and therefore in himall is bound
together, and through himthe arts of the prophet and the priest,
their sacrifices and nysteries and charms, and all, prophecy and

incantation, find their way. For God mingles not with man; but through
Love. all the intercourse, and converse of god with man, whether awake
or asleep, is carried on. The wi sdom whi ch understands this is
spiritual; all other wisdom such as that of arts and handicrafts,
is mean and vulgar. Now these spirits or internediate powers are
many and diverse, and one of themis Love. "And who," | said, "was his
father, and who his nother?" "The tale," she said, "will take tinme;
nevertheless | will tell you. On the birthday of Aphrodite there was a
feast of the gods, at which the god Poros or Plenty, who is the son of
Metis or Discretion, was one of the guests. \Wen the feast was over
Penia or Poverty, as the manner is on such occasions, cane about the
doors to beg. Now Plenty who was the worse for nectar (there was no
wine in those days), went into the garden of Zeus and fell into a
heavy sl eep, and Poverty considering her own straitened circunstances,
plotted to have a child by him and accordingly she lay down at his
si de and conceived | ove, who partly because he is naturally a | over of
the beautiful, and because Aphrodite is herself beautiful, and also
because he was born on her birthday, is her foll ower and attendant.
And as his parentage is, so also are his fortunes. In the first
pl ace he is always poor, and anything but tender and fair, as the many
i mgine him and he is rough and squalid, and has no shoes, nor a
house to dwell in; on the bare earth exposed he |ies under the open
heaven, in-the streets, or at the doors of houses, taking his rest;
and like his nother he is always in distress. Like his father too,
whom he al so partly resenbles, he is always plotting agai nst the
fair and good; he is bold, enterprising, strong, a mighty hunter
al ways weavi ng sone intrigue or other, keen in the pursuit of
wi sdom fertile in resources; a philosopher at all tinmes, terrible
as an enchanter, sorcerer, sophist. He is by nature neither nortal nor
imortal, but alive and flourishing at one noment when he is in
pl enty, and dead at another nonment, and again alive by reason of his
father's nature. But that which is always flowing in is always flow ng
out, and so he is never in want and never in wealth; and, further
he is in a mean between ignorance and know edge. The truth of the
matter is this: No god is a philosopher. or seeker after w sdom for
he is wise already; nor does any man who is w se seek after w sdom
Neit her do the ignorant seek after Wsdom For herein is the evil of
i gnorance, that he who is neither good nor wi se is neverthel ess
satisfied with hinmself: he has no desire for that of which he feels no
want." "But-who then, Diotima," | said, "are the lovers of w sdom
if they are neither the wise nor the foolish?" "A child nmay answer
that question," she replied; "they are those who are in a nean between
the two; Love is one of them For wisdomis a nost beautiful thing,
and Love is of the beautiful; and therefore Love is also a
phi | osopher: or lover of wi sdom and being a |over of wisdomis in a
nmean between the wise and the ignorant. And of this too his birth is
the cause; for his father is wealthy and wi se, and his nother poor and
foolish. Such, ny dear Socrates, is the nature of the spirit Love. The
error in your conception of himwas very natural, and as | inmagine
fromwhat you say, has arisen out of a confusion of |ove and the
bel oved, whi ch nade you think that |love was all beautiful. For the
bel oved is the truly beautiful, and delicate, and perfect, and
bl essed; but the principle of love is of another nature, and is such
as | have described. "

| said, "Othou stranger woman, thou sayest well; but, assuming Love
to be such as you say, what is the use of himto nmen?" "That,



Socrates," she replied, "I will attenpt to unfold: of his nature and
birth I have already spoken; and you acknow edge that |ove is of the
beautiful. But some one will say: O the beautiful in what, Socrates
and Diotinma?-or rather let ne put the question nore dearly, and ask
When a man | oves the beautiful, what does he desire?" | answered her
"That the beautiful may be his." "Still," she said, "the answer
suggests a further question: What is given by the possession of
beauty?" "To what you have asked,"” | replied, "I have no answer
ready." "Then," she said, "Let ne put the word 'good' in the place

of the beautiful, and repeat the question once nore: If he who | oves
good, what is it then that he |oves? "The possession of the good," |
said. "And what does he gain who possesses the good?" "Happiness," |
replied; "there is less difficulty in answering that question." "Yes,"
she said, "the happy are nade happy by the acquisition of good things.
Nor is there any need to ask why a man desires happi ness; the answer

is already final." "You are right." | said. "And is this wish and this
desire common to all? and do all nen always desire their own good

or only some nmen?-what say you?" "All nen," | replied; "the desire

is conmon to all." "Wiy, then," she rejoined, "are not all nen
Socrates, said to |ove, but only sone then? whereas you say that al
men are always loving the sane things." "I nyself wonder," | said, -why

this is." "There is nothing to wonder at," she replied; "the reason is
that one part of love is separated off and receives the nane of the
whol e, but the other parts have other names.” "G ve an

illustration,"” | said. She answered ne as follows: "There is poetry,
whi ch, as you know, is conplex; and nanifold. Al creation or

passage of non-being into being is poetry or making, and the processes
of all art are creative; and the nasters of arts are all poets or
makers." "Very true." "Still," she said, "you know that they are not
call ed poets, but have other names; only that portion of the art which
is separated off fromthe rest, and is concerned with nusic and netre,
is termed poetry, and they who possess poetry in this sense of the
word are called poets." "Very true," | said. "And the sanme hol ds of
love. For you may say generally that all desire of good and

happi ness is only the great and subtle power of |ove; but they who are
drawn towards himby any other path, whether the path of

noney- maki ng or gymastics or philosophy, are not called lovers -the
nane of the whole is appropriated to those whose affection takes one
formonly-they alone are said to love, or to be lovers." "I dare say,"
| replied, "that you are right." "Yes," she added, "and you hear
peopl e say that |overs are seeking for their other half; but | say
that they are seeking neither for the half of thenselves, nor for

the whole, unless the half or the whole be also a good. And they

will cut off their own hands and feet and cast them away, if they

are evil; for they love not what is their own, unless perchance

there be some one who calls what belongs to himthe good, and what

bel ongs to another the evil. For there is nothing which nen | ove but
the good. |Is there anything?" "Certainly, | should say, that there

is nothing." "Then," she said, "the sinple truth is, that men | ove the
good." "Yes," | said. "To which nmust be added that they |ove the
possession of the good? "Yes, that nmust be added." "And not only the
possessi on, but the everlasting possession of the good?" "That nust be
added too." "Then love," she said, "may be described generally as

the I ove of the everlasting possession of the good?" "That is nost
true."

"Then if this be the nature of love, can you tell ne further," she
said, "what is the manner of the pursuit? what are they doing who show
all this eagerness and heat which is called | ove? and what is the
obj ect which they have in view? Answer ne."” "Nay, Diotima," | replied,
"if I had known, | should not have wondered at your w sdom neither



should | have conme to learn fromyou about this very matter."

"Well," she said, "I will teach you:-The object which they have in
viewis birth in beauty, whether of body or, soul." "I do not
understand you," | said; "the oracle requires an explanation.” "I will

make ny meani ng dearer," she replied. "I nean to say, that all nmen are
bringing to the birth in their bodies and in their souls. There is a
certain age at which human nature is desirous of
procreation-procreation which must be in beauty and not in
deformity; and this procreation is the union of man and worman, and
is a divine thing; for conception and generation are an i morta
principle in the nortal creature, and in the inharnoni ous they can
never be. But the deforned is always inharnonious with the divine, and
t he beautiful harnoni ous. Beauty, then, is the destiny or goddess of
parturition who presides at birth, and therefore, when approaching
beauty, the conceiving power is propitious, and diffusive, and benign
and begets and bears fruit: at the sight of ugliness she frowns and
contracts and has a sense of pain, and turns away, and shrivels up
and not wi thout a pang refrains fromconception. And this is the
reason why, when the hour of conception arrives, and the teening
nature is full, there is such a flutter and ecstasy about beauty whose
approach is the alleviation of the pain of travail. For |ove,
Socrates, is not, as you inmagine, the |ove of the beautiful only."
"What then?" "The |ove of generation and of birth in beauty." "Yes," |
said. "Yes, indeed," she replied. "But why of generation?" "Because to
the nortal creature, generation is a sort of eternity and
imortality,” she replied; "and if, as has been already adnmitted, |ove
is of the everlasting possession of the good, all men will necessarily
desire imortality together with good: Werefore [ove is of
imortality."”

Al this she taught me at various times when she spoke of |ove.
And | renenber her once saying to ne, "What is the cause, Socrates, of
| ove, and the attendant desire? See you not how all aninmals, birds, as
well as beasts, in their desire of procreation, are in agony when they
take the infection of [ove, which begins with the desire of union
whereto is added the care of offspring, on whose behalf the weakest
are ready to battle against the strongest even to the utternost, and
to die for them and will, let thenselves be tormented w th hunger
or suffer anything in order to maintain their young. Man may be
supposed to act thus fromreason; but why should ani mal s have these
passionate feelings? Can you tell me why?" Again | replied that |
did not know. She said to ne: "And do you expect ever to becone a
master in the art of love, if you do not know this?" "But | have
told you already, Diotinma, that ny ignorance is the reason why |
conme to you; for | amconscious that | want a teacher; tell me then
the cause of this and of the other nysteries of love." "Marvel not,"
she said, "if you believe that love is of the imortal, as we have
several times acknow edged; for here again, and on the same
principle too, the nortal nature is seeking as far as is possible to
be everlasting and immortal: and this is only to be attained by
generation, because generation always | eaves behind a new exi stence in
the place of the old. Nay even in the life, of the sane individua
there is succession and not absolute unity: a man is called the
sane, and yet in the short interval which el apses between youth and
age, and in which every animal is said to have life and identity, he
i s undergoi ng a perpetual process of |1oss and reparation-hair,
fl esh, bones, blood, and the whol e body are al ways changi ng. VWi ch
is true not only of the body, but also of the soul, whose habits,
tenpers, opinions, desires, pleasures, pains, fears, never renain
the sanme in any one of us, but are always comi ng and goi ng; and
equal ly true of know edge, and what is still nore surprising to us



nortals, not only do the sciences in general spring up and decay, so
that in respect of themwe are never the sanme; but each of them
i ndi vidually experiences a |ike change. For what is inplied in the
word 'recollection,' but the departure of know edge, which is ever
being forgotten, and is renewed and preserved by recollection, and
appears to be the sane although in reality new, according to that
| aw of succession by which all nortal things are preserved, not
absolutely the sane, but by substitution, the old worn-out nortality
| eavi ng another new and sinilar existence behind unlike the divine,
which is always the same and not another? And in this way, Socrates,
the nortal body, or nortal anything, partakes of imortality; but
the imortal in another way. Marvel not then at the love which all rnen
have of their offspring; for that universal love and interest is for
the sake of inmmortality.”

| was astonished at her words, and said: "ls this really true, O
thou wi se Dioti m?" And she answered with all the authority of an
acconpl i shed sophist: "OF that, Socrates, you may be assured;-think
only of the ambition of nmen, and you will wonder at the
sensel essness of their ways, unless you consider how they are
stirred by the love of an imortality of fane. They are ready to run
all risks greater far than they would have for their children, and
to spend noney and undergo any sort of toil, and even to die, for
t he sake of |eaving behind thema nane which shall be eternal. Do
you i magi ne that Alcestis would have died to save Admetus, or Achilles
to avenge Patroclus, or your own Codrus in order to preserve the
ki ngdom for his sons, if they had not inmagi ned that the nenory of
their virtues, which still survives anbng us, would be immortal ? Nay,"
she said, "I am persuaded that all nmen do all things, and the better
they are the nore they do them in hope of the glorious fame of
imortal virtue; for they desire the imortal

"Those who are pregnant in the body only, betake thenselves to wonen
and beget children-this is the character of their love; their
of fspring, as they hope, will preserve their menory and giving them
the bl essedness and inmortality which they desire in the future. But
soul s which are pregnant-for there certainly are nmen who are nore
creative in their souls than in their bodies conceive that which is
proper for the soul to conceive or contain. And what are these
conceptions?-wi sdom and virtue in general. And such creators are poets
and all artists who are deserving of the nane inventor. But the
greatest and fairest sort of wisdomby far is that which is
concerned with the ordering of states and families, and which is
call ed tenperance and justice. And he who in youth has the seed of
these inplanted in himand is hinmself inspired, when he cones to
maturity desires to beget and generate. He wanders about seeking
beauty that he nay beget offspring-for in deformty he will beget
not hi ng-and natural |y enbraces the beautiful rather than the
def ormed body; above all when he finds fair and nobl e and
wel | -nurtured soul, he enbraces the two in one person, and to such
an one he is full of speech about virtue and the nature and pursuits
of a good nan; and he tries to educate him and at the touch of the
beautiful which is ever present to his nenory, even when absent, he
brings forth that which he had conceived | ong before, and in conpany
with himtends that which he brings forth; and they are married by a
far nearer tie and have a closer friendship than those who beget
nortal children, for the children who are their comon offspring are
fairer and nore immortal. Wo, when he thinks of Homer and Hesi od
and ot her great poets, would not rather have their children than
ordi nary human ones? Wio woul d not emulate themin the creation of
children such as theirs, which have preserved their nmenory and given
them everlasting glory? O who would not have such children as



Lycurgus left behind himto be the saviours, not only of Lacedaenon
but of Hellas, as one may say? There is Solon, too, who is the revered
father of Athenian |aws; and nmany others there are in many ot her
pl aces, both anong hell enes and barbari ans, who have given to the
wor | d many nobl e wor ks, and have been the parents of virtue of every
ki nd; and many tenpl es have been raised in their honour for the sake
of children such as theirs; which were never raised in honour of any
one, for the sake of his nortal children

"These are the | esser nysteries of love, into which even you
Socrates, may enter; to the greater and nore hidden ones which are the
crown of these, and to which, if you pursue themin a right spirit,
they will lead, | know not whether you will be able to attain. But
will do ny utnost to informyou, and do you follow if you can. For
he who woul d proceed aright in this matter should begin in youth to
visit beautiful forns; and first, if he be guided by his instructor
aright, to love one such formonly-out of that he should create fair
t houghts; and soon he will of hinself perceive that the beauty of
one formis akin to the beauty of another; and then if beauty of
formin general is his pursuit, how foolish would he be not to
recogni ze that the beauty in every formis and the sanme! And when he
perceives this he will abate his violent |ove of the one, which he
wi Il despise and deema small thing, and will beconme a |over of al
beautiful forms; in the next stage he will consider that the beauty of
the mind is nore honourabl e than the beauty of the outward form So
that if a virtuous soul have but a little coneliness, he will be
content to love and tend him and will search out and bring to the
birth thoughts which may inprove the young, until he is conpelled to
contenpl ate and see the beauty of institutions and laws, and to
understand that the beauty of themall is of one fanm ly, and that
personal beauty is a trifle; and after laws and institutions he will
go on to the sciences, that he may see their beauty, being not Iike
a servant in love with the beauty of one youth or nan or
institution, hinself a slave nmean and narrow ni nded, but draw ng
towards and contenpl ating the vast sea of beauty, he will create
many fair and noble thoughts and notions in boundless |ove of
wi sdom until on that shore he grows and waxes strong, and at |last the
vision is revealed to himof a single science, which is the science of
beauty everywhere. To this | will proceed; please to give nme your very
best attention:

"He who has been instructed thus far in the things of |ove, and
who has | earned to see the beautiful in due order and succession, when
he cones toward the end will suddenly perceive a nature of wondrous
beauty (and this, Socrates, is the final cause of all our fornmer
toils)-a nature which in the first place is everlasting, not grow ng
and decayi ng, or waxing and wani ng; secondly, not fair in one point of
view and foul in another, or at one tine or in one relation or at
one place fair, at another time or in another relation or at another
place foul, as if fair to sone and-foul to others, or in the
i keness of a face or hands or any other part of the bodily frane,
or in any form of speech or know edge, or existing in any other being,
as for exanple, in an animal, or in heaven or in earth, or in any
ot her place; but beauty absolute, separate, sinple, and everlasting,
whi ch without dinminution and without increase, or any change, is
imparted to the ever-growi ng and perishing beauties of all other
things. He who fromthese ascendi ng under the influence of true
| ove, begins to perceive that beauty, is not far fromthe end. And the
true order of going, or being led by another, to the things of |ove,
is to begin fromthe beauties of earth and nount upwards for the
sake of that other beauty, using these as steps only, and from one
going on to two, and fromtw to all fair forms, and fromfair forns



to fair practices, and fromfair practices to fair notions, until from
fair notions he arrives at the notion of absolute beauty, and at

| ast knows what the essence of beauty is. This, nmy dear Socrates,"
said the stranger of Mantineia, "is that |ife above all others which
man should live, in the contenplation of beauty absolute; a beauty
which if you once beheld, you would see not to be after the neasure of
gold, and garnents, and fair boys and yout hs, whose presence now
entrances you; and you and nany a one would be content to live

seeing themonly and conversing with themw thout meat or drink, if
that were possible-you only want to look at themand to be with

them But what if man had eyes to see the true beauty-the divine
beauty, | nean, pure and dear and unall oyed, not clogged with the
pollutions of nortality and all the colours and vanities of human
life-thither |ooking, and holding converse with the true beauty sinple
and di vi ne? Renenber how in that comruni on only, behol ding beauty with
the eye of the mind, he will be enabled to bring forth, not inages

of beauty, but realities (for he has hold not of an inmage but of a
reality), and bringing forth and nourishing true virtue to becone

the friend of God and be imortal, if nortal nan may. Wuld that be an
i gnoble Iife?"

Such, Phaedrus-and | speak not only to you, but to all of you-were
the words of Diotima; and | am persuaded of their truth. And being
persuaded of them | try to persuade others, that in the attai nment of
this end human nature will not easily find a hel per better than
| ove: And therefore, also, | say that every nan ought to honour him as
I myself honour him and walk in his ways, and exhort others to do the
sanme, and praise the power and spirit of |ove according to the nmeasure
of my ability now and ever

The words which | have spoken, you, Phaedrus, may call an encomni um
of love, or anything el se which you pl ease.

When Socrates had done speaki ng, the conpany appl auded, and
Ari st ophanes was begi nning to say sonething in answer to the
al | usi on which Socrates had made to his own speech, when suddenly
there was a great knocking at the door of the house, as of
revellers, and the sound of a flute-girl was heard. Agathon told the
attendants to go and see who were the intruders. "If they are
friends of ours,” he said, "invite themin, but if not, say that the
drinking is over." Alittle while afterwards they heard the voice of
Al ci bi ades resounding in the court; he was in a great state of
i ntoxi cati on and kept roaring and shouting "Were is Agat hon? Lead
me to Agathon," and at |ength, supported by the flute-girl and sone of
his attendants, he found his way to them "Hail, friends," he said,
appearing-at the door crown, with a massive garland of ivy and
violets, his head flowing with ribands. "WIIl you have a very
drunken man as a conpani on of your revels? O shall | crown Agathon
which was nmy intention in coming, and go away? For | was unable to
conme yesterday, and therefore |I am here to-day, carrying on ny head
t hese ribands, that taking themfromny own head, | may crown the head
of this fairest and wi sest of nen, as | may be allowed to call him
WIIl you laugh at nme because | amdrunk? Yet | know very well that |
am speaking the truth, although you may |laugh. But first tell me; if |
cone in shall we have the understanding of which | spoke? WIIl you
drink with me or not?"

The conpany were vociferous in begging that he would take his
pl ace anong them and Agathon specially invited him Thereupon he
was led in by the people who were with hiny and as he was being | ed,
intending to crown Agathon, he took the ribands fromhis own head
and held themin front of his eyes; he was thus prevented from
seei ng Socrates, who made way for him and Al cibiades took the
vacant place between Agathon and Socrates, and in taking the place



he enbraced Agathon and crowned him Take off his sandals, said
Agat hon, and let himnake a third on the sanme couch

By all means; but who makes the third partner in our revels? said
Al ci bi ades, turning round and starting up as he caught sight of
Socrates. By Heracles, he said, what is this? here is Socrates
always lying in wait for me, and always, as his way is, coming out
at all sorts of unsuspected places: and now, what have you to say
for yourself, and why are you lying here, where | perceive that you

have contrived to find a place, not by a joker or |over of jokes, like
Ari st ophanes, but by the fairest of the conpany?
Socrates turned to Agathon and said: | must ask you to protect ne,

Agat hon; for the passion of this nman has grown quite a serious
matter to me. Since | becane his adnmirer | have never been all owed
to speak to any other fair one, or so nmuch as to look at them |If |
do, he goes wild with envy and jeal ousy, and not only abuses ne but
can hardly keep his hands off ne, and at this nonment he may do nme sone
harm Please to see to this, and either reconcile me to him or, if he
attenpts violence, protect ne, as | amin bodily fear of his nad and
passi onate attenpts.
There can never be reconciliation between you and ne, said
Al ci bi ades; but for the present | will defer your chastisenent. And
I must beg you, Agathoron, to give nme back sone of the ribands that
I may crown the narvellous head of this universal despot-I woul d not
have him conplain of me for crowning you, and neglecting him who in
conversation is the conqueror of all mankind; and this not only
once, as you were the day before yesterday, but always. Wereupon
taki ng sone of the ribands, he crowned Socrates, and again reclined.
Then he said: You seem ny friends, to be sober, which is a thing
not to be endured; you nust drink-for that was the agreenent under
which | was adnmitted-and | elect nyself master of the feast unti
you are well drunk. Let us have a |l arge goblet, Agathon, or rather, he
sai d, addressing the attendant, bring ne that w ne-cooler. The
wi ne- cool er whi ch had caught his eye was a vessel holding nore than
two quarts-this he filled and enptied, and bade the attendant fill
it again for Socrates. Cbserve, ny friends, said Alcibiades, that this
i ngenious trick of mine will have no effect on Socrates, for he can
drink any quantity of wine and not be at all nearer being drunk
Socrates drank the cup which the attendant filled for him
Eryxi machus said! What is this Al cibiades? Are we to have neither
conversation nor singing over our cups; but sinply to drink as if we
were thirsty?

Al ci bi ades replied: Hail, worthy son of a nost wi se and worthy sire!
The sane to you, said Eryxi machus; but what shall we do?
That | leave to you, said Alcibiades.

The wi se physician skilled our wounds to hea

shal |l prescribe and we will obey. Wiat do you want ?

Well, said Eryxi machus, before you appeared we had passed a
resol ution that each one of us in turn should nake a speech in
prai se of love, and as good a one as he could: the turn was passed
round fromleft to right; and as all of us have spoken, and you have
not spoken but have well drunken, you ought to speak, and then
i mpose upon Socrates any task which you pl ease, and he on his right
hand nei ghbour, and so on

That is good, Eryximachus, said Al cibiades; and yet the
conparison, of a drunken man's speech with those of sober nen is
hardly fair; and | should like to know, sweet friend, whether you
really believe-what Socrates was just now saying; for | can assure you
that the very reverse is the fact, and that if | praise any one but



hinself in his presence, whether God or man, he will hardly keep his
hands of f ne.

For shame, said Socrates.

Hol d your tongue, said Alcibiades, for by Poseidon, there is no
one else whom | will praise when you are-of the conpany.

Well then, said Eryxi machus, if you like praise Socrates.

What do you think, Eryximachus-? said Alcibiades: shall | attack
him and inflict the punishnent before you all?

What are you about? said Socrates; are you going to raise a |augh at
nmy expense? |Is that the neaning of your praise?

I amgoing to speak the truth, if you will permt nme

I not only pernmit, but exhort you to speak the truth.

Then | will begin at once, said Alcibiades, and if | say anything
which is not true, you may interrupt nme if you will, and say "that
isalie/ ™ though ny intention is to speak the truth. But you nust not
wonder if | speak any how as things come into nmy nmind; for the
fluent and orderly enuneration of all your singularities is not a task
which is easy to a man in ny condition

And now, ny boys, | shall praise Socrates in a figure which will
appear to himto be a caricature, and yet | speak, not to make fun
of him but only for the truth's sake. | say, that he is exactly
like the busts of Silenus, which are set up in the statuaries,
shops, holding pipes and flutes in their nmouths; and they are nade
to open in the nmiddle, and have i mages of gods inside them | say also
that hit is |like Marsyas the satyr. You yourself will not deny,
Socrates, that your face is like that of a satyr. Aye, and there is
a resenblance in other points too. For exanple, you are a bully, as
| can prove by witnesses, if you will not confess. And are you not a
flute-player? That you are, and a performer far nore wonderful than
Marsyas. He indeed with instrunments used to charmthe souls of nen
by the powers of his breath, and the players of his nusic do so still:
for the nelodies of Aynpus are derived from Marsyas who taught
them and these, whether they are played by a great master or by a
nm serable flute-girl, have a power which no others have; they al one
possess the soul and reveal the wants of those who have need of gods
and nysteries, because they are divine. But you produce the same
effect with your words only, and do not require the flute; that is the
di fference between you and him Wen we hear any ot her speaker, even
very good one, he produces absolutely no effect upon us, or not
much, whereas the nere fragnments of you and your words, even at
second- hand, and however inperfectly repeated, amaze and possess the
soul s of every man, wonan, and child who cones within hearing of them
And if | were not, afraid that you would think me hopel essly drunk
| would have sworn as well as spoken to the influence which they
have always had and still have over me. For ny heart |leaps within ne
nore than that of any Corybantian reveller, and ny eyes rain tears
when | hear them And | observe that nmany others are affected in the
sanme manner. | have heard Pericles and other great orators, and
t hought that they spoke well, but | never had any simlar feeling;
my soul was not stirred by them nor was | angry at the thought of
my own sl avish state. But this Marsyas has often brought ne to such
pass, that | have felt as if | could hardly endure the life which | am
| eading (this, Socrates, you will admit); and | am conscious that if |
did not shut nmy ears against him and fly as fromthe voice of the
siren, ny fate would be like that of others,-he would transfix me, and
| should grow old sitting at his feet. For he nakes ne confess that
| ought not to live as | do, neglecting the wants of my own soul
and busying nyself with the concerns of the Athenians; therefore
hold nmy ears and tear nyself away fromhim And he is the only
person who ever nmade nme ashaned, which you might think not to be in ny



nature, and there is no one el se who does the sane. For | know t hat

| cannot answer himor say that | ought not to do as he bids, but when
| leave his presence the love of popularity gets the better of ne. And
therefore | run away and fly fromhim and when | see himl| am ashaned
of what | have confessed to him Many a tinme have | w shed that he
were dead, and yet | know that | should be nuch nore sorry than

glad, if he were to die: so that amat ny wit's end.

And this is what | and many others have suffered, fromthe
flute-playing of this satyr. Yet hear me once nore while | show you
how exact the inmage is, and. how marvellous his power. For let ne tel
you; none of you know him but | will reveal himto you; having begun
I must go on. See you how fond he is of the fair? He is always with
them and is always being smtten by them and then again he knows
nothing and is ignorant of all thing such is the appearance which he
puts on. Is he not like a Silenus in this? To be sure he is: his outer
mask is the carved head of the Silenus; but, O ny conmpanions in drink
when he is opened, what tenperance there is residing within! Know
you that beauty and weal th and honour, at which the many wonder, are
of no account with him and are utterly despised by him he regards
not at all the persons who are gifted with them nankind are nothing
to him all his life is spent in nocking and flouting at them But
when | opened him and | ooked within at his serious purpose, | saw
in himdivine and gol den i mages of such fascinating beauty that |
was ready to do in a nonment whatever Socrates conmmanded: they may have
escaped the observation of others, but I saw them Now | fancied
that he was seriously enamoured of ny beauty, and | thought that I
shoul d therefore have a grand opportunity of hearing himtell what
he knew, for | had a wonderful opinion of the attractions of my youth.
In the prosecution of this design, when | next went to him | sent
away the attendant who usually acconpanied ne (I will confess the
whol e truth, and beg you to listen; and if | speak falsely, do you
Socrates, expose the fal sehood). Well, he and | were al one together
and | thought that when there was nobody with us, | should hear him
speak the | anguage which [overs use to their |oves when they are by
t hensel ves, and | was delighted. Nothing of the sort; he conversed
as usual, and spent the day with nme and then went away. Afterwards
chall enged himto the palaestra; and he westled and closed with ne,
several tines when there was no one present; | fancied that | m ght
succeed in this manner. Not a bit; | made no way with him Lastly,
as | had failed hitherto, | thought that | nust take stronger neasures
and attack himboldly, and, as | had begun, not give himup, but see
how matters stood between himand me. So | invited himto sup with ne,
just as if he were a fair youth, and | a designing |over. He was not
easily persuaded to cone; he did, however, after a while accept the
invitation, and when he cane the first tine, he wanted to go away at
once as soon as supper was over, and | had not the face to detain him
The second tinme, still in pursuance of ny design, after we had supped,
I went on conversing far into the night, and when he wanted to go
away, | pretended that the hour was |l ate and that he had nmuch better
remain. So he lay down on the couch next to ne, the sane on which he
had supped, and there was no one but ourselves sleeping in the
apartment. Al this nmay be told without shane to any one. But what
follows |I could hardly tell you if | were sober. Yet as the proverb
says, "In vino veritas," whether with boys, or wthout them and
therefore | must speak. Nor, again, should | be justified in
concealing the lofty actions of Socrates when | conme to praise him
Moreover | have felt the serpent's sting; and he who has suffered,
as they say, is willing to tell his fellowsufferers only, as they
alone will be likely to understand him and will not be extreme in
j udgi ng of the sayings or doings which have been wung from his agony.



For | have been bitten by a nore than viper's tooth; | have known in
my soul, or in ny heart, or in sone other part, that worst of pangs,
nmore violent in ingenuous youth than any serpent's tooth, the pang
of phil osophy, which will nmake a nman say or do anything. And you
whom | see around ne, Phaedrus and Agat hon and Eryxi machus and
Pausani as and Aristodenus and Aristophanes, all of you, and |I need not
say Socrates hinself, have had experience of the sane nadness and
passion in your longing after wisdom Therefore listen and excuse ny
doi ngs then and ny sayings now. But let the attendants and ot her
pr of ane and unmannered persons close up the doors of their ears.

Wien the | anp was put out and the servants had gone away,
t hought that | mnust be plain with himand have no nore anbiguity. So
gave hima shake, and |I said: "Socrates, are you asleep?" "No," he
said. "Do you know what | am nmeditating? "Wat are you neditating?" he
said. "I think," | replied, "that of all the |lovers whom| have ever
had you are the only one who is worthy of me, and you appear to be too
nodest to speak. Now | feel that | should be a fool to refuse you this
or any other favour, and therefore I conme to lay at your feet all that
| have and all that ny friends have, in the hope that you wll
assist me in the way of virtue, which | desire above all things, and
in which | believe that you can help nme better than any one el se.
And | should certainly have nore reason to be ashaned of what w se nen
would say if | were to refuse a favour to such as you, than of what
the world who are nostly fools, would say of ne if | granted it." To
these words he replied in the ironical manner which is so
characteristic of him "Alcibiades, nmy friend, you have indeed an
elevated aimif what you say is true, and if there really is in me any
power by which you nmay becone better; truly you nmust see in nme sone
rare beauty of a kind infinitely higher than any which | see in you
And therefore, if you nean to share with nme and to exchange beauty for
beauty, you will have greatly the advantage of ne; you will gain
true beauty in return for appearance-like Di onede, gold in exchange
for brass. But |ook again, sweet friend, and see whether you are not
deceived in ne. The nind begins to grow critical when the bodily eye
fails, and it will be a long tinme before you get old." Hearing this,
said: "I have told you my purpose, which is quite serious, and do
you consi der what you think best for you and ne." "That is good," he
said; "at some other time then we will consider and act as seens
best about this and about other matters." Wereupon, | fancied that
was snitten, and that the words which | had uttered |ike arrows had
wounded him and so without waiting to hear nore | got up, and
throwi ng ny coat about himcrept under his threadbare cloak, as the

time of year was winter, and there | lay during the whole night having
this wonderful nmonster in ny arms. This again, Socrates, will not be
deni ed by you. And yet, notwi thstanding all, he was so superior to

my solicitations, so contenptuous and derisive and disdai nful of ny
beauty-which really, as | fancied, had sone attractions-hear, O
judges; for judges you shall be of the haughty virtue of
Socr at es- not hi ng nore happened, but in the norning when | awoke (et
all the gods and goddesses be ny wi tnesses) | arose as fromthe
couch of a father or an elder brother

What do you suppose nmust have been ny feelings, after this
rejection, at the thought of my own di shonour? And yet | could not
hel p wondering at his natural tenperance and self-restraint and
manl i ness. | never imagined that | could have met with a man such as
he is in wi sdom and endurance. And therefore | could not be angry with
hi m or renounce his conpany, any nore than | could hope to win him
For | well knew that if Ajax could not be wounded by steel, nuch
| ess he by noney; and ny only chance of captivating himby ny persona
attractions had faded. So | was at ny wit's end; no one was ever



nore hopel essly enslaved by another. Al this happened before he and
went on the expedition to Potidaea; there we nmessed together, and
had the opportunity of observing his extraordi nary power of sustaining
fatigue. Hi s endurance was sinply marvel | ous when, being cut off
fromour supplies, we were conpelled to go w thout food-on such
occasi ons, which often happen in tinme of war, he was superior not only
to ne but to everybody; there was no one to be conpared to him Yet at
a festival he was the only person who had any real powers of
enj oynment; though not willing to drink, he could if conpelled beat
us all at that,-wonderful to relate! no human bei ng had ever seen
Socrates drunk; and his powers, if I amnot mnistaken, will be tested
before long. His fortitude in enduring cold was al so surprising. There
was a severe frost, for the winter in that region is really
trenendous, and everybody el se either renained i ndoors, or if they
went out had on an amazing quantity of clothes, and were well shod,
and had their feet swathed in felt and fleeces: in the nmidst of
this, Socrates with his bare feet on the ice and in his ordinary dress
mar ched better than the other soldiers who had shoes, and they
| ooked daggers at hi m because he seened to despi se them

| have told you one tale, and now | nust tell you another, which
is worth hearing, 'OF the doings and sufferings of the enduring
man', while he was on the expedition. One norning he was thinking
about sonet hing which he could not resolve; he would not give it up
but continued thinking fromearly dawn until noon-there he stood fixed
in thought; and at noon attention was drawn to him and the runour ran
t hrough the wondering crowd that Socrates had been standi ng and
t hi nki ng about sonet hing ever since the break of day. At last, in
the evening after supper, sone |lonians out of curiosity (I should
explain that this was not in winter but in sumer), brought out
their mats and slept in the open air that they nmight watch himand see
whet her he woul d stand all night. There he stood until the follow ng
nmorning; and with the return of light he offered up a prayer to the
sun, and went his way. | will also tell, if you please-and indeed | am
bound to tell of his courage in battle; for who but he saved ny
life? Now this was the engagenent in which | received the prize of
valour: for | was wounded and he would not |eave ne, but he rescued ne
and ny arns; and he ought to have received the prize of val our which
the generals wanted to confer on nme partly on account of my rank
and | told themso, (this, again Socrates will not inpeach or deny),
but he was nore eager than the generals that | and not he should
have the prize. There was another occasion on which his behaviour
was very remarkable-in the flight of the arny after the battle of
Del i um where he served anong the heavy-arned-1 had a better
opportunity of seeing himthan at Potidaea, for | was nyself on
hor seback, and therefore conparatively out of danger. He and Laches
were retreating, for the troops were in flight, and I nmet them and
told themnot to be discouraged, and pronised to remain with them and
there you might see him Aristophanes, as you describe, just as he
isin the streets of Athens, stalking like a and rolling his eyes,
calmy contenplating enemies as well as friends, and making very
intelligible to anybody, even from a di stance, that whoever attacked
himwould be Iikely to neet with a stout resistance; and in this way
he and his conpani on escaped-for this is the sort of man who is
never touched in war; those only are pursued who are runni ng away
headl ong. | particularly observed how superior he was to Laches in
presence of nmind. Many are the marvels which | nmight narrate in praise
of Socrates; nost of his ways night perhaps be paralleled in another
man, but his absolute unlikeness to any human being that is or ever
has been is perfectly astonishing. You nay inagi ne Brasidas and others
to have been like Achilles; or you nmay inagi ne Nestor and Antenor to



have been |ike Perides; and the sanme nmay be said of other fanous
men, but of this strange being you will never be able to find any
i keness, however renote, either anong nen who now are or who ever
have been-other than that which | have already suggested of Sil enus
and the satyrs; and they represent in a figure not only hinself, but
his words. For, although | forgot to nmention this to you before, his
words are |like the imges of Silenus which open; they are ridicul ous
when you first hear them he clothes hinself in |anguage that is
like the skin of the wanton satyr-for his talk is of pack-asses and
sm ths and cobblers and curriers, and he is always repeating the
sanme things in the same words, so that any ignorant or inexperienced
person m ght feel disposed to laugh at him but he who opens the
bust and sees what is within will find that they are the only words
whi ch have a neaning in them and also the nost divine, abounding in
fair images of virtue, and of the w dest conprehension, or rather
extending to the whole duty of a good and honourabl e man

This, friends, is ny praise of Socrates. | have added ny bl ame of
himfor his ill-treatment of nme; and he has ill-treated not only ne,
but Charmi des the son of d aucon, and Euthydenus the son of Diocles
and many others in the same way-begi nning as their |over he has
ended by naking them pay their addresses to him Werefore | say to
you, Agathon, "Be no deceived by him learn fromne: and take warning,
and do not be a fool and |earn by experience, as the proverb says."

When Al ci bi ades had finished, there was a | augh at his
out spokenness; for he seened to be still in love with Socrates. You
are sober, Alcibiades, said Socrates, or you woul d never have gone
so far about to hide the purpose of your satyr's praises, for all this
long story is only an ingenious circum ocution, of which the point
conmes in by the way at the end; you want to get up a quarrel between
me and Agat hon, and your notion-is that | ought to | ove you and nobody
el se, and that you and you only ought to | ove Agathon. But the plot of
this Satyric or Silenic drama has been detected, and you nust not
all ow him Agathon, to set us at variance.

| believe you are right, said Agathon, and | am di sposed to think
that his intention in placing hinmself between you and ne was only to
di vide us; but he shall gain nothing by that nove; for | will go and
lie on the couch next to you

Yes, yes, replied Socrates, by all neans cone here and lie on the
couch bel ow e

Al as, said Al cibiades, how!|l amfooled by this man; he is determ ned

to get the better of ne at every turn. | do beseech you, allow Agathon
to lie between us.
Certainly not, said Socrates, as you praised ne, and | in turn ought

to praise ny neighbour on the right, he will be out of order in

prai sing me again when he ought rather to be praised by me, and | nust
entreat you to consent to this, and not be jealous, for |I have a great
desire to praise the youth

Hurrah! cried Agathon, | will rise instantly, that | may be
prai sed by Socrates.

The usual way, said Alcibiades; where Socrates is, no one el se has
any chance with the fair; and now how readily has he invented a
specious reason for attracting Agathon to hinsel f.

Agat hon arose in order that he might take his place on the couch
by Socrates, when suddenly a band of revellers entered, and spoiled
the order of the banquet. Some one who was going out having left the
door open, they had found their way in, and nmade thensel ves at hone;
great confusion ensued, and every one was conpelled to drink |arge
quantities of wine. Aristodenus said that Eryximchus, Phaedrus, and
ot hers went away-he hinself fell asleep, and as the nights were |ong
took a good rest: he was awakened towards daybreak by a crow ng of



cocks, and when he awoke, the others were either asleep, or had gone
away; there remained only Socrates, Aristophanes, and Agat hon, who
were drinking out of a |large goblet which they passed round, and
Socrates was discoursing to them Aristodenus was only half awake, and
he did not hear the beginning of the discourse; the chief thing

whi ch he renmenbered was Socrates conpelling the other two to

acknow edge that the genius of conedy was the sane with that of
tragedy, and that the true artist in tragedy was an artist in conedy
al so. To this they were constrained to assent, being drowsy, and not
quite following the argument. And first of all Aristophanes dropped
of f, then, when the day was al ready dawni ng, Agathon. Socrates, having
laid themto sleep, rose to depart; Aristodenus, as his manner was,
following him At the Lyceum he took a bath, and passed the day as
usual . In the evening he retired to rest at his own hone.

- THE END-
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