Soc. And you would call sounds and nusic beautiful for the sane
reason?

Pol . | shoul d.

Soc. Laws and institutions also have no beauty in them except in
so far as they are useful or pleasant or both?

Pol . | think not.

Soc. And may not the sanme be said of the beauty of know edge?

Pol. To be sure, Socrates; and | very much approve of your mneasuring
beauty by the standard of pleasure and utility.

Soc. And deformity or disgrace may be equally neasured by the
opposite standard of pain and evil?

Pol . Certainly.

Soc. Then when of two beautiful things one exceeds in beauty, the
nmeasure of the excess is to be taken in one or both of these; that
is to say, in pleasure or utility or both?

Pol . Very true

Soc. And of two deformed things, that which exceeds in defornity
or disgrace, exceeds either in pain or evil-nmust it not be so?

Pol . Yes.

Soc. But then again, what was the observation which you just now
made, about doing and suffering wong? Did you not say, that suffering
wong was nore evil, and doing wong nore disgraceful ?

Pol. | did.

Soc. Then, if doing wong is nore disgraceful than suffering, the
nmore di sgraceful nmust be nore painful and nmust exceed in pain or in
evil or both: does not that also follow?

Pol . O course.

Soc. First, then, let us consider whether the doing of injustice
exceeds the suffering in the consequent pain: Do the injurers suffer
nore than the injured?

Pol . No, Socrates; certainly not.

Soc. Then they do not exceed in pain?

Pol . No.

Soc. But if not in pain, then not in both?

Pol. Certainly not.

Soc. Then they can only exceed in the other?

Pol . Yes.

Soc. That is to say, in evil?

Pol . True.

Soc. Then doing injustice will have an excess of evil, and will

therefore be a greater evil than suffering injustice?

Pol. Clearly.

Soc. But have not you and the world already agreed that to do
injustice is nore disgraceful than to suffer?

Pol . Yes.
Soc. And that is now discovered to be nore evil?
Pol . True.

Soc. And woul d you prefer a greater evil or a greater dishonour to a
| ess one? Answer, Polus, and fear not; for you will cone to no harmif
you nobly resign yourself into the healing hand of the argunent as
to a physician w thout shrinking, and either say "Yes" or "No" to ne.

Pol. | should say "No."

Soc. Wuld any other man prefer a greater to a less evil?

Pol . No, not according to this way of putting the case, Socrates.

Soc. Then | said truly, Polus that neither you, nor |, nor any
man, woul d rather, do than suffer injustice; for to do injustice is
the greater evil of the two.

Pol . That is the concl usion.

Soc. You see, Polus, when you conpare the two kinds of
refutations, how unlike they are. Al nmen, with the exception of
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nmysel f, are of your way of thinking; but your single assent and

wi t ness are enough for ne-I have no need of any other, | take your
suffrage, and amregardl ess of the rest. Enough of this, and now | et
us proceed to the next question; which is, Whether the greatest of
evils to a guilty man is to suffer punishnent, as you supposed, or
whet her to escape punishnent is not a greater evil, as | supposed.
Consi der: -You would say that to suffer punishment is another nane
for being justly corrected when you do wong?

Pol . | shoul d.

Soc. And woul d you not allow that all just things are honourable
in so far as they are just? Please to reflect, and, tell ne your
opi ni on.

Pol . Yes, Socrates, | think that they are.

Soc. Consider again:-Were there is an agent, nust there not al so be
a patient?

Pol . | should say so.

Soc. And will not the patient suffer that which the agent does,
and will not the suffering have the quality of the action? | mean, for
exanple, that if a man strikes, there nust be sonething which is
stricken?

Pol . Yes.

Soc. And if the striker strikes violently or quickly, that which
is struck will he struck violently or quickly?

Pol . True.

Soc. And the suffering to himwho is stricken is of the sane
nature as the act of himwho strikes?

Pol . Yes.

Soc. And if a man burns, there is something which is burned?

Pol . Certainly.

Soc. And if he burns in excess or so as to cause pain, the thing
burned will be burned in the sane way?

Pol . Truly.

Soc. And if he cuts, the same argunent holds-there will be sonething
cut ?

Pol . Yes.

Soc. And if the cutting be great or deep or such as wll cause pain,
the cut will be of the sane nature?

Pol . That is evident.

Soc. Then you woul d agree generally to the universal proposition
which | was just now asserting: that the affection of the patient
answers to the affection of the agent?

Pol. | agree.

Soc. Then, as this is adnmitted, |let nme ask whether being punished is
suf fering or acting?

Pol . Suffering, Socrates; there can be no doubt of that.

Soc. And suffering inplies an agent?

Pol. Certainly, Socrates; and he is the punisher

Soc. And he who punishes rightly, punishes justly?

Pol . Yes.

Soc. And therefore he acts justly?

Pol . Justly.

Soc. Then he who is punished and suffers retribution, suffers
justly?

Pol . That is evident.

Soc. And that which is just has been adnitted to be honourabl e?

Pol . Certainly.

Soc. Then the puni sher does what is honourable, and the punished
suf fers what is honourabl e?

Pol . True.

Soc. And if what is honourable, then what is good, for the



honourabl e is either pleasant or useful?

Pol . Certainly.

Soc. Then he who is punished suffers what is good?

Pol. That is true

Soc. Then he is benefited?

Pol . Yes.

Soc. Do | understand you to nmean what | nean by the term
"benefited"? | nean, that if he be justly punished his soul is
i mproved.

Pol . Surely.

Soc. Then he who is punished is delivered fromthe evil of his soul?

Pol . Yes.

Soc. And is he not then delivered fromthe greatest evil? Look at
the matter in this way:-In respect of a man's estate, do you see any
greater evil than poverty?

Pol. There is no greater evil.

Soc. Again, in a nman's bodily frane, you woul d say that the evi
i s weakness and di sease and deformty?

Pol . | shoul d.

Soc. And do you not inmagine that the soul |ikewi se has sone evi
of her own?

Pol . O course.

Soc. And this you would call injustice and ignorance and
cowardi ce, and the |ike?

Pol . Certainly.

Soc. So then, in mind, body, and estate, which are three, you have
poi nted out three corresponding evils-injustice, disease, poverty?

Pol . True.

Soc. And which of the evils is the nost disgraceful ?-Is not the nost
di sgraceful of theminjustice, and in general the evil of the soul?

Pol. By far the nost.

Soc. And if the nost disgraceful, then also the worst?

Pol . What do you nean, Socrates?

Soc. | nmean to say, that is nost disgraceful has been already
admtted to be nost painful or hurtful, or both.

Pol . Certainly.

Soc. And now injustice and all evil in the soul has been adnitted by
to be nost disgraceful ?
Pol. It has been admitted.

Soc. And nost disgraceful either because nost painful and causing
excessive pain, or nost hurtful, or both?

Pol . Certainly.

Soc. And therefore to be unjust and intenperate, and cowardly and
i gnorant, is nore painful than to be poor and sick?

Pol . Nay, Socrates; the painful ness does not appear to ne to
follow fromyour prenises

Soc. Then, if, as you would argue, not nore painful, the evil of the
soul is of all evils the nost disgraceful; and the excess of
di sgrace nust be caused by sone preternatural greatness, or
extraordi nary hurtful ness of the evil.

Pol. Clearly.

Soc. And that which exceeds nost in hurtfulness will be the greatest
of evils?

Pol . Yes.

Soc. Then injustice and intenperance, and in general the depravity
of the soul, are the greatest of evils!

Pol . That is evident.

Soc. Now, what art is there which delivers us from poverty? Does not
the art of making noney?

Pol . Yes.



Soc. And what art frees us from di sease? Does not the art of
medi ci ne?

Pol . Very true

Soc. And what fromvice and injustice? If you are not able to answer
at once, ask yourself whither we go with the sick, and to whom we take
t hem

Pol . To the physicians, Socrates.

Soc. And to whom do we go with the unjust and intenperate?

Pol . To the judges, you nean.

Soc. -VWho are to punish then?

Pol . Yes.

Soc. And do not those who rightly punish others, punish themin
accordance with a certain rule of justice?

Pol. Clearly.

Soc. Then the art of noney-naking frees a man from poverty; medicine
from di sease; and justice fromintenperance and injustice?

Pol . That is evident.

Soc. Which, then, is the best of these three?

Pol. WIIl you enunerate thenf

Soc. Money- maki ng, nedicine, and justice.

Pol . Justice, Socrates, far excels the two others

Soc. And justice, if the best, gives the greatest pleasure or
advant age or bot h?

Pol . Yes.

Soc. But is the being healed a pleasant thing, and are those who are
bei ng heal ed pl eased?

Pol. | think not.

Soc. A useful thing, then?

Pol . Yes.

Soc. Yes, because the patient is delivered froma great evil; and

this is the advantage of enduring the pain-that you get well?

Pol . Certainly.

Soc. And woul d he be the happier man in his bodily condition, who is
heal ed, or who never was out of health?

Pol. dearly he who was never out of health.

Soc. Yes; for happiness surely does not consist in being delivered
fromevils, but in never having had them

Pol . True.
Soc. And suppose the case of two persons who have sone evil in their
bodi es, and that one of themis healed and delivered fromevil, and

another is not healed, but retains the evil-which of themis the
nost mi serabl e?

Pol. dearly he who is not heal ed.

Soc. And was not punishment said by us to be a deliverance from
the greatest of evils, which is vice?

Pol . True.

Soc. And justice punishes us, and nmakes us nore just, and is the
medi ci ne of our vice?

Pol . True.

Soc. He, then, has the first place in the scale of happi ness who has
never had vice in his soul; for this has been shown to be the greatest
of evils.

Pol. Clearly.

Soc. And he has the second place, who is delivered fromvice?

Pol . True.

Soc. That is to say, he who receives adnonition and rebuke and
puni shrrent ?

Pol . Yes.

Soc. Then he lives worst, who, having been unjust, has no
del i verance frominjustice?



Pol . Certainly.

Soc. That is, he lives worst who comrits the greatest crines, and
who, being the nost unjust of nmen, succeeds in escaping rebuke or
correction or punishnent; and this, as you say, has been
acconpl i shed by Archel aus and other tyrants and rhetoricians and
pot ent at es?

Pol . True.

Soc. May not their way of proceeding, ny friend, be conpared to
the conduct of a person who is afflicted with the worst of diseases
and yet contrives not to pay the penalty to the physician for his sins
agai nst his constitution, and will not be cured, because, like a
child, he is afraid of the pain of being burned or cut:-1s not that
a parallel case?

Pol . Yes, truly.

Soc. He would seemas if he did not know the nature of health and
bodily vigour; and if we are right, Polus, in our previous
conclusions, they are in a |like case who strive to evade justice,
whi ch they see to be painful, but are blind to the advantage which
ensues fromit, not knowi ng how far nore miserable a conpanion a
di seased soul is than a diseased body; a soul, | say, which is corrupt
and unright eous and unholy. And hence they do all that they can to
avoi d puni shnent and to avoid being rel eased fromthe greatest of
evils; they provide thenselves with nmoney and friends, and cultivate
to the utnost their powers of persuasion. But if we, Polus, are right,
do you see what follows, or shall we draw out the consequences in
forn?

Pol. If you please.

Soc. Is it not a fact that injustice, and the doing of injustice, is
the greatest of evils?

Pol. That is quite clear.

Soc. And further, that to suffer punishment is the way to be
rel eased fromthis evil?

Pol . True.
Soc. And not to suffer, is to perpetuate the evil?
Pol . Yes.

Soc. To do wong, then, is second only in the scale of evils; but to
do wong and not to be punished, is first and greatest of all?

Pol. That is true

Soc. Well, and was not this the point in dispute, ny friend? You
deermed Archel aus happy, because he was a very great criminal and
unpuni shed: 1, on the other hand, maintained that he or any other
who |i ke himhas done wong and has not been punished, is, and ought
to be, the nost miserable of all nen; and that the doer of injustice
is nmore mserable than the sufferer; and he who escapes puni shnent,
nore miserable than he who suffers.-Was not that what | said?

Pol . Yes.

Soc. And it has been proved to be true?

Pol . Certainly.

Soc. Well, Polus, but if this is true, where is the great use of
rhetoric? If we admit what has been just now said, every man ought
in every way to guard hinsel f against doing wong, for he will thereby
suffer great evil?

Pol . True.

Soc. And if he, or any one about whom he cares, does wong, he ought
of his own accord to go where he will be inmediately punished; he wll
run to the judge, as he would to the physician, in order that the
di sease of injustice may not be rendered chronic and becone the
i ncurabl e cancer of the soul; must we not allow this consequence,
Polus, if our former admissions are to stand:-is any other inference
consistent with then?



Pol. To that, Socrates, there can be but one answer.

Soc. Then rhetoric is of no use to us, Polus, in helping a man to
excuse his own injustice, that of his parents or friends, or
children or country; but nay be of use to any one who hol ds that
i nstead of excusing he ought to accuse-hinself above all, and in the
next degree his family or any of his friends who may be doi ng wong;
he should bring to light the iniquity and not conceal it, that so
the wrong-doer may suffer and be nmade whol e; and he shoul d even
force hinself and others not to shrink, but with closed eyes |ike
brave nmen to l et the physician operate with knife or searing iron, not
regarding the pain, in the hope of attaining the good and the
honour abl e; et himwho has done things worthy of stripes, allow
hinself to be scourged, if of bonds, to be bound, if of a fine, to
be fined, if of exile, to be exiled, if of death, to die, hinself
being the first to accuse hinself and his relations, and using
rhetoric to this end, that his and their unjust actions may be nade
mani fest, and that they thensel ves may be delivered frominjustice,
which is the greatest evil. Then, Polus, rhetoric would indeed be
useful. Do you say "Yes" or "No" to that?

Pol. To ne, Socrates, what you are sayi ng appears very strange,
t hough probably in agreenent with your prem ses.

Soc. Is not this the conclusion, if the prenises are not disproven?

Pol. Yes; it certainly is.

Soc. And fromthe opposite point of view, if indeed it be our duty
to harm anot her, whether an enemy or not-l except the case of
sel f-defence-then | have to be upon ny guard-but if my eneny injures a
third person, then in every sort of way, by word as well as deed, |
should try to prevent his being punished, or appearing before the
judge; and if he appears, | should contrive that he should escape, and
not suffer punishment: if he has stolen a sum of noney, |et himkeep
what he has stolen and spend it on himand his, regardl ess of religion
and justice; and if he has done things worthy of death, et him not
die, but rather be imortal in his w ckedness; or, if this is not
possible, et himat any rate be allowed to Iive as | ong as he can
For such purposes, Polus, rhetoric may be useful, but is of small if
of any use to himwho is not intending to conmmt injustice; at
| east, there was no such use discovered by us in the previous
di scussi on.

Cal. Tell ne, Chaerephon, is Socrates in earnest, or is he joking?

Chaer. | should say, Callicles, that he is in nost profound earnest;
but you may well ask him
Cal. By the gods, and I will. Tell me, Socrates, are you in earnest,

or only in jest? For if you are in earnest, and what you say is
true, is not the whole of human |ife turned upside down; and are we
not doing, as would appear, in everything the opposite of what we
ought to be doi ng?

Soc. OCallicles, if there were not sone community of feelings anong
manki nd, however varying in different persons-l nean to say, if
every man's feelings were peculiar to hinself and were not shared by
the rest of his species-l do not see how we coul d ever conmunicate our

i mpressions to one another. | make this remark because | perceive that
you and | have a conmon feeling. For we are |lovers both, and both of
us have two | oves apiece:-1 amthe |over of Alcibiades, the son of

C einias-1 and of philosophy; and you of the Athenian Denus, and of
Denmus the son of Pyrilanpes. Now, | observe that you, with all your

cl everness, do not venture to contradict your favourite in any word or
opi nion of his; but as he changes you change, backwards and

forwards. Wien the Athenian Denus deni es anything that you are

saying in the assenbly, you go over to his opinion; and you do the
same with Denus, the fair young son of Pyrilanpes. For you have not



the power to resist the words and ideas of your loves; and is a person
were to express surprise at the strangeness of what you say from
time to time when under their influence, you would probably reply to
him if you were honest, that you cannot hel p sayi ng what your |oves
say unless they are prevented; and that you can only be silent when
they are. Now you rnust understand that nmy words are an echo too, and
t herefore you need not wonder at ne; but if you want to sil ence ne,
sil ence phil osophy, who is ny love, for she is always telling ne
what | amtelling you, ny friend; neither is she capricious |ike ny
other love, for the son of O einias says one thing to-day and

anot her thing to-norrow, but philosophy is always true. She is the
teacher at whose words you are. now wondering, and you have heard
her yourself. Her you nmust refute, and either show, as | was saying,
that to do injustice and to escape punishnment is not the worst of

all evils; or, if you |leave her word unrefuted, by the dog the god

of Egypt, | declare, OCallicles, that Callicles will never be at
one with hinmself, but that his whole life, will be a discord. And yet,
ny friend, I would rather that ny |lyre should be inharnonious, and

that there should be no nusic in the chorus which | provided; aye,
or that the whole world should be at odds with nme, and oppose ne,
rather than that | nyself should be at odds with nyself, and
contradict nyself.

Cal. O Socrates, you are a regular declainer, and seemto be running
riot in the argunent. And now you are declainming in this way because
Polus has fallen into the sane error hinmself of which he accused
Gorgias:-for he said that when Gorgias was asked by you, whether, if
sone one cane to himwho wanted to learn rhetoric, and did not know
justice, he would teach himjustice, Gorgias in his nodesty replied
that he woul d, because he thought that mankind in general would be
di spl eased if he answered "No"; and then in consequence of this
admi ssion, Corgias was conpelled to contradict hinself, that being
just the sort of thing in which you delight. Wereupon Polus |aughed
at you deservedly, as | think; but now he has hinself fallen into
the same trap. | cannot say very nuch for his wit when he conceded
to you that to do is nore dishonourable than to suffer injustice,
for this was the adnission which led to his being entangled by you
and because he was too nodest to say what he thought, he had his nouth
stopped. For the truth is, Socrates, that you, who pretend to be
engaged in the pursuit of truth, are appealing now to the popul ar
and vul gar notions of right, which are not natural, but only
conventional . Convention and nature are generally at variance with one
anot her: and hence, if a person is too nodest to say what he thinks,
he is conpelled to contradict hinself; and you, in your ingenuity
percei ving the advantage to be thereby gained, slyly ask of himwho is
argui ng conventionally a question which is to be deternined by the
rule of nature; and if he is talking of the rule of nature, you slip
away to custom as, for instance, you did in this very discussion
about doing and suffering injustice. Wien Polus was speaking of the
conventional Iy di shonourabl e, you assailed himfromthe point of
view of nature; for by the rule of nature, to suffer injustice is
the greater disgrace because the greater evil; but conventionally,
to do evil is the nore disgraceful. For the suffering of injustice
is hot the part of a man, but of a slave, who indeed had better die
than live; since when he is wonged and tranpl ed upon, he is unable to
hel p hinself, or any other about whom he cares. The reason, as
conceive, is that the nakers of laws are the majority who are weak
and they, make | aws and distribute praises and censures with a viewto
themsel ves and to their own interests; and they: terrify the
stronger sort of nen, and those who are able to get the better of them
in order that they nmay not get the better of them and they say,



t hat dishonesty is shaneful and unjust; neaning, by the word
injustice, the desire of a nan to have nore than his neighbours; for
knowi ng their own inferiority, | suspect that they are too glad of
equality. And therefore the endeavour to have nore than the many, is
conventionally said to be shanmeful and unjust, and is called

i njustice, whereas nature herself intimates that it is just for the
better to have nore than the worse, the nore powerful than the weaker;
and in many ways she shows, anmong nen as well as anong ani nals, and

i ndeed anmong whol e cities and races, that justice consists in the
superior ruling over and having nore than the inferior. For on what
principle of justice did Xerxes invade Hellas, or his father the

Scyt hians? (not to speak of nunberless other exanples). Nay, but these
are the men who act according to nature; yes, by Heaven, and according
to the law of nature: not, perhaps, according to that artificial

I aw, which we invent and inpose upon our fellows, of whom we take

the best and strongest fromtheir youth upwards, and tane themli ke
young lions, -charnming themw th the sound of the voice, and saying to
them that with equality they must be content, and that the equal is

t he honourable and the just. But if there were a man who had
sufficient force, he would shake off and break through, and escape
fromall this; he would tranple under foot all our formulas and spells
and charnms, and all our |laws which are against nature: the slave would
rise in rebellion and be lord over us, and the light of natura

justice would shine forth. And this | take to be the sentinment of

Pi ndar, when he says in his poem that

Law is the king of all, of nortals as well as of immortals;
this, as he says,

Makes might to be right, doing violence with highest hand; as
infer fromthe deeds of Heracles, for w thout buying them

-1 do not renenber the exact words, but the meaning is, that wthout
buying them and w thout their being given to him he carried off
the oxen of Ceryon, according to the law of natural right, and that
the oxen and ot her possessions of the weaker and inferior properly
bel ong to the stronger and superior. And this is true, as you may
ascertain, if you will |eave philosophy and go on to higher things:
for philosophy, Socrates, if pursued in noderation and at the proper
age, is an elegant acconplishnment, but too nuch philosophy is the ruin
of human life. Even if a man has good parts, still, if he carries
phil osophy into later life, he is necessarily ignorant of all those
t hi ngs which a gentlenan and a person of honour ought to know, he is
i nexperienced in the aws of the State, and in the | anguage which
ought to be used in the dealings of man with man, whether private or
public, and utterly ignorant of the pleasures and desires of mankind
and of human character in general. And people of this sort, when

t hey betake thenselves to politics or business, are as ridicul ous as
i magi ne the politicians to be, when they nake their appearance in
the arena of phil osophy. For, as Euripides says,

Every man shines in that and pursues that, and devotes the greatest
portion of the day to that in which he nost excels,

but anything in which he is inferior, he avoids and depreciates, and
prai ses the opposite partiality to hinself, and because he fromthat
he will thus praise hinmself. The true principle is to unite them

Phi | osophy, as a part of education, is an excellent thing, and there
is no disgrace to a nman while he is young in pursuing such a study;



but when he is nore advanced in years, the thing becones ridicul ous,
and | feel towards phil osophers as | do towards those who lisp and
imtate children. For | love to see a little child, who is not of an
age to speak plainly, lisping at his play; there is an appearance of
grace and freedomin his utterance, which is natural to his childish
years. But when | hear sone snall creature carefully articulating
its words, | am of fended; the sound is disagreeable, and has to ny
ears the twang of slavery. So when | hear a man |isping, or see him
playing like a child, his behaviour appears to ne ridicul ous and
unmanly and worthy of stripes. And | have the sane feeling about
students of phil osophy; when | see a youth thus engaged-the study
appears to me to be in character, and beconing a nman of |ibera
education, and hi mwho negl ects philosophy | regard as an inferior
man, who will never aspire to anything great or noble. But if | see
hi m continuing the study in later life, and not |eaving off, I
should Iike to beat him Socrates; for, as | was saying, such a one,
even though he have good natural parts, beconmes effenminate. He flies
fromthe busy centre and the market-place, in which, as the poet says,
nmen become di stingui shed; he creeps into a corner for the rest of
his life, and talks in a whisper with three or four admring you

but never speaks out like a freeman in a satisfactory manner. Now |
Socrates, amvery well inclined towards you, and ny feeling may be
conpared with that of Zethus towards Anphion, in the play of
Euri pi des, whom | was nentioning just now for | amdisposed to say to
you much what Zethus said to his brother, that you, Socrates, are
carel ess about the things of which you ought to be careful; and that
you

Wio have a soul so noble, are remarkable for a puerile exterior
Neither in a court of justice could you state a case, or give any
reason or proof, offer valiant counsel on another's behal f.

And you nust not be of fended, ny dear Socrates, for | am speaking

out of good-will towards you, if | ask whether you are not ashaned

of being thus defenceless; which | affirmto be the condition not of
you only but of all those who will carry the study of philosophy too
far. For suppose that sone one were to take you, or any one of your
sort, off to prison, declaring that you had done wong when you had
done no wong, you nust allow that you would not know what to

do: -there you would stand gi ddy and gapi ng, and not having a word to
say; and when you went up before the Court, even if the accuser were a
poor creature and not good for nuch, you would die if he were di sposed
to claimthe penalty of death. And yet, Socrates, what is the val ue of

An art which converts a man of sense into a fool

who is hel pl ess, and has no power to save either hinself or others,
when he is in the greatest danger and is going to be despoil ed by
his enem es of all his goods, and has to live, sinply deprived of
his rights of citizenship?-he being a man who, if | may use the
expression, nay be boxed on the ears with inpunity. Then, my good
friend, take ny advice, and refute no nore:

Learn the phil osophy of business, and acquire the reputation
of wi sdom
But | eave to others these niceties,

whet her they are to be described as follies or absurdities:

For they will only



G ve you poverty for the inmate of your dwelling.

Cease, then, enulating these paltry splitters of words, and
enul ate only the nan of substance and honour, who is well to do.

Soc. If my soul, Callicles, were made of gold, should I not
rejoice to discover one of those stones with which they test gold, and
the very best possible one to which | nmight bring ny soul; and if
the stone and | agreed in approving of her training, then I should
know that | was in a satisfactory state, and that no other test was
needed by ne.

Cal . What is your neaning, Socrates?

Soc. | will tell you; I think that | have found in you the desired
t ouchst one.

Cal . Way?

Soc. Because | amsure that if you agree with nme in any of the
opi ni ons which ny soul forns, | have at last found the truth indeed.

For | consider that if a man is to make a conplete trial of the good
or evil of the soul, he ought to have three qualities-know edge,
good-w I I, outspokenness, which are all possessed by you. Many whom

| meet are unable to nake trial of me, because they are not wi se as
you are; others are wise, but they will not tell ne the truth, because
they have not the same interest in me which you have; and these two
strangers, Corgias and Polus, are undoubtedly wi se nen and ny very
good friends, but they are not outspoken enough, and they are too
nodest. Why, their nodesty is so great that they are driven to
contradict thenselves, first one and then the other of them in the
face of a large conpany, on matters of the highest nonent. But you
have all the qualities in which these others are deficient, having
received an excellent education; to this many Athenians can testify.
And are ny friend. Shall | tell you why I think so? I know that you
Callicles, and Ti sander of Aphidnae, and Andron the son of

Androtion, and Nausicydes of the dene of Chol arges, studied

together: there were four of you, and | once heard you advising with
one another as to the extent to which the pursuit of philosophy should
be carried, and, as | know, you canme to the conclusion that the

study shoul d not be pushed too nmuch into detail. You were cautioning
one anot her not to be overw se; you were afraid that too much w sdom
nm ght unconsciously to yourselves be the ruin of you. And now when
hear you giving the same advice to ne which you then gave to your nost
intimate friends, | have a sufficient evidence of your real goodwill
to ne. And of the frankness of your nature and freedom from nodesty

I am assured by yourself, and the assurance is confirnmed by your

| ast speech. Well then, the inference in the present case clearly

is, that if you agree with me in an argunment about any point, that
point will have been sufficiently tested by us, and will not require
to be subnitted to any further test. For you could not have agreed
with ne, either fromlack of know edge or from superfluity of nodesty,
nor yet froma desire to deceive ne, for you are ny friend, as you
tell me yourself. And therefore when you and | are agreed, the

result will be the attainnent of perfect truth. Now there is no nobler
enquiry, Callicles, than that which you censure nme for naking, - What
ought the character of a man to be, and what his pursuits, and how far
is he to go, both in maturer years and in youth? For be assured that
if I err in ny own conduct | do not err intentionally, but from

i gnorance. Do not then desist fromadvising ne, nowthat you have
begun, until | have learned clearly what this is which | amto
practise, and how | may acquire it. And if you find nme assenting to
your words, and hereafter not doing that to which | assented, cal

me "dolt," and deem ne unworthy of receiving further instruction. Once
nore, then, tell nme what you and Pindar mean by natural justice: Do



you not nean that the superior should take the property of the
inferior by force; that the better should rule the worse, the noble
have nore than the nean? Am| not right in ny recollection?

Cal. Yes; that is what | was saying, and so | still aver

Soc. And do you nmean by the better the sane as the superior? for
could not make out what you were saying at the tinme-whether you
nmeant by the superior the stronger, and that the weaker mnust obey
the stronger, as you seened to inply when you said that great cities
attack small ones in accordance w th-natural right, because they are
superior and stronger, as though the superior and stronger and
better were the sane; or whether the better nay be also the inferior
and weaker, and the superior the worse, or whether better is to be
defined in the sane way as superior: this is the point which I want to
have cleared up. Are the superior and better and stronger the sane
or different?

Cal . | say unequivocally that they are the sane.

Soc. Then the many are by nature to the one, against whom as you
wer e saying, they nake the |aws?

Cal. Certainly.

Soc. Then the laws of the many are the [aws of the superior?

Cal . Very true.

Soc. Then they are the laws of the better; for the superior class
are far better, as you were saying?

Cal . Yes.

Soc. And since they are superior, the | aws which are made by them
are by nature good?

Cal . Yes.

Soc. And are not the many of opinion, as you were lately saying,
that justice is equality, and that to do is nore disgraceful than to
suffer injustice?-is that so or not? Answer, Callicles, and let no
nodesty be: found to cone in the way; do the many think, or do they
not think thus?-1 nust beg of you to answer, in order that if you
agree with me | may fortify myself by the assent of so conpetent an
aut hority.

Cal. Yes; the opinion of the many is what you say.

Soc. Then not only custom but nature also affirnms that to do is nore
di sgraceful than to suffer injustice, and that justice is equality; so
that you seemto have been wwong in your former assertion, when
accusing ne you said that nature and custom are opposed, and that |
knowi ng this, was dishonestly playing between them appealing to
custom when the argunent is about nature, and to nature when the
argunent is about custonf?

Cal. This man will never cease tal king nonsense. At your age,
Socrates, are you not ashanmed to be catching at words and chuckling
over sone verbal slip? do you not see-have | not told you already,
that by superior | nean better: do you inagine ne to say, that if a
rabbl e of slaves and nondescripts, who are of no use except perhaps
for their physical strength, get together their ipsissim verba are
| aws?

Soc. Ho! ny phil osopher, is that your |ine?

Cal. Certainly.

Soc. | was thinking, Callicles, that sonething of the kind nust have
been in your nmind, and that is why | repeated the question-Wat is the
superior? I wanted to know clearly what you neant; for you surely do
not think that two nmen are better than one, or that your slaves are
better than you because they are stronger? Then pl ease to begi n again,
and tell me who the better are, if they are not the stronger; and
will ask you, great Sir, to be a little mlder in your instructions,
or | shall have to run away from you

Cal. You are ironical



Soc. No, by the hero Zethus, Callicles, by whose aid you were just

now saying many ironical things against nme, | amnot:-tell ne, then
whom you mnean, by the better?
Cal. | nean the nore excellent.

Soc. Do you not see that you are yourself using words which have
no neaning and that you are explaining nothing?-will you tell ne
whet her you nmean by the better and superior the w ser, or if not,
whont?

Cal. Most assuredly, | do nmean the wiser

Soc. Then according to you, one wise man nmay often be superior to
ten thousand fools, and he ought them and they ought to be his
subj ects, and he ought to have nore than they should. This is what |
bel i eve that you nmean (and you nust not suppose that | am
word-catching), if you allow that the one is superior to the ten
t housand?

Cal. Yes; that is what | nmean, and that is what | conceive to be
natural justice-that the better and wi ser should rule have nore than
the inferior.

Soc. Stop there, and let ne ask you what you would say in this case:
Let us suppose that we are all together as we are now, there are
several of us, and we have a | arge comon store of neats and drinks,
and there are all sorts of persons in our conpany having various
degrees of strength and weakness, and one of us, being physician, is
wiser in the matter of food than all the rest, and he is probably
stronger than sonme and not so strong as others of us-will he not,
bei ng wi ser, be also better than we are, and our superior in this
matter of food?

Cal. Certainly.

Soc. Either, then, he will have a |arger share of the neats and
drinks, because he is better, or he will have the distribution of
all of them by reason of his authority, but he will not expend or nake
use of a larger share of themon his own person, or if he does, he
wi Il be punished-his share will exceed that of sone, and be |ess
than that of others, and if he be the weakest of all, he being the
best of all will have the snallest share of all, Callicles:-am| not
right, ny friend?

Cal. You tal k about neats and drinks and physicians and ot her

nonsense; | am not speaking of them

Soc. Well, but do you admit that the wiser is the better? Answer
n Yesll Or n ’\b. n

Cal . Yes.

Soc. And ought not the better to have a |larger share?

Cal. Not of neats and drinks.

Soc. | understand: then, perhaps, of coats -the skilfullest weaver
ought to have the largest coat, and the greatest nunber of them and
go about clothed in the best and finest of thenf?

Cal . Fudge about coats!

Soc. Then the skilfullest and best in naking shoes ought to have the
advant age i n shoes; the shoenaker, clearly, should wal k about in the
| argest shoes, and have the greatest nunber of thenf?

Cal . Fudge about shoes! What nonsense are you tal king?

Soc. O, if this is not your neaning, perhaps you would say that the
wi se and good and true husbandman shoul d actually have a | arger
share of seeds, and have as nuch seed as possible for his own | and?

Cal . How you go on, always talking in the same way, Socrates!

Soc. Yes, Callicles, and al so about the sane things.

Cal. Yes, by the Cods, you are literally always tal king of
cobblers and fullers and cooks and doctors, as if this had to do
wi th our argunent.

Soc. But why will you not tell nme in what a man nust be superior and



wi ser in order to claima larger share; will you neither accept a
suggestion, nor offer one?

Cal. | have already told you. In the first place, | nmean by
superiors not cobblers or cooks, but wi se politicians who understand
the adninistration of a state, and who are not only wi se, but also
valiant and able to carry. out their designs, and not the nen to faint
fromwant of soul

Soc. See now, nost excellent Callicles, how different ny charge
agai nst you is fromthat which you bring against ne, for you
reproach me with always saying the same; but | reproach you with never
sayi ng the sanme about the same things, for at one tinme you were
defining the better and the superior to be the stronger, then again as
the wiser, and now you bring forward a new notion; the superior and
the better are now declared by you to be the nore courageous:

wi sh, my good friend, that you would tell me once for all, whom you
affirmto be the better and superior, and in what they are better?
Cal. | have already told you that | nean those who are w se and

courageous in the adm nistration of a state-they ought to be the
rulers of their states, and justice consists in their having nore than
their subjects.

Soc. But whether rulers or subjects will they or will they not
have nore than thenselves, ny friend?

Cal. What do you nean?

Soc. | nean that every man is his own ruler; but perhaps you think
that there is no necessity for himto rule hinself; he is only
required to rule others?

Cal. What do you nean by his "ruling over hinself"?

Soc. A sinple thing enough; just what is comonly said, that a man
shoul d be tenperate and master of hinmself, and ruler of his own
pl easures and passi ons.

Cal. What innocence! you nean those fools-the tenperate?

Soc. Certainly:-any one may know that to be my neaning.

Cal. Quite so, Socrates; and they are really fools, for how can a
man be happy who is the servant of anything? On the contrary, |
plainly assert, that he who would truly live ought to allow his
desires to wax to the utternost, and not to chastise them but when
t hey have grown to their greatest he should have courage and
intelligence to nmnister to themand to satisfy all his Iongings.

And this | affirmto be natural justice and nobility. To this

however the many cannot attain; and they blane the strong man

because they are ashaned of their own weakness, which they desire to
conceal , and hence they say that intenperance is base. As | have

remar ked al ready, they enslave the nobler natures, and being unable to
satisfy their pleasures, they praise tenperance and justice out of
their own cowardice. For if a man had been originally the son of a
king, or had a nature capable of acquiring an enpire or a tyranny or
sovereignty, what could be nore truly base or evil than tenperance--to
a man like him | say, who night freely be enjoying every good, and
has no one to stand in his way, and yet has admitted custom and reason
and the opinion of other men to be lords over hinf-nmust not he be in a
m serabl e plight whomthe reputation of justice and tenperance hinders
fromgiving nore to his friends than to his enenies, even though he be
aruler in his city? Nay, Socrates, for you profess to be a votary

of the truth, and the truth is this:-that |uxury and intenperance

and licence, if they be provided with neans, are virtue and

happi ness-all the rest is a nere bauble, agreements contrary to
nature, foolish talk of nen, nothing worth

Soc. There is a noble freedom Callicles, in your way of approaching
the argunent; for what you say is what the rest of the world think
but do not like to say. And | nust beg of you to persevere, that the



true rule of human life may becone nanifest. Tell nme, then:-you say,
do you not, that in the rightly-devel oped man t he passi ons ought not
to be controlled, but that we should let themgrow to the utnost and
sonehow or other satisfy them and that this is virtue?

Cal . Yes; | do.

Soc. Then those who want nothing are not truly said to be happy?

Cal. No indeed, for then stones and dead nen woul d be the happi est
of all.

Soc. But surely life according to your viewis an awful thing; and
indeed | think that Euripides may have been right in saying,

Who knows if |life be not death and death life;

and that we are very likely dead; | have heard a phil osopher say
that at this nmonment we are actually dead, and that the body (somm)
is our tomb (semm), and that the part of the soul which is the seat of
the desires is liable to be tossed about by words and bl own up and
down; and sone ingenious person, probably a Sicilian or an Italian
playing with the word, invented a tale in which he called the
soul - because of its believing and rmake-believe nature-a vessel, and
the ignorant he called the uninitiated or |eaky, and the place in
the souls of the uninitiated in which the desires are seated, being
the intenperate and i ncontinent part, he conpared to a vessel ful

of hol es, because it can never be satisfied. He is not of your way
of thinking, Callicles, for he declares, that of all the souls in
Hades, meaning the invisible world these uninitiated or |eaky
persons are the nost miserable, and that they pour water into a vesse
which is full of holes out of a colander which is sinmlarly
perforated. The colander, as ny informer assures me, is the soul

and the soul which he conpares to a colander is the soul of the
ignorant, which is likewise full of holes, and therefore

i ncontinent, owing to a bad nenory and want of faith. These notions
are strange enough, but they show the principle which, if | can, |
woul d fain prove to you; that you should change your nind, and,
instead of the intenperate and insatiate life, choose that which is
orderly and sufficient and has a due provision for daily needs. Do |
make any inpression on you, and are you comning over to the opinion
that the orderly are happier than the intenperate? O do | fail to
per suade you, and, however many tales | rehearse to you, do you
continue of the same opinion still?

Cal. The latter, Socrates, is nore like the truth.

Soc. Well, | will tell you another image, which comes out of the
sanme school :-Let ne request you to consider how far you woul d accept
this as an account of the two lives of the tenperate and intenperate
in a figure:-There are two nen, both of whom have a nunber of casks;

the one man has his casks sound and full, one of w ne, another of
honey, and a third of mlk, besides others filled with other
liquids, and the streanms which fill themare few and scanty, and he

can only obtain themwith a great deal of toil and difficulty; but
when his casks are once filled he has need to feed them anynore, and
has no further trouble with themor care about them The other, in
i ke manner, can procure streanms, though not w thout difficulty; but
his vessels are | eaky and unsound, and night and day he is conpelled
to be filling them and if he pauses for a nmonent, he is in an agony
of pain. Such are their respective lives:-And now woul d you say that
the life of the intenperate is happier than that of the tenperate?
Do | not convince you that the opposite is the truth?

Cal . You do not convince nme, Socrates, for the one who has filled
hi rsel f has no | onger any pleasure left; and this, as | was just now
saying, is the life of a stone: he has neither joy nor sorrow after he



is once filled; but the pleasure depends on the superabundance of
t he i nfl ux.

Soc. But the nore you pour in, the greater the waste; and the
hol es rmust be large for the liquid to escape.

Cal. Certainly.

Soc. The life which you are now depicting is not that of a dead nan
or of a stone, but of a cornorant; you nean that he is to be hungering
and eating?

Cal . Yes.

Soc. And he is to be thirsting and drinking?

Cal. Yes, that is what | nmean; he is to have all his desires about
him and to be able to live happily in the gratification of them

Soc. Capital, excellent; go on as you have begun, and have no shane;
I, too, nust disencunber nyself of shame: and first, will you tel
nme whet her you include itching and scratching, provided you have
enough of them and pass your life in scratching, in your notion of
happi ness?

Cal. What a strange being you are, Socrates! a regular nob-orator

Soc. That was the reason, Callicles, why | scared Polus and Corgi as,
until they were too nodest to say what they thought; but you will
not be too nodest and will not be scared, for you are a brave nman. And
now, answer mny question

Cal. | answer, that even the scratcher would |ive pleasantly.

Soc. And if pleasantly, then al so happily?

Cal. To be sure.

Soc. But what if the itching is not confined to the head? Shall
pursue the question? And here, Callicles, | would have you consi der
how you would reply if consequences are pressed upon you, especially
if inthe last resort you are asked, whether the life of a catanmite is
not terrible, foul, mserable? O would you venture to say, that
they too are happy, if they only get enough of what they want?

Cal. Are you not ashaned, Socrates, of introducing such topics
into the argunent?

Soc. Well, ny fine friend, but am| the introducer of these
topics, or he who says without any qualification that all who fee
pl easure in whatever manner are happy, and who admits of no
di stinction between good and bad pleasures? And | would still ask,
whet her you say that pleasure and good are the same, or whether
there is sone pleasure which is not a good?

Cal. wWell, then, for the sake of consistency, | will say that they
are the sane

Soc. You are breaking the original agreement, Callicles, and will no
| onger be a satisfactory conpanion in the search after truth, if you
say what is contrary to your real opinion

Cal. Wy, that is what you are doing too, Socrates.

Soc. Then we are both doing wong. Still, nmy dear friend, | would
ask you to consider whether pleasure, fromwhatever source derived, is
the good; for, if this be true, then the di sagreeabl e consequences
whi ch have been darkly intimated nust follow, and many others.

Cal . That, Socrates, is only your opinion

Soc. And do you, Callicles, seriously naintain what you are saying?

Cal. Indeed | do.

Soc. Then, as you are in earnest, shall we proceed with the

ar gunent ?

Cal. By all neans.

Soc. Well, if you are willing to proceed, determine this question
for me:-There is sonmething, | presunme, which you would call know edge?

Cal. There is.
Soc. And were you not saying just now, that sone courage inplied



know edge?

Cal. | was.

Soc. And you were speaking of courage and know edge as two things
different from one anot her?

Cal. Certainly I was.

Soc. And woul d you say that pleasure and know edge are the sane,
or not the sane?

Cal. Not the sane, O man of w sdom

Soc. And woul d you say that courage differed from pl easure?

Cal. Certainly.

Soc. Well, then, let us remenber that Callicles, the Acharnian, says
that pleasure and good are the same; but that know edge and courage
are not the sane, either with one another, or with the good.

Cal. And what does our friend Socrates, of Foxton, say -does he
assent to this, or not?

Soc. He does not assent; neither will Callicles, when he sees

hinself truly. You will admit, | suppose, that good and evil fortune
are opposed to each other?
Cal . Yes.

Soc. And if they are opposed to each other, then, like health and
di sease, they exclude one another; a man cannot have them both, or
be without them both, at the sane tinme?

Cal. What do you nean?

Soc. Take the case of any bodily affection:-a man may have the
conplaint in his eyes which is called ophthal m a?

Cal. To be sure.

Soc. But he surely cannot have the same eyes well and sound at the
sane tinme?

Cal. Certainly not.

Soc. And when he has got rid of his ophthalnia, has he got rid of
the health of his eyes too? Is the final result, that he gets rid of
t hem bot h t oget her?

Cal. Certainly not.

Soc. That would surely be marvell ous and absurd?

Cal . Very.

Soc. | suppose that he is affected by them and gets rid of them
in turns?

Cal . Yes.

Soc. And he may have strength and weakness in the same way, by fits?

Cal . Yes.

Soc. O swiftness and sl owness?

Cal. Certainly.

Soc. And does he have and not have good and happi ness, and their
opposites, evil and nisery, in a simlar alternation?

Cal. Certainly he has.

Soc. If then there be anything which a man has and has not at the
sanme tinme, clearly that cannot be good and evil-do we agree? Pl ease
not to answer w thout consideration

Cal. | entirely agree.
Soc. Go back now to our former admissions.-Did you say that to
hunger, | nmean the nere state of hunger, was pleasant or painful?
Cal. | said painful, but that to eat when you are hungry is
pl easant .
Soc. | know, but still the actual hunger is painful: aml not right?
Cal . Yes.

Soc. And thirst, too, is painful?

Cal . Yes, very.

Soc. Need | adduce any nore instances, or would you agree that al
wants or desires are painful ?

Cal. | agree, and therefore you need not adduce any nore instances.



Soc. Very good. And you would admit that to drink, when you are
thirsty, is pleasant?

Cal . Yes.

Soc. And in the sentence which you have just uttered, the word
"thirsty" inplies pain?

Cal . Yes.

Soc. And the word "drinking" is expressive of pleasure, and of the
satisfaction of the want?

Cal . Yes.

Soc. There is pleasure in drinking?

Cal. Certainly.

Soc. When you are thirsty?

Soc. And in pain?

Cal . Yes.

Soc. Do you see the inference:-that pleasure and pain are
si nul t aneous, when you say that being thirsty, you drink? For are they
not simultaneous, and do they not affect at the same tine the sane
part, whether of the soul or the body?-which of themis affected
cannot be supposed to be of any consequence: Is not this true?

Cal. It is.

Soc. You said also, that no man could have good and evil fortune
at the sanme tine?

Cal. Yes, | did.

Soc. But, you adnmitted that when in pain a man night al so have
pl easure?

Cal. Cearly.

Soc. Then pleasure is not the same as good fortune, or pain the sane
as evil fortune, and therefore the good is not the sane as the
pl easant ?

Cal. I wish | knew, Socrates, what your quibbling means.

Soc. You know, Callicles, but you affect not to know.

Cal. Well, get on, and don't keep fooling: then you will know what a
W seacre you are in your adnmonition of ne

Soc. Does not a man cease fromhis thirst and fromhis pleasure in
drinking at the sane tinme?

Cal. | do not understand what you are sayi ng.

Gor. Nay, Callicles, answer, if only for our sakes;-we should I|ike
to hear the argunent out.

Cal. Yes, Corgias, but | nust conplain of the habitual trifling of
Socrates; he is always arguing about little and unworthy questions.

Cor. What matter? Your reputation, Callicles, is not at stake. Let
Socrates argue in his own fashion

Cal. Well, then, Socrates, you shall ask these little peddling
guestions, since Gorgias w shes to have them

Soc. | envy you, Callicles, for having been initiated into the great
nmysteries before you were initiated into the lesser. | thought that
this was not allowable, But to return to our argument:-Does not a
man cease fromthirsting and from pl easure of drinking at the sane
nmonent ?

Cal. True.

Soc. And if he is hungry, or has any other desire, does he not cease
fromthe desire and the pl easure at the sane nonent?

Cal . Very true.

Soc. Then he ceases from pain and pl easure at the sanme nmonent?

Cal . Yes.

Soc. But he does not cease fromgood and evil at the sanme nmonment, as
you have admitted: do you still adhere to what you said?

Cal. Yes, | do; but what is the inference?

Soc. Wiy, ny friend, the inference is that the good is not the
sane as the pleasant, or the evil the same as the painful; there is



a cessation of pleasure and pain at the same nonent; but not of good
and evil, for they are different. How then can pleasure be the sane as
good, or pain as evil? And | would have you | ook at the matter in
anot her light, which could hardly, | think, have been considered by
you identified them Are not the good they have good present with
them as the beautiful are those who have beauty present with thenf

Cal . Yes.

Soc. And do you call the fools and cowards good nen? For you were
sayi ng just now that the courageous and the w se are the good woul d
you not say so?

Cal. Certainly.

Soc. And did you never see a foolish child rejoicing?

Cal. Yes, | have.

Soc. And a foolish man too?

Cal. Yes, certainly; but what is your drift?

Soc. Nothing particular, if you will only answer.

Cal. Yes, | have.

Soc. And did you ever see a sensible man rejoicing or sorrow ng?

Cal . Yes.

Soc. Wiich rejoice and sorrow nost-the wi se or the foolish?

Cal . They are nuch upon a par, | think, in that respect.

Soc. Enough: And did you ever see a coward in battle?

Cal. To be sure.

Soc. And which rejoiced nost at the departure of the eneny, the
coward or the brave?

Cal. | should say "nost" of both; or at any rate, they rejoiced
about equal ly.

Soc. No matter; then the cowards, and not only the brave, rejoice?

Cal. Geatly.
Soc. And the foolish; so it would seenf
Cal . Yes.

Soc. And are only the cowards pained at the approach of their
enenies, or are the brave al so pai ned?

Cal . Both are pained.

Soc. And are they equal ly pai ned?

Cal. | should imagine that the cowards are nore pained.
Soc. And are they better pleased at the eneny's departure?
Cal. | dare say.

Soc. Then are the foolish and the wi se and the cowards and the brave
all pleased and pai ned, as you were saying, in nearly equal degree;
but are the cowards nore pleased and pai ned than the brave?

Cal . Yes.

Soc. But surely the wi se and brave are the good, and the foolish and
the cowardly are the bad?

Cal . Yes.

Soc. Then the good and the bad are pleased and pained in a nearly
equal degree?

Cal . Yes.

Soc. Then are the good and bad good and bad in a nearly equa
degree, or have the bad the advantage both in good and evil? [i.e.
i n having nore pleasure and nore pain.]

Cal | really do not know what you nean
Soc. Wiy, do you not renenber saying that the good were good because
good was present with them and the evil because evil; and that

pl easures were goods and pains evils?

Cal. Yes, | renenber

Soc. And are not these pleasures or goods present to those who
rejoice-if they do rejoice?

Cal. Certainly.

Soc. Then those who rejoice are good when goods are present wth



t henf®?

Cal . Yes.

Soc. And those who are in pain have evil or sorrow present with
t henf®?

Cal . Yes.

Soc. And would you still say that the evil are evil by reason of the
presence of evil?

Cal. | shoul d.

Soc. Then those who rejoice are good, and those who are in pain
evil?

Cal . Yes.

Soc. The degrees of good and evil vary with the degrees of
pl easure and of pain?

Cal . Yes.

Soc. Have the wise man and the fool, the brave and the coward, joy
and pain in nearly equal degrees? or would you say that the coward has
nore?

Cal. | should say that he has.

Soc. Help me then to draw out the concl usion which follows from
our admi ssions; for it is good to repeat and review what is good tw ce
and thrice over, as they say. Both the wise man and the brave nan we
all ow to be good?

Cal . Yes.

Soc. And the foolish man and the coward to be evil?

Cal. Certainly.

Soc. And he who has joy is good?

Cal . Yes.

Soc. And he who is in painis evil?

Cal. Certainly.

Soc. The good and evil both have joy and pain, but, perhaps, the
evil has nore of thenf

Cal . Yes.

Soc. Then must we not infer, that the bad man is as good and bad
as the good, or, perhaps, even better?-is not this a further inference
which follows equally with the preceding fromthe assertion that the
good and the pleasant are the sanme:-can this be denied, Callicles?

Cal. | have been listening and maki ng adm ssions to you, Socrates;
and | remark that if a person grants you anything in play, you, like a
child, want to keep hold and will not give it back. But do you
really suppose that | or any other human being denies that sone
pl easures are good and ot hers bad?

Soc. Alas, Callicles, how unfair you are! you certainly treat ne
as if | were a child, sonmetines saying one thing, and then another, as
if you were neaning to deceive ne. And yet | thought at first that you
were ny friend, and would not have deceived ne if you could have
hel ped. But | see that | was mi staken; and now | suppose that | nust
make t he best of a bad business, as they said of old, and take what

I can get out of you.-Wll, then, as | understand you to say, | may
assune that sone pleasures are good and others evil?
Cal . Yes.

Soc. The beneficial are good, and the hurtful are evil?

Cal. To be sure.

Soc. And the beneficial are those which do sonme good, and the
hurtful are those which do sonme evil?

Cal . Yes.

Soc. Take, for exanple, the bodily pleasures of eating and drinking,
whi ch were just now nmentioni ng-you nmean to say that those which
pronote health, or any other bodily excellence, are good, and their
opposites evil?

Cal. Certainly.



Soc. And in the same way there are good pains and there are evi
pai ns?

Cal. To be sure.

Soc. And ought we not to choose and use the good pl easures and
pai ns?

Cal. Certainly.

Soc. But not the evil?

Cal. Cearly.

Soc. Because, if you renmenber, Polus and | have agreed that al
our actions are to be done for the sake of the good-and will you agree
with us in saying, that the good is the end of all our actions, and
that all our actions are to be done for the sake of the good, and
not the good, for of thenP-will you add a third vote to our two?

Cal. | wll.

Soc. Then pleasure, like everything else, is to be sought for the
sake of that which is good, and not that which is good for the sake of
pl easure?

Cal. To be sure.

Soc. But can every man choose what pl easures are good and what are
evil, or nmust he have art or know edge of themin detail?

Cal . He nmust have art.

Soc. Let me now renmind you of what | was saying to Gorgias and
Pol us; | was saying, as you will not have forgotten, that there were
sonme processes which aimonly at pleasure, and know nothing of a
better and worse, and there are other processes whi ch know good and
evil. And | considered that cookery, which | do not call an art, but
only an experience, was of the former class, which is concerned with
pl easure, and that the art of nedicine was of the class which is
concerned with the good. And now, by the god of friendship, | nust beg
you, Callicles, not to jest, or to imagine that | amjesting with you
do not answer at random and contrary to your real opinion-for you wll
observe that we are argui ng about the way of hurman life; and to a
man who has any sense at all, what question can be nore serious than
t hi s?-whet her he should follow after that way of life to which you
exhort me, and act what you call the manly part of speaking in the
assenbly, and cultivating rhetoric, and engaging in public affairs,
according to the principles nowin vogue; or whether he should
pursue the life of philosophy-and in what the latter way differs
fromthe former. But perhaps we had better first try to distinguish
them as | did before, and when we have cone to an agreenent that they
are distinct, we nay proceed to consider in what they differ from
one anot her, and which of them we shoul d choose. Perhaps, however, you
do not even now understand what | nean?

Cal. No, | do not.

Soc. Then I will explain nyself nore clearly: seeing that you and
| have agreed that there is such a thing as good, and that there is
such a thing as pleasure, and that pleasure is not the same as good,
and that the pursuit and process of acquisition of the one, that is
pleasure, is different fromthe pursuit and process of acquisition
of the other, which is good-1 wish that you would tell ne whether
you agree with me thus far or not-do you agree?

Cal. | do.

Soc. Then | will proceed, and ask whether you al so agree with ne,
and whet her you think that | spoke the truth when | further said to
Gorgi as and Polus that cookery in ny opinion is only an experience,
and not an art at all; and that whereas nedicine is an art, and
attends to the nature and constitution of the patient, and has
principles of action and reason in each case, cookery in attending
upon pl easure never regards either the nature or reason of that
pl easure to which she devotes herself, but goes straight to her end,



nor ever considers or cal cul ates anything, but works by experience and
routine, and just preserves the recollection of what she has usually
done when producing pleasure. And first, | would have you consider
whet her | have proved what | was saying, and then whether there are
not other simlar processes which have to do with the soul -sone of
them processes of art, making a provision for the soul's highest

i nterest-others despising the interest, and, as in the previous

case, considering only the pleasure of the soul, and how this nmay be
acqui red, but not considering what pleasures are good or bad, and
havi ng no other aimbut to afford gratification, whether good or

bad. In ny opinion, Callicles, there are such processes, and this is
the sort of thing which | termflattery, whether concerned with the
body or the soul, or whenever enployed with a view to pleasure and

wi t hout any consideration of good and evil. And now | wi sh that you
would tell me whether you agree with us in this notion, or whether you
differ.

Cal. | do not differ; on the contrary, | agree; for in that way |
shal | soonest bring the argunment to an end, and shall oblige ny friend
Cor gi as.

Soc. And is this notion true of one soul, or of two or nore?

Cal. Equally true of two or nore.

Soc. Then a nan may del i ght a whol e assenbly, and yet have no regard
for their true interests?

Cal . Yes.

Soc. Can you tell me the pursuits which delight mankind-or rather
if you would prefer, let ne ask, and do you answer, which of them
bel ong to the pleasurable class, and which of themnot? In the first
pl ace, what say you of flute-playing? Does not that appear to be an
art which seeks only pleasure, Callicles, and thinks of nothing else?

Cal. | assent.

Soc. And is not the sane true of all sinmilar arts, as, for
exanple, the art of playing the lyre at festivals?

Cal . Yes.

Soc. And what do you say of the choral art and of dithyranbic
poetry?-are not they of the same nature? Do you inagine that
Ci nesias the son of Meles cares about what will tend to the nora
i mprovenent of his hearers, or about what will give pleasure to the
mul titude?

Cal . There can be no ni stake about Cinesias, Socrates.

Soc. And what do you say of his father, Meles the harp-player? Did
he performwi th any view to the good of his hearers? Could he be
said to regard even their pleasure? For his singing was an
infliction to his audience. And of harp playing and dithyranbic poetry
in general, what would you say? Have they not been invented wholly for
t he sake of pleasure?

Cal. That is my notion of them

Soc. And as for the Muse of Tragedy, that sol enm and august
per sonage-what are her aspirations? Is all her aimand desire only
to give pleasure to the spectators, or does she fight against them and
refuse to speak of their pleasant vices, and willingly proclaimin
word and song truths wel come and unwel cone?-which in your judgnent
is her character?

Cal. There can be no doubt, Socrates, that Tragedy has her face
turned towards pleasure and the gratification of the audience.

Soc. And is not that the sort of thing, Callicles, which we were
just now describing as flattery?

Cal. Qite true

Soc. Well now, suppose that we strip all poetry of song and rhythm
and netre, there will remain speech?

Cal. To be sure.



Soc. And this speech is addressed to a crowd of people?

Cal . Yes.

Soc. Then, poetry is a sort of rhetoric?

Cal. True.

Soc. And do not the poets in the theatres seemto you to be
rhetoricians?

Cal . Yes.

Soc. Then now we have discovered a sort of rhetoric which is
addressed to a crowd of nmen, wonen, and children, freenen and
slaves. And this is not nmuch to our taste, for we have described it as
having the nature of flattery.

Cal. Qite true

Soc. Very good. And what do you say of that other rhetoric which
addresses the At henian assenbly and the assenblies of freemen in other
states? Do the rhetoricians appear to you always to aimat what is
best, and do they seek to inprove the citizens by their speeches, or
are they too, like the rest of mankind, bent upon giving them
pl easure, forgetting the public good in the thought of their own
interest, playing with the people as with children, and trying to
amuse them but never considering whether they are better or worse for
this?

Cal . | nust distinguish. There are sonme who have a real care of
the public in what they say, while others are such as you descri be.
Soc. | amcontented with the adnission that rhetoric is of two

sorts; one, which is nmere flattery and di sgraceful declanation; the
other, which is noble and ains at the training and inprovenent of
the souls of the citizens, and strives to say what is best, whether
wel cone or unwel cone, to the audi ence; but have you ever known such
a rhetoric; or if you have, and can point out any rhetorician who is
of this stanmp, who is he?

Cal. But, indeed, | amafraid that |I cannot tell you of any such
anong the orators who are at present living
Soc. Well, then, can you nention any one of a forner generation, who

may be said to have inproved the Athenians, who found them worse and
made them better, fromthe day that he began to nmake speeches? for
i ndeed, | do not know of such a man

Cal . What! did you never hear that Theni stocles was a good nman
and Cinmon and MItiades and Pericles, who is just lately dead, and
whom you heard yoursel f?

Soc. Yes, Callicles, they were good nen, if, as you said at first,
true virtue consists only in the satisfaction of our own desires and
those of others; but if not, and if, as we were afterwards conpelled
to acknow edge, the satisfaction of sonme desires nmakes us better
and of others, worse, and we ought to gratify the one and not the
other, and there is an art in distinguishing themcan you tell me of
any of these statesmen who did distinguish then?

Cal . No, indeed, | cannot.

Soc. Yet, surely, Callicles, if you ook you will find such a one.
Suppose that we just calmy consider whether any of these was such
as | have described. WII not the good nan, who says whatever he
says with a viewto the best, speak with a reference to sone
standard and not at randony just as all other artists, whether the
pai nter, the builder, the shipwight, or any other look all of themto
their own work, and do not select and apply at random what they apply,
but strive to give a definite formto it? The artist disposes al
things in order, and conpels the one part to harnmoni ze and accord with
the other part, until he has constructed a regular and systematic
whole; and this is true of all artists, and in the sane way the
trai ners and physicians, of whom we spoke before, give order and
regularity to the body: do you deny this?



Cal. No; | amready to admit it.

Soc. Then the house in which order and regularity prevail is good,
that in which there is disorder, evil?

Cal . Yes.

Soc. And the sane is true of a ship?

Cal . Yes.

Soc. And the sane nmay be said of the human body?

Cal . Yes.

Soc. And what would you say of the soul? WII the good soul be
that in which disorder is prevalent, or that in which there is harnony
and order?

Cal. The latter follows fromour previous adni ssions.

Soc. What is the nanme which is given to the effect of harnony and
order in the body?

Cal. | suppose that you nmean health and strength?

Soc. Yes, | do; and what is the nane which you would give to the
ef fect of harnony and order in the soul? Try and di scover a name for
this as well as for the other

Cal . Way not give the nanme yourself, Socrates?

Soc. Well, if you had rather that | should, I will; and you shal
say whether you agree with ne, and if not, you shall refute and answer
me. "Healthy," as | conceive, is the nane which is given to the
regul ar order of the body, whence cones health and every other
bodily excellence: is that true or not?

Cal. True.

Soc. And "lawful" and "l aw' are the nanes which are given to the
regul ar order and action of the soul, and these make nmen | awful and
orderly:-and so we have tenperance and justice: have we not?

Cal . Granted.

Soc. And will not the true rhetorician who is honest and understands
his art have his eye fixed upon these, in all the words which he
addresses to the souls of nen, and in all his actions, both in what he
gives and in what he takes away? WII not his aimbe to inplant
justice in the souls of his citizens mnd take away injustice, to
i npl ant tenperance and take away intenperance, to inplant every virtue
and take away every vice? Do you not agree?

Cal. | agree.

Soc. For what use is there, Callicles, in giving to the body of a
sick man who is in a bad state of health a quantity of the nost
delightful food or drink or any other pleasant thing, which may be
really as bad for himas if you gave himnothing, or even worse if
rightly estimated. Is not that true?

Cal. I will not say No to it.

Soc. For in ny opinion there is no profit ina man's life if his
body is in an evil plight-in that case his life also is evil: am| not
right?

Cal . Yes.

Soc. When a man is in health the physicians will generally allow him
to eat when he is hungry and drink when he is thirsty, and to
satisfy his desires as he likes, but when he is sick they hardly
suffer himto satisfy his desires at all: even you will adnmit that?

Cal . Yes.

Soc. And does not the same argunent hold of the soul, ny good sir?
While she is in a bad state and is sensel ess and intenperate and
unj ust and unholy, her desires ought to be controlled, and she ought
to be prevented from doi ng anyt hing whi ch does not tend to her own
i mprovenent.

Cal . Yes.

Soc. Such treatnment will be better for the soul herself?

Cal. To be sure.



Soc. And to restrain her fromher appetites is to chastise her?

Cal . Yes.

Soc. Then restraint or chastisenent is better for the soul than
i ntenperance or the-absence of control, which you were just now
preferring?

Cal. | do not understand you, Socrates, and |I w sh that you woul d
ask sone one who does

Soc. Here is a gentleman who cannot endure to be inproved or: to
subject hinmself to that very chastisement of which the argunent
speaks!

Cal. | do not heed a word of what you are saying, and have only
answered hitherto out of civility to Corgias.

Soc. What are we to do, then? Shall we break off in the niddle?

Cal. You shall judge for yourself.

Soc. Well, but people say that "a tale should have a head and not
break off in the mddle, ™ and | should not like to have the argunent
goi ng about without a head; please then to go on a little |onger
and put the head on.

Cal . How tyrannical you are, Socrates! | wi sh that you and your
argunent would rest, or that you woul d get some one else to argue with
you.

Soc. But who else is willing?-1 want to finish the argunent.

Cal . Cannot you finish without ny help, either talking straight: on
or questioning and answering yoursel f?

Soc. Must | then say with Epicharnus, "Two nen spoke before, but now
one shall be enough"? | suppose that there is absolutely no help.
And if | amto carry on the enquiry by nyself, | will first of al
remark that not only, but all of us should have an anbition to know
what is true and what is false in this matter, for the discovery of
the truth is common good. And now | will proceed to argue according to
ny own notion. But if any of you think that | arrive at concl usions
whi ch are untrue you nust interpose and refute ne, for | do not

speak from any know edge of what | am saying; | aman enquirer |ike
yoursel ves, and therefore, if ny opponent says anything which is of
force, | shall be the first to agree with him | am speaking on the

supposition that the argunent ought to be conpleted; but if you
think otherwise let us |leave off and go our ways.

Gor. | think, Socrates, that we should not go our ways until you
have conpleted the argunent; and this appears to ne to be the w sh
of the rest of the conpany; | nyself should very nmuch |ike to hear
what nore you have to say.

Soc. | too, Gorgias, should have liked to continue the argument with
Callicles, and then | might have given himan "Anmphion" in return
for his "Zethus"; but since you, Callicles, are unwilling to continue,

| hope that you will listen, and interrupt me if | seemto you to be
inerror. And if you refute ne, | shall not be angry with you as you
are with ne, but |I shall inscribe you as the greatest of benefactors

on the tablets of ny soul

Cal. My good fellow, never nmind nme, but get on

Soc. Listen to nme, then, while | recapitulate the argunent:-Is the
pl easant the sane as the good? Not the sane. Callicles and | are
agreed about that. And is the pleasant to be pursued for the sake of
t he good? or the good for the sake of the pleasant? The pleasant is to
be pursued for the sake of the good. And that is pleasant at the
presence of which we are pleased, and that is good at the presence
of which we are good? To be sure. And we-good, and all good things
what ever are good when sone virtue is present in us or then? That,
Callicles, is ny conviction. But the virtue of each thing, whether
body or soul, instrunment or creature, when given to themin the best
way comes to them not by chance but as the result of the order and



truth and art which are inparted to them AmIl not right? | maintain
that | am And is not the virtue of each thing dependent on order or
arrangenent? Yes, | say. And that which makes a thing good is the
proper order inhering in each thing? Such is ny view And is not the
soul which has an order of her own better than that which has no
order? Certainly. And the soul which has order is orderly? O

course. And that which is orderly is tenperate? Assuredly. And the
tenperate soul is good? No other answer can | give, Callicles dear
have you any?

Cal. Go on, ny good fellow.

Soc. Then | shall proceed to add, that if the, tenperate soul is the
good soul, the soul which is in the opposite condition, that is, the
foolish and intenperate, is the bad soul. Very true.

And will not the tenperate nan do what is proper, both in relation
to the gods and to nmen; -for he would not be temperate if he did
not? Certainly he will do what is proper. In his relation to other nen
he will do what is just; See and in his relation to the gods he wll
do what is holy; and he who does what is just and holy mrust be just
and holy? Very true. And nust he not be courageous? for the duty of
a tenperate man is not to follow or to avoid what he ought not, but
what he ought, whether things or nen or pleasures or pains, and
patiently to endure when he ought; and therefore, Callicles, the
tenperate man, being, as we have described, also just and courageous
and holy, cannot be other than a perfectly good nman, nor can the
good man do otherwi se than well and perfectly whatever he does; and he
who does well must of necessity be happy and bl essed, and the evil man
who does evil, mserable: nowthis latter is he whomyou were
appl audi ng-the intenperate who is the opposite of the tenperate.

Such is nmy position, and these things | affirmto be true. And if they
are true, then | further affirmthat he who desires to be happy nust
pursue and practise tenperance and run away from i ntenperance as

fast as his legs will carry him he had better order his life so as
not to need punishnment; but if either he or any of his friends,

whet her private individual or city, are in need of punishnent, then
justice must be done and he nust suffer punishnment, if he would be
happy. This appears to ne to be the aimwhich a nan ought to have, and
towards which he ought to direct all the energies both of hinself

and of the state, acting so that he may have tenperance and justice
present with himand be happy, not suffering his lusts to be
unrestrained, and in the never-ending desire satisfy themleading a
robber's life. Such; one is the friend neither of God nor man, for

he is incapable of communi on, and he who is incapable of conmmunion

is also incapable of friendship. And phil osophers tell us,

Callicles, that communion and friendship and orderliness and
tenperance and justice bind together heaven and earth and gods and
nmen, and that this universe is therefore called Cosnbs or order, not

di sorder or nmisrule, nmy friend. But although you are a phil osopher you
seemto nme never to have observed that geonetrical equality is mghty,
bot h anong gods and nen; you think that you ought to cultivate
inequality or excess, and do not care about geonetry.-Well, then
either the principle that the happy are nade happy by the possession
of justice and tenperance, and the niserable the possession of vice,
must be refuted, or, if it is granted, what will be the

consequences? Al the consequences which | drew before, Callicles, and
about which you asked ne whether | was in earnest when | said that a
man ought to accuse hinmself and his son and his friend if he did
anything wong, and that to this end he should use his rhetoric-al

t hose consequences are true. And that which you thought that Pol us was
led to admit out of nodesty is true, viz., that, to do injustice, if
nore di sgraceful than to suffer, is in that degree worse; and the



ot her position, which, according to Polus, CGorgias admitted out of
nodesty, that he who would truly be a rhetorician ought to be just and
have a know edge of justice, has also turned out to be true.

And now, these things being as we have said, let us proceed in the
next place to consider whether you are right in throwing in nmy teeth
that | amunable to help nyself or any of ny friends or kinsmen, or to
save themin the extremty of danger, and that | amin the power of
anot her like an outlaw to whom anyone nay do what he |ikes-he may
box ny ears, which was a brave saying of yours; or take away ny
goods or banish nme, or even do his worst and kill me; a condition
whi ch, as you say, is the height of disgrace. My answer to you is
one whi ch has been already often repeated, but nmay as well be repeated
once nore. | tell you, Callicles, that to be boxed on the ears
wongfully is not the worst evil which can befall a nan, nor to have
my purse or ny body cut open, but that to smte and slay ne and m ne
wongfully is far nore disgraceful and nore evil; aye, and to
despoil and enslave and pillage, or in any way at all to wong ne
and mine, is far nore disgraceful and evil to the doer of the wong
than to me who amthe sufferer. These truths, which have been
already set forth as | state themin the previous discussion, would
seem now to have been fixed and riveted by us, if | may use an
expression which is certainly bold, in words which are Iike bonds of
iron and adamant; and unless you or sone other still nore enterprising
hero shall break them there is no possibility of denying what I
say. For ny position has always been, that | nyself amignorant how
these things are, but that | have never net any one who coul d say
ot herwi se, any nore than you can, and not appear ridiculous. This is
ny position still, and if what | amsaying is true, and injustice is
the greatest of evils to the doer of injustice, and yet there is if
possible a greater than this greatest of evils, in an unjust man not
suffering retribution, what is that defence of which the want will
make a man truly ridiculous? Must not the defence be one which wll
avert the greatest of human evils? And will not worst of al
def ences be that with which a nan is unable to defend hinself or his
family or his friends?-and next will come that which is unable to
avert the next greatest evil; thirdly that which is unable to avert
the third greatest evil; and so of other evils. As is the greatness of
evil so is the honour of being able to avert themin their severa
degrees, and the disgrace of not being able to avert them Am1 not
right Callicles?

Cal. Yes, quite right.

Soc. Seeing then that there are these two evils, the doing injustice
and the suffering injustice-and we affirmthat to do injustice is a
greater, and to suffer injustice a |l esser evil-by what devices can a
man succeed in obtaining the two advantages, the one of not doing
and the other of not suffering injustice? must he have the power, or
only the will to obtain then? I mean to ask whether a nman will
escape injustice if he has only the will to escape, or nust he have
provided hinself with the power?

Cal . He nust have provided hinmself with the power; that is clear

Soc. And what do you say of doing injustice? Is the will only
sufficient, and will that prevent himfrom doing injustice, or nmust he
have provided hinself with power and art; and if he has not studied
and practised, will he be unjust still? Surely you night say,
Callicles, whether you think that Polus and | were right in
admtting the conclusion that no one does wong voluntarily, but
that all do wong against their will?

Cal. Granted, Socrates, if you will only have done.

Soc. Then, as woul d appear, power and art have to be provided in
order that we nmay do no injustice?



Cal. Certainly.

Soc. And what art will protect us fromsuffering injustice, if not
whol Iy, yet as far as possible? | want to know whether you agree
with me; for | think that such an art is the art of one who is
either a ruler or even tyrant hinself, or the equal and conpani on of
the ruling power.

Cal. Well said, Socrates; and pl ease to observe how ready | amto
prai se you when you tal k sense

Soc. Think and tell me whether you woul d approve of another view
of mine: To ne every man appears to be nost the friend of himwho is
nost like to himlike to |like, as ancient sages say: Wuld you not
agree to this?

Cal. | shoul d.

Soc. But when the tyrant is rude and uneducated, he may be
expected to fear any one who is his superior in virtue, and will never
be able to be perfectly friendly with him

Cal . That is true.

Soc. Neither will he be the friend of any one who greatly his
inferior, for the tyrant will despise him and will never seriously
regard himas a friend.

Cal. That again is true.

Soc. Then the only friend worth nmentioni ng, whomthe tyrant can
have, will be one who is of the same character, and has the sane |ikes
and dislikes, and is at the sane tinme willing to be subject and
subservient to him he is the man who will have power in the state,
and no one will injure himwth inpunity:-is not that so?

Cal . Yes.

Soc. And if a young nan begins to ask how he may becone great and
form dable, this would seemto be the way-he will accustom hinself,
fromhis youth upward, to feel sorrow and joy on, the sane occasions
as his master, and will contrive to be as like himas possible?

Cal . Yes.

Soc. And in this way he will have acconplished, as you and your
friends woul d. say, the end of beconing a great nan and not
suf fering injury?

Cal . Very true.

Soc. But will he al so escape fromdoing injury? Miust not the very
opposite be true,-if he is to be like the tyrant in his injustice, and
to have influence with hin? WIIl he not rather contrive to do as
much wrong as possible, and not be puni shed?

Cal. True.

Soc. And by the imitation of his master and by the power which he
thus acquires will not his soul becone bad and corrupted, and will not
this be the greatest evil to hinf

Cal. You always contrive sonehow or other, Socrates, to invert

everything: do you not know that he who inmtates the tyrant will, if
he has a mind, kill himwho does not imtate himand take away his
goods?

Soc. Excellent Callicles, | amnot deaf, and | have heard that a
great many tinmes fromyou and from Polus and fromnearly every man
inthe city, but I wish that you would hear ne too. | dare say that he
will kill himif he has a mnd-the bad man will kill the good and
true.

Cal. And is not that just the provoking thing?

Soc. Nay, not to a man of sense, as the argument shows: do you think
that all our cares should be directed to prolonging life to the
utternost, and to the study of those arts which secure us from
danger always; like that art of rhetoric which saves nen in courts
of law, and which you advise nme to cultivate?

Cal. Yes, truly, and very good advice too.



Soc. Well, ny friend, but what do you think of swinmng; is that
an art of any great pretensions?

Cal . No, indeed.

Soc. And yet surely swinmmng saves a man from death, there are
occasi ons on whi ch he nust know howto swm And if you despise the
swinmers, | will tell you of another and greater art, the art of the
pilot, who not only saves the souls of nen, but also their bodies
and properties fromthe extremty of danger, just like rhetoric. Yet
his art is nodest and unpresunming: it has no airs or pretences of
doi ng anything extraordinary, and, in return for the same salvation
which is given by the pleader, demands only two obols, if he brings us
fromAegina to Athens, or for the |longer voyage from Pontus or
Egypt, at the utnost two drachrmae, when he has saved, as | was just
now sayi ng, the passenger and his wife and children and goods, and
safely di senbarked themat the Piraeus -this is the paynent which he
asks in return for so great a boon; and he who is the naster of the
art, and has done all this, gets out and wal ks about on the
sea-shore by his ship in an unassunming way. For he is able to
reflect and is aware that he cannot tell which of his
fell ow passengers he has benefited, and which of them he has injured
in not allowing themto be drowned. He knows that they are just the
sanme when he has di senbarked them as when they enbarked, and not a
whit better either in their bodies or in their souls; and he considers
that if a man who is afflicted by great and incurable bodily
di seases is only to be pitied for having escaped, and is in no way
benefited by himin having been saved from drowni ng, nmuch | ess he
who has great and incurable diseases, not of the body, but of the
soul, which is the nore valuable part of him neither is life worth
havi ng nor of any profit to the bad man, whether he be delivered
fromthe sea, or the lawcourts, or any other devourer-and so he
reflects that such a one had better not live, for he cannot live well.

And this is the reason why the pilot, although he is our saviour, is
not usually conceited, any nore than the engineer, who is not at al
behind either the general, or the pilot, or any one else, in his
savi ng power, for he sonetines saves whole cities. |Is there any
conpari son between him and the pleader? And if he were to talk,
Callicles, in your grandiose style, he would bury you under a nountain
of words, declaring and insisting that we ought all of us to be
engi ne-makers, and that no other profession is worth thinking about;
he woul d have plenty to say. Neverthel ess you despise himand his art,
and sneeringly call himan engine-naker, and you will not allow your
daughters to marry his son, or marry your son to his daughters. And
yet, on your principle, what justice or reason is there in your
refusal ? What right have you to despise the engi ne-maker, and the
ot hers whom | was just now nentioning? | know that you will say, "I am
better, better born."™ But if the better is not what | say, and
virtue consists only in a man saving hinmself and his, whatever may
be his character, then your censure of the engi ne-maker, and of the
physi cian, and of the other arts of salvation, is ridiculous. O ny
friend! I want you to see that the noble and the good may possibly
be something different from saving and bei ng saved: - May not he who
is truly a nan cease to care about living a certain tine?-he knows, as
wonmen say, that no man can escape fate, and therefore he is not fond
of life; he leaves all that with God, and considers in what way he can
best spend his appointed termwhether by assinmilating hinmself to the
constitution under which he lives, as you at this nmonment have to
consi der how you nay becone as |ike as possible to the Athenian
people, if you nean to be in their good graces, and to have power in
the state; whereas | want you to think and see whether this is for the
interest of either of us-1 would not have us risk that which is



dearest on the acquisition of this power, |ike the Thessalian
enchantresses, who, as they say, bring down the noon from heaven at
the risk of their own perdition. But if you suppose that any nan
will show you the art of beconing great in the city, and yet not
conform ng yourself to the ways of the city, whether for better or
worse, then | can only say that you are m staken, Callides; for he who
woul d deserve to be the true natural friend of the Athenian Denus,
aye, or of Pyrilanpes' darling who is called after them nust be by
nature |like them and not an imitator only. He, then, who will nake
you nost like them wll make you as you desire, a statesman and
orator: for every man is pleased when he is spoken to in his own

| anguage and spirit, and dislikes any other. But perhaps you, sweet
Callicles, may be of another mind. What do you say?

Cal. Sonehow or other your words, Socrates, always appear to ne to
be good words; and yet, like the rest of the world, I amnot quite
convi nced by them

Soc. The reason is, Callicles, that the |ove of Denus which abides
in your soul is an adversary to nme; but | dare say that if we recur to
these sane matters, and consider them nore thoroughly, you may be
convinced for all that. Please, then, to renenber that there are two
processes of training all things, including body and soul; in the one,
as we said, we treat themwith a view to pleasure, and in the other
with a view to the highest good, and then we do not indul ge but resist
them was not that the distinction which we drew?

Cal . Very true.

Soc. And the one which had pleasure in view was just a vul gar
flattery:-was not that another of our concl usions?

Cal. Be it so, if you will have it.

Soc. And the other had in view the greatest inprovenent of that
whi ch was ministered to, whether body or soul ?

Cal. Qite true

Soc. And nust we not have the same end in view in the treatnent of
our city and citizens? Must we not try and nake-them as good as
possi bl e? For we have al ready discovered that there is no use in
inmparting to them any other good, unless the mind of those who are
to have the good, whether noney, or office, or any other sort of
power, be gentle and good. Shall we say that?

Cal. Yes, certainly, if you like.

Soc. Well, then, if you and I, Callicles, were intending to set
about sone public business, and were advi sing one another to undertake
bui | di ngs, such as walls, docks or tenples of the |argest size,
ought we not to exam ne ourselves, first, as to whether we know or
do not know the art of building, and who taught us?-would not that
be necessary, Callicles?

Cal. True.

Soc. In the second place, we should have to consider whether we
had ever constructed any private house, either of our own or for our
friends, and whether this building of ours was a success or not; and
i f upon consideration we found that we had had good and eni nent
masters, and had been successful in constructing many fine
bui | dings, not only with their assistance, but w thout them by our
own unai ded skill-in that case prudence woul d not di ssuade us from
proceeding to the construction of public works. But if we had no
master to show, and only a nunmber of worthl ess buildings or none at
all, then, surely, it would be ridiculous in us to attenpt public
works, or to advise one another to undertake them Is not this true?

Cal. Certainly.

Soc. And does not the same hold in all other cases? If you and
wer e physicians, and were advising one another that we were
conpetent to practise as state-physicians, should | not ask about you



and woul d you not ask about nme, Well, but how about Socrates

hi msel f, has he good health? and was any one el se ever known to be
cured by him whether slave or freeman? And | should make the sane
enqui ries about you. And if we arrived at the conclusion that no
one, whether citizen or stranger, man or wonan, had ever been any
the better for the nmedical skill of either of us, then, by Heaven
Callicles, what an absurdity to think that we or any human being
should be so silly as to set up as state-physicians and advi se
others like ourselves to do the sane, w thout having first practised
in private, whether successfully or not, and acquired experience of
the art! Is not this, as they say, to begin with the big jar when
you are learning the potter's art; which is a foolish thing?

Cal. True.

Soc. And now, ny friend, as you are already beginning to be a public
character, and are adnoni shing and reproaching nme for not being one,
suppose that we ask a few questions of one another. Tell ne, then
Call'icles, how about making any of the citizens better? Was there ever
a man who was once vicious, or unjust, or intenperate, or foolish, and
becane by the help of Callicles good and nobl e? WAs there ever such
a man, whether citizen or stranger, slave or freeman? Tell ne,
Callicles, if a person were to ask these questions of you, what
woul d you answer? Whom woul d you say that-you had inproved by your
conversation? There nay have been good deeds of this sort which were
done by you as a private person, before you cane forward in public.
Wiy will you not answer?

Cal . You are contentious, Socrates.

Soc. Nay, | ask you, not froma |love of contention, but because
really want to know in what way you think that affairs should be
admi ni st ered anong us-whet her, when you cone to the adninistration
of them you have any other aimbut the inprovenent of the citizens?
Have we not already adnitted nany tines over that such is the duty
of a public nan? Nay, we have surely said so; for if you will not
answer for yourself | nust answer for you. But if this is what the
good man ought to effect for the benefit of his own state, allow ne to
recall to you the nanmes of those whomyou were just now nentioning,
Pericles, and Cnon, and MItiades, and Them stocles, and ask
whet her you still think that they were good citizens.

Cal. | do.

Soc. But if they were good, then clearly each of them nust have nade
the citizens better instead of worse?

Cal . Yes.

Soc. And, therefore, when Pericles first began to speak in the
assenbly, the Athenians were not so good as when he spoke | ast?

Cal . Very likely.

Soc. Nay, my friend, "likely" is not the word; for if he was a
good citizen, the inference is certain.

Cal . And what difference does that nake?

Soc. None; only | should Iike further to know whether the
At heni ans are supposed to have been nade better by Pericles, or, on
the contrary, to have been corrupted by him for | hear that he was
the first who gave the people pay, and made themidle and cowardly,
and encouraged themin the love of talk and noney.

Cal . You heard that, Socrates, fromthe |aconising set who bruise
their ears.

Soc. But what | amgoing to tell you now is not nere hearsay, but
well known both to you and nme: that at first, Pericles was glorious
and his character uninpeached by any verdict of the Athenians-this was
during the tinme when they were not so good-yet afterwards, when they
had been made good and gentle by him at the very end of his life they
convicted himof theft, and al nbst put himto death, clearly under the



notion that he was a mal ef act or

Cal. Well, but how does that prove Pericles' badness?

Soc. Wiy, surely you would say that he was a bad manager of asses or
horses or oxen, who had received themoriginally neither kicking nor
butting nor biting him and inplanted in themall these savage tricks?
Wul d he not be a bad nmanager of any ani nals who received them gentle,
and nade them fiercer than they were when he received then? What do
you say?

Cal. I will do you the favour of saying "yes."

Soc. And will you also do nme the favour of saying whether man is
an ani mal ?

Cal. Certainly he is.

Soc. And was not Pericles a shepherd of nen?

Cal . Yes.

Soc. And if he was a good political shepherd, ought not the
ani mal s who were his subjects, as we were just now acknow edgi ng, to
have beconme nore just, and not nore unjust?

Cal. Qite true

Soc. And are not just nen gentle, as Homer says?-or are you of
anot her mi nd?

Cal. | agree.

Soc. And yet he really did nmake them nore savage than he received
them and their savageness was shown towards hinmsel f; which he nust
have been very far from desiring.

Cal. Do you want ne to agree with you?

Soc. Yes, if | seemto you to speak the truth

Cal. Granted then.

Soc. And if they were nore savage, nust they not have been nore
unjust and inferior?

Cal. Granted again.

Soc. Then upon this view, Pericles was not a good statesman?

Cal . That is, upon your view

Soc. Nay, the viewis yours, after what you have adnitted. Take
the case of Cinon again. Did not the very persons whom he was
serving ostracize him in order that they mi ght not hear his voice for
ten years? and they did just the sane to Them stocl es, adding the
penalty of exile; and they voted that MItiades, the hero of Marathon
shoul d be thrown into the pit of death, and he was only saved by the
Prytanis. And yet, if they had been really good nmen, as you say, these
t hi ngs woul d never have happened to them For the good charioteers are
not those who at first keep their place, and then, when they have
broken-in their horses, and thensel ves becone better charioteers,
are thrown out-that is not the way either in charioteering or in any
pr of essi on- What do you t hi nk?

Cal. | should think not.

Soc. Well, but if so, the truth is as | have said already, that in
the Athenian State no one has ever shown hinself to be a good
statesman-you adnmitted that this was true of our present statesnen
but not true of former ones, and you preferred themto the others; yet
they have turned out to be no better than our present ones; and
therefore, if they were rhetoricians, they did not use the true art of
rhetoric or of flattery, or they would not have fallen out of favour

Cal. But surely, Socrates, no living man ever canme near any one of
themin his perfornances.

Soc. O ny dear friend, | say nothing against themregarded as the
serving-nmen of the State; and | do think that they were certainly nore
servi ceabl e than those who are living now, and better able to
gratify the wishes of the State; but as to transform ng those
desires and not allowing themto have their way, and using the
powers whi ch they had, whether of persuasion or of force, in the



i mprovenent of their fellow citizens, which is the prine object of the
truly good citizen, | do not see that in these respects they were a
whit superior to our present statesnen, although | do adnmit that
they were nore clever at providing ships and walls and docks, and
all that. You and | have a ridiculous way, for during the whole tine
that we are arguing, we are always going round and round to the sane
poi nt, and constantly m sunderstandi ng one another. If | am not
n st aken, you have adnitted and acknow edged nore than once, that
there are two ki nds of operations which have to do with the body,
and two which have to do with the soul: one of the two is ministerial
and if our bodies are hungry provides food for them and if they are
thirsty gives themdrink, or if they are cold supplies themwith
garnents, bl ankets, shoes, and all that they crave. | use the sane
i mages as before intentionally, in order that you may understand ne
the better. The purveyor of the articles may provide them either
whol esal e or retail, or he may be the maker of any of them-the baker
or the cook, or the weaver, or the shoemaker, or the currier; and in
so doi ng, being such as he is, he is naturally supposed by hinself and
every one to minister to the body. For none of themknow that there is
anot her art-an art of gymastic and nedicine which is the true
m ni ster of the body, and ought to be the mistress of all the rest,
and to use their results according to the know edge which she has
and they have not, of the real good or bad effects of neats and drinks
on the body. Al other arts which have to do with the body are servile
and nenial and illiberal; and gymastic and nedicine are, as they
ought to be, their mstresses.

Now, when | say that all this is equally true of the soul, you
seemat first to know and understand and assent to nmy words, and
then a little while afterwards you cone repeating, Has not the State
had good and noble citizens? and when | ask you who they are, you
reply, seenmingly quite in earnest as if | had asked, Who are or have
been good trainers?-and you had replied, Thearion, the baker
M t hoecus, who wote the Sicilian cookery-book, Saranbus, the vintner
these are ministers of the body, first-rate in their art; for the
first makes adnirabl e | oaves, the second excellent dishes, and the
third capital wine-to ne these appear to be the exact parallel of
t he statesmen whom you nention. Now you woul d not be altogether
pleased if | said to you, My friend, you know not hi ng of gymastics;
t hose of whom you are speaking to me are only the nministers and
purveyors of |uxury, who have no good or noble notions of their art,
and may very likely be filling and fattening nmen's bodi es and
gai ning their approval, although the result is that they | ose their
original flesh in the long run, and becone thinner than they were
before; and yet they, in their sinplicity, will not attribute their
di seases and loss of flesh to their entertainers; but when in after
years the unhealthy surfeit brings the attendant penalty of disease,
he who happens to be near themat the time, and offers them advice, is
accused and blanmed by them and if they could they would do hi msone
harmi while they proceed to eul ogi ze the nmen who have been the rea
authors of the nischief.

And that, Callicles, is just what you are now doing. You praise
the men who feasted the citizens and satisfied their desires, and
peopl e say that they have nade the city great, not seeing that the
swol I en And ul cerated condition of the State is to be attributed to
these el der statesnmen; for they have filled the city full of
harbours and docks and walls and revenues and all that, and have
left no roomfor justice and tenperance. And when the crisis of the
di sorder cones, the people will blane the advisers of the hour, and
appl aud Themi stocles and Cinon and Pericles, who are the rea
authors of their calanities; and if you are not careful they may



assail you and ny friend Al cibiades, when they are [osing not only
their new acquisitions, but also their original possessions; not
that you are the authors of these nisfortunes of theirs, although
you may perhaps be accessories to them A great piece of work is
al ways being nmade, as | see and amtold, now as of old; about our
statesnen. When the State treats any of themas nal efactors, | observe
that there is a great uproar and indignation at the supposed w ong
which is done to them "after all their many services to the State,
that they should unjustly perish"-so the tale runs. But the cry is al
alie; for no statesman ever could be unjustly put to death by the
city of which he is the head. The case of the professed statesnan
is, | believe, very nuch like that of the professed sophist; for the
sophi sts, although they are wise nen, are nevertheless guilty of a
strange piece of folly; professing to be teachers of virtue, they wll
of ten accuse their disciples of wonging them and defraudi ng them
of their pay, and showing no gratitude for their services. Yet what
can be nore absurd than that men who have becone just and good, and
whose injustice has been taken away fromthem and who have had
justice inplanted in themby their teachers, should act unjustly by
reason of the injustice which is not in then? Can anything be nore
irrational, ny friends, than this? You, Callicles, conpel nme to be a
nmob- orat or, because you will not answer.
Cal. And you are the man who cannot speak unless there is sone

one to answer?

Soc. | suppose that | can; just now, at any rate, the speeches which
I am naki ng are | ong enough because you refuse to answer ne. But |
adjure you by the god of friendship, nmy good sir, do tell ne whether
there does not appear to you to be a great inconsistency in saying
that you have made a nan good, and then blani ng himfor being bad?

Cal. Yes, it appears so to ne.

Soc. Do you never hear our professors of education speaking in
this inconsistent manner?

Cal . Yes, but why talk of nen who are good for nothing?

Soc. | would rather say, why talk of nmen who profess to be rulers,
and declare that they are devoted to the inprovenent of the city,
and neverthel ess upon occasi on decl ai m agai nst the utter vileness of
the city:-do you think that there is any difference between one and
the other? My good friend, the sophist and the rhetorician, as | was
saying to Polus, are the sane, or nearly the same; but you
ignorantly fancy that rhetoric is a perfect thing, sophistry a thing
to be despised; whereas the truth is, that sophistry is as nuch
superior to rhetoric as legislation is to the practice of law, or
gymastic to medicine. The orators and sophists, as | aminclined to
think, are the only class who cannot conplain of the m schief
ensuing to thenselves fromthat which they teach others, without in
the sane breath accusing thensel ves of having done no good to those
whom t hey profess to benefit. Is not this a fact?

Cal. Certainly it is.

Soc. If they were right in saying that they make nen better, then
they are the only class who can afford to | eave their renuneration
to those who have been benefited by them Whereas if a man has been
benefited in any other way, if, for exanple, he has been taught to run
by a trainer, he mght possibly defraud himof his pay, if the trainer
left the matter to him and nade no agreenent with himthat he
shoul d recei ve noney as soon as he had given himthe utnost speed; for
not because of any deficiency of speed do nmen act unjustly, but by
reason of injustice.

Cal . Very true.

Soc. And he who renoves injustice can be in no danger of being
treated unjustly: he alone can safely | eave the honorariumto his



pupils, if he be really able to make them good-am | not right?

Cal . Yes.

Soc. Then we have found the reason why there is no dishonour in a
man receiving pay who is called in to advise about building or any
other art?

Cal . Yes, we have found the reason

Soc. But when the point is, how a nman nay becone best hinself, and
best govern his family and state, then to say that you will give no
advice gratis is held to be di shonourabl e?

Cal. True.

Soc. And why? Because only such benefits call forth a desire to
requite them and there is evidence that a benefit has been
conferred when the benefactor receives a return; otherwise not. Is
this true?

Cal. It is.

Soc. Then to which service of the State do you invite ne?
determine for ne. AmI| to be the physician of the State who wll
strive and struggle to make the At henians as good as possible; or am|l
to be the servant and flatterer of the State? Speak out, ny good
friend, freely and fairly as you did at first and ought to do again,
and tell ne your entire mnd.

Cal. | say then that you should be the servant of the State.

Soc. The flatterer? well, sir, that is a noble invitation

Cal. The Mysian, Socrates, or what you please. For if you refuse,

t he consequences will be-

Soc. Do not repeat the old story-that he who likes will kill ne
and get my noney; for then | shall have to repeat the old answer, that
he will be a bad man and will kill the good, and that the noney will
be of no use to him but that he will wongly use that which he
wrongly took, and if wongly, basely, and if basely, hurtfully.

Cal . How confident you are, Socrates, that you will never cone to
harm you seemto think that you are living in another country, and
can never be brought into a court of justice, as you very likely may
be brought by some ni serable and nean person

Soc. Then | nust indeed be a fool, Callicles, if I do not know
that in the Athenian State any man may suffer anything. And if | am
brought to trial and incur the dangers of which you speak, he will
be a villain who brings ne to trial-of that | amvery sure, for no

good man woul d accuse the innocent. Nor shall | be surprised if | am
put to death. Shall | tell you why | anticipate this?

Cal. By all neans.

Soc. | think that | amthe only or alnost the only Athenian |iving
who practises the true art of politics; | amthe only politician of ny
time. Now, seeing that when | speak nmy words are not uttered with
any view of gaining favour, and that | ook to what is best and not to
what is nost pleasant, having no mind to use those arts and graces
whi ch you recommend, | shall have nothing to say in the justice court.
And you might argue with me, as | was arguing with Polus: -1 shal

be tried just as a physician would be tried in a court of little
boys at the indictrment of the cook. What Would he reply under such
circunmstances, if sone one were to accuse him saying, "O ny boys,
many evil things has this man done to you: he is the death of you
especi ally of the younger ones anong you, cutting and burning and
starving and suffocating you, until you know not what to do; he
gives you the bitterest potions, and conpels you to hunger and thirst.
How unli ke the variety of nmeats and sweets on which | feasted you!"
What do you suppose that the physician would be able to reply when
he found hinself in such a predicament? If he told the truth he
could only say, "All these evil things, ny boys, | did for your
health," and then would there not just be a clanpbur anong a jury



like that? How they would cry out!

Cal. | dare say.

Soc. Whuld he not be utterly at a loss for a reply?

Cal. He certainly would.

Soc. And | too shall be treated in the sanme way, as | well know,
if I am brought before the court. For | shall not be able to
rehearse to the people the pleasures which | have procured for them
and whi ch, although | am not disposed to envy either the procurers
or enjoyers of them are deemed by themto be benefits and advant ages.
And if any one says that | corrupt young nmen, and perplex their mnds,
or that | speak evil of old nmen, and use bitter words towards them
whet her in private or public, it is useless for nme to reply, as
truly might:-"All this | do for the sake of justice, and with a view
to your interest, mnmy judges, and to nothing else." And therefore there
is no sayi ng what nay happen to ne.

Cal. And do you think, Socrates, that a man who is thus
defenceless is in a good position?

Soc. Yes, Callicles, if he have that defence, which as you have
of ten acknowl edged he shoul d have-if he be his own defence, and have
never said or done anything wong, either in respect of gods or nen
and this has been repeatedly acknow edged by us to be the best sort of
defence. And if anyone could convict me of inability to defend
nyself or others after this sort, | should blush for shanme, whether
I was convicted before many, or before a few, or by nyself alone;
and if | died fromwant of ability to do so, that would indeed
grieve ne. But if | died because |I have no powers of flattery or
rhetoric, | amvery sure that you would not find nme repining at death.
For no man who is not an utter fool and coward is afraid of death
itself, but he is afraid of doing wong. For to go to the world
bel ow having one's soul full of injustice is the last and worst of al
evils. And in proof of what | say, if you have no objection,
should Iike to tell you a story.

Cal. Very well, proceed; and then we shall have done.

Soc. Listen, then, as story-tellers say, to a very pretty tale,
which | dare say that you nmay be disposed to regard as a fable only,
but which, as | believe, is a true tale, for I nean to speak the
truth. Honer tells us, how Zeus and Posei don and Pluto divided the
enpire which they inherited fromtheir father. Now in the days of
Cronos there existed a | aw respecting the destiny of man, which has
al ways been, and still continues to be in Heaven-that he who has |ived
all his life in justice and holiness shall go, when he is dead, to the
I sl ands of the Blessed, and dwell there in perfect happiness out of
the reach of evil; but that he who has lived unjustly and inpiously
shall go to the house of vengeance and puni shment, which is called
Tartarus. And in the tinme of Cronos, and even quite lately in the
reign of Zeus, the judgnent was given on the very day on which the nen
were to die; the judges were alive, and the nen were alive; and the
consequence was that the judgnments were not well given. Then Pluto and
the authorities fromthe Islands of the Blessed cane to Zeus, and said
that the souls found their way to the wong places. Zeus said: "
shall put a stop to this; the judgnments are not well given, because
t he persons who are judged have their clothes on, for they are
alive; and there are many who, having evil souls, are apparelled in
fair bodies, or encased in wealth or rank, and, when the day of
judgnent arrives, nunerous w tnesses cone forward and testify on their
behal f that they have lived righteously. The judges are awed by
them and they thensel ves too have their clothes on when judgi ng;
their eyes and ears and their whol e bodies are interposed as a well
before their own souls. Al this is a hindrance to them there are the
clothes of the judges and the clothes of the judged-Wat is to be



done? | will tell you:-In the first place, | will deprive nen of the
foreknow edge of death, which they possess at present: this power
whi ch they have Pronet heus has already received ny orders to take from
them in the second place, they shall be entirely stripped before they
are judged, for they shall be judged when they are dead; and the judge
too shall be naked, that is to say, dead-he with his naked sou
shal | pierce into the other naked souls; and they shall die suddenly
and be deprived of all their kindred, and |leave their brave attire
strewn upon the earth-conducted in this manner, the judgment wll be
just. | knew all about the matter before any of you, and therefore
have made ny sons judges; two from Asia, M nos and Rhadamant hus, and
one from Europe, Aeacus. And these, when they are dead, shall give
judgnent in the nmeadow at the parting of the ways, whence the two
roads |l ead, one to the Islands of the Blessed, and the other to
Tartarus. Rhadamant hus shall judge those who cone from Asia, and
Aeacus those who come from Europe. And to Mnos | shall give the
primacy, and he shall hold a court of appeal, in case either of the
two others are in any doubt:-then the judgnent respecting the |ast
journey of men will be as just as possible."

Fromthis tale, Callicles, which | have heard and believe, | draw
the following inferences:-Death, if | amright, is in the first
pl ace the separation fromone another of two things, soul and body;
not hing el se. And after they are separated they retain their severa
natures, as in life; the body keeps the sanme habit, and the results of
treatnent or accident are distinctly visible init: for exanple, he
who by nature or training or both, was a tall man while he was
alive, will remain as he was, after he is dead; and the fat man wll
remain fat; and so on; and the dead nan, who in life had a fancy to
have flowing hair, will have flowing hair. And if he was marked with
the whip and had the prints of the scourge, or of wounds in himwhen
he was alive, you night see the same in the dead body; and if his
i nbs were broken or m sshapen when he was alive, the sane
appearance would be visible in the dead. And in a word, whatever was
the habit of the body during life would be distinguishable after
death, either perfectly, or in a great nmeasure and for a certain tine.
And | should inmagine that this is equally true of the soul, Callicles;
when a man is stripped of the body, all the natural or acquired
af fections of the soul are laid open to view And when they cone to
the judge, as those from Asia cone to Rhadanant hus, he places them
near himand inspects themquite inpartially, not know ng whose the
soul is: perhaps he may |ay hands on the soul of the great king, or of
sonme ot her king or potentate, who has no soundness in him but his
soul is marked with the whip, and is full of the prints and scars of
perjuries and crimes with which each action has stained him and he is
all crooked with fal sehood and i nmposture, and has no straightness,
because he has lived w thout truth. H m Rhadamant hus behol ds, ful
of all deformity and disproportion, which is caused by |icence and
l uxury and insol ence and incontinence, and despatches him
i gnonmi niously to his prison, and there he undergoes the puni shnent
whi ch he deserves

Now t he proper office of punishnent is twofold: he who is rightly
puni shed ought either to beconme better and profit by it, or he ought
to be made an exanple to his fellows, that they may see what he
suffers, and fear and becone better. Those who are inproved when
they are puni shed by gods and nen, are those whose sins are curable;
and they are inproved, as in this world so also in another, by pain
and suffering; for there is no other way in which they can be
delivered fromtheir evil. But they who have been guilty of the
worst crinmes, and are incurable by reason of their crinmes, are nade
exanpl es; for, as they are incurable, the tinme has passed at which



they can receive any benefit. They get no good thensel ves, but
ot hers get good when they behold them enduring for ever the nost
terrible and painful and fearful sufferings as the penalty of their
sins-there they are, hanging up as exanples, in the prison-house of
the world bel ow, a spectacle and a warning to all unrighteous nen
who cone thither. And anong them as | confidently affirm wll be
found Archelaus, if Polus truly reports of him and any other tyrant
who is like him O these fearful exanples, nost, as | believe, are
taken fromthe class of tyrants and kings and potentates and public
men, for they are the authors of the greatest and nost inpious crines,
because they have the power. And Honer witnesses to the truth of this;
for they are always kings and potentates whom he has described as
suf fering everlasting punishment in the world bel ow. such were
Tant al us and Si syphus and Tityus. But no one ever described Thersites,
or any private person who was a villain, as suffering everlasting
puni shment, or as incurable. For to commit the worst crimes, as | am
inclined to think, was not in his power, and he was happi er than those
who had the power. No, Callicles, the very bad men conme fromthe class
of those who have power. And yet in that very class there may arise
good nmen, and worthy of all adnmiration they are, for where there is
great power to do wong, to live and to die justly is a hard thing,
and greatly to be praised, and few there are who attain to this.
Such good and true nmen, however, there have been, and will be again,
at Athens and in other states, who have fulfilled their trust
righteously; and there is one who is quite fanous all over Hell as,
Aristeides, the son of Lysinmachus. But, in general, great nen are also
bad, ny friend.

As | was sayi ng, Rhadamant hus, when he gets a soul of the bad
ki nd, knows not hi ng about him neither who he is, nor who his
parents are; he knows only that he has got hold of a villain; and
seeing this, he stanps himas curable or incurable, and sends hi maway
to Tartarus, whither he goes and receives his proper reconpense. O,
again, he looks with adnmiration on the soul of some just one who has
lived in holiness and truth; he nmay have been a private man or not;
and | should say, Callicles, that he is nost likely to have been a
phi | osopher who has done his own work, and not troubled hinmself with
the doings of other in his lifetine; him Rhadamant hus sends to the
I sl ands of the Blessed. Aeacus does the sane; and they both have
sceptres, and judge; but M nos alone has a golden sceptre and is
seated | ooki ng on, as Gdysseus in Homer declares that he saw him

Hol ding a sceptre of gold, and giving laws to the dead.

Now |, Callicles, am persuaded of the truth of these things, and
consider how | shall present nmy soul whole and undefiled before the
judge in that day. Renouncing the honours at which the world ains, |
desire only to know the truth, and to live as well as | can, and, when
| die, to die as well as | can. And, to the utnost of mnmy power, |
exhort all other men to do the same. And, in return for your
exhortation of nme, | exhort you also to take part in the great conbat,
which is the conbat of life, and greater than every other earthly
conflict. And | retort your reproach of me, and say, that you will not
be able to help yourself when the day of trial and judgnent, of
whi ch | was speaki ng, cones upon you; you will go before the judge,
the son of Aegina, and, when he has got you in his grip and is
carrying you off, you will gape and your head will swimround, just as
mne would in the courts of this world, and very likely some one
wi Il shanefully box you on the ears, and put upon you any sort of
i nsult.

Perhaps this nay appear to you to be only an old wife's tale,



which you will contemm. And there might be reason in your contemming
such tales, if by searching we could find out anything better or
truer: but now you see that you and Polus and Gorgias, who are the
three wi sest of the Greeks of our day, are not able to show that we
ought to live any life which does not profit in another world as
well as in this. And of all that has been said, nothing renains
unshaken but the saying, that to do injustice is nore to be avoi ded
than to suffer injustice, and that the reality and not the
appearance of virtue is to be foll owed above all things, as well in
public as in private life; and that when any one has been wong in
anything, he is to be chastised, and that the next best thing to a man
being just is that he should becone just, and be chastised and
puni shed; also that he should avoid all flattery of hinself as well as
of others, of the few or of the many: and rhetoric and any other art
shoul d be used by him and all his actions should be done al ways, with
a viewto justice.

Follow me then, and | will |ead you where you will be happy in
life and after death, as the argunent shows. And never nmind if sone
one despises you as a fool, and insults you, if he has a mind; let him
strike you, by Zeus, and do you be of good cheer, and do not m nd
the insulting blow, for you will never cone to any harmin the
practise of virtue, if you are a really good and true man. \Wen we
have practised virtue together, we will apply ourselves to politics,
if that seens desirable, or we will advise about whatever el se nmay
seem good to us, for we shall be better able to judge then. In our
present condition we ought not to give ourselves airs, for even on the
nost i nmportant subjects we are always changi ng our minds; so utterly
stupid are we! Let us, then, take the argunment as our guide, which has
revealed to us that the best way of life is to practise justice and
every virtue in life and death. This way let us go; and in this exhort
all men to follow, not in the way to which you trust and in which
you exhort me to follow you; for that way, Callicles, is nothing
wor t h.

- THE END-
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